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Editorial 

 

Originating over 5000 years ago, records of the linguistic history 

of India began with early pictures that transformed into pictorial 

scripts and engravings and eventually to modern orthographies 

(Southworth Franklin 2005). The Indian sub-continent which is 

known as the richest linguistic region of the world also manifests 

itself in religious pluralism. It is the languages of the wider 

functions that link regional, ethnic and linguistic population of the 

pluralistic sub-continent. These languages are used in varying 

degrees of functional effectiveness and communication in 

administrative, commercial and religious context in cross-

linguistic situations.  

It is matter of great pride for me as editor-in-chief to inform all of 

you that last year (2019) the Department of Linguistics, Aligarh 

Muslim University celebrated its Golden Jubilee year as it 

completed 50 years of its existence. This year (2020) Aligarh 

Muslim University is proudly celebrating its centenary year 

(1920-2020). To mark this great and unforgettable milestone, the 

department carried out various academic activities throughout the 

year, like conferences, seminars, workshops; both national and 

international among others.  

The current issue of Aligarh Journal of Linguistics (AJL), a 

peer-reviewed journal, is being marked as Centenary year 

publication. It would have been much challenging to bring the 

journal without the sincere commitment and services extended by 

anonymous reviewers of the linguistic fraternity who spared time, 

in spite of their busy schedule, to provide comments and 

suggestions in a timely manner on the papers submitted for AJL. 

This issue of AJL presents a diverse selection of academically 

sound and interesting papers from linguists, scholars and students.  



vi 

I hope that you will find this issue of Aligarh Journal of 

Linguistics (AJL), very useful and will consider submitting your 

papers and findings for the next issue of AJL. At the end, I would 

like to acknowledge the efforts, dedication and hard work of our 

editors Masood Ali Beg and Nazrin B. Laskar and others 

involved in type-setting, formatting, page making and other 

aspects of the publication of AJL. 

 

 

(M J Warsi) 

Editor-in-Chief 

Professor and Chairman 

Department of Linguistics 

Aligarh Muslim University 
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TRACING MANIFESTATIONS OF CULTURES IN 

LANGUAGE FORM: INDIAN CULTURE IN GLOBAL 

ENGLISHES 

 

Edgar W. Schneider 
University of Regensburg 

Edgar.Schneider2sprachlit.uni-regensburg.de 

Invited Paper 

1. Introduction 

Human language is primarily a tool for communication in specific 

contexts, typically associated with particular cultures. Hence, it is 

natural to assume that languages or language varieties are also 

manifestations of different cultures. However, this has not been a 

primary topic in linguistics, and it is difficult to pin down the 

exact relationship between culture and language – associations 

have been noted, but this tends to remain on a fairly abstract level. 

Reflections of cultures are commonly identified in cognition 

systems and pragmatic conventions but not in concrete linguistic 

forms. The present paper seeks to identify manifestations of 

cultural traits in language forms as recorded in electronic text 

corpora on several different levels of language organization. It 

builds upon and continues earlier work which was more general in 

orientation and goal (Schneider 2018, fc.), but in contrast to these 

other publications the present article specifically focuses upon 

India and Indian English (IndE): Which traces of Indian culture 

can be identified in a large electronic corpus of IndE and in other 

text collections of World Englishes? Thus, it ties in with the 

disciplines of World Englishes (e.g. Schneider 2007, 2011; 

Kirkpatrick 2010; Schreier, Hundt & Schneider 2020; Nelson, 

Proshina & Davis 2020) and of corpus linguistics (Lindquist 

2009; McEnery & Hardie 2012; Biber & Reppen 2015). 

One essential reason for the difficulty described seems to lie in the 

inherent fuzziness of the notion for culture, which calls for 
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definition and elaboration. The next section will thus have a closer 

look at this concept and will briefly summarize earlier work on 

the interface of culture and language. Section 3.1 will then zoom 

in on one particular, highly influential approach towards 

identifying cultures, namely the notion of "dimensions of culture" 

developed by intercultural anthropology and associated with the 

name of the Dutch sociologist Hofstede in particular, and it will 

ask to what extent traces of these dimensions can be identified in 

IndE. In a similar vein (but struggling with an even more abstract 

grip on the subject) the following section (3.2) then asks whether 

manifestations of cultures can also be found in syntactic structures 

which characterize specific varieties, again looking especially into 

IndE. Finally, section 3.3 highlights the most immediate 

representation of cultures in language forms, namely lexical terms 

representing cultural objects, and section 4 widens the perspective 

by asking whether, how commonly and possibly why Indian 

cultural terms appear also in other global varieties of English.  

The data sets upon which the results sections build have been 

widely employed in English corpus linguistics. The main source is 

the set of parallel corpora known as ICE, stemming from the 

"International Corpus of English" project which has been going 

on since the 1990s (Greenbaum 1996, (https://www.ice-corpora. 

uzh.ch/en.html). ICE corpora represent different national standard 

varieties of English; they have been compiled independently of 

each other but are based upon the same design principles to make 

them directly comparable. Each of these corpora consists of about 

one million words, subdivided into an equally structured 

composition and number of a total of 500 text samples from a 

predefined set of genres and text types. 60 per cent of these 

samples are transcripts of real-life speech recordings, thus 

guaranteeing a high degree of authenticity and localized usage. 

Close to 20 such corpora have been completed to date. The Indian 

component was compiled by a team headed by Professor S.V. 

Shastri of Shivaji University in Kolhapur around 2000. A second 

source, employed for the lexical data discussed in section 4, is the 

"Corpus of Global Web-based English" (GloWbE; Davis & Fuchs 

2015), which is huge (with a magnitude of 1.9 billion words from 
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20 different countries) but also less balanced, consisting mainly of 

blogs and online newspapers. 

2. Background: Culture and Language 

Human communities are characterized by their own "cultures", 

investigated by the discipline of cultural studies, an important 

branch of the humanities (e.g. Assmann 2012). The object of this 

discipline is versatile and fuzzy, however, comprising relatively 

mundane dimensions such as time and space (so history and 

geography are somehow related) but also more intangible 

assumptions like a shared psyche, common value systems and 

beliefs, identity and memory, and the like (see Moran 2001; Hua 

2013:ch. 11).Minkov (2013: 2, 9) explicitly states that “culturology” 

encompasses a range of varying conceptualizations. In general, it 

is possible to place manifestations of culture somewhere on a 

continuum between a wider, rather abstract understanding of 

"culture" and a more concrete, narrower one. At the abstract end 

of this cline topics of consideration are knowledge systems, 

beliefs, values, assumptions, and behavior(Hua 2013: 86-87; cf. 

Moran 2001: 24-25); Hofstede once called this "the collective 

programming of the mind that distinguishes the members of one 

group or category of people from another" (2001:9). In contrast, a 

concrete understanding of this notion highlights material objects 

such as clothes, food, religious artefacts and customs, a 

straightforwardly material "culture-as-content approach" (Hua 

2013: 4). And there are further manifestations of culture which 

stand somewhere in between, such as distinctive rituals, taboos, 

institutions, norms, attitudes, or modes of behavior, broadly 

sociopsychological elements of culture (Minkov 2013: ch. 3). 

Manifestations of cultures can be non-linguistic (such as food, 

clothes, or ritual objects), but in most cases they will tend to 

employ language, either specifically (using words referring to 

such objects or customs) or indirectly (such as couching social 

attitudes and modes of behavior by politeness phrases or other 

language structures). Hence, the relationship between language 

and culture clearly is an interesting and relevant one. However, to 

my mind connections which have been drawn have tended to 
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remain on a fairly abstract level. There are three approaches 

which I would like to briefly mention and outline here. 

The oldest one of these is the theory of “linguistic relativity”, 

widely known also as the "Sapir-Whorf-hypothesis" after its main 

early proponents. It posits a monodirectional dependency relation 

such that the structure of a language determines the structure of 

thinking of the speakers of that language. This thesis has been 

debated for a long time, and is still considered controversial (cf. 

Salzmann et al. 2012: 225-56; Hua 2013: 173-76; Leavitt 2015; 

Sharifian 2017: ch. 12). A strong version called "linguistic 

determinism", probably no longer seriously held today, would 

have claimed that elements of the structure of a language firmly 

constrain possible frames of thought in that community. On the 

other hand, a weaker version of "linguistic relativity" suggests 

that language structure somehow influences cognitive categories, 

and this is clearly still under discussion. Debates are still ongoing, 

and there is no real consensus; but broadly I suppose most experts 

would agree that there is some kind of an interrelationship 

between language and cognition, though most likely it isneither 

monodirectional nor monocausal, and difficult to really pin down. 

There is a field explicitly labeled "cultural linguistics" which has 

emerged over the last decade or so, with a growing body of 

linguistic infrastructure, including an outline monograph (Sharifian 

2017), a handbook (Sharifian, ed. 2015), an International Journal 

of Language and Culture (founded in 2016), and a growing body of 

other publications. Core topics and directions pursued in this 

discipline (as manifested in the handbook just mentioned, for 

instance) include anthropology, cultural psychology, politeness, 

cognitive structures, and the like; and central notions commonly 

discussed in this context are "cultural key words" (cf. Hua 2013: 

180-81; Levisen& Waters 2017), schemas, "conceptual metaphors" 

(Wolf and Polzenhagen 2009), culture-specific conceptualizations 

(Sharifian 2011) and intercultural pragmatics, or embodiment. 

Concepts and notions peculiar to specific cultures are then 

conventionally explained, usually arguing on a fairly abstract level. 

While these are important approaches and topics, the orientation of 
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this discipline is somewhat different from the corpus-based, 

empirical procedure which I am advocating here. 

Since culture-based implications, often unuttered assumptions, 

may often lead to misunderstandings when people from different 

backgrounds get together, there is also a decidedly practical, 

applied branch which has grown out of such needs and 

observations. The study of "intercultural communication" (e.g. 

Hua 2013) tends to highlight and explain conversational routines 

and politeness conventions rooted in different regional cultures, 

often motivated by the practical goal of avoiding trouble in 

business encounters. Culture-specific communicative competence 

can actually be developed and trained; teaching such intercultural 

skills has come to be a part of some strands of foreign language 

teaching (cf. Byram 1997; Byram, Nichols & Stevens 2001). 

While all these approaches deserve respect and may be relevant 

for furthering cross-cultural understanding, I believe from a 

strictly linguistic perspective there is a need to supplement 

discussions of culture-specific cognition systems or expressions 

of politeness by more narrowly empirical investigations, i.e. 

trying to unearth direct manifestations of cultures in language 

forms and surface structures. This is what I will set out to do in 

the following sections, with a focus specifically on aspects of 

Indian culture. 

3. Indian Culture and Indian English 

Formal manifestations of (Indian) culture in (Indian) English will 

be searched for on three different linguistic levels in the following 

sub-sections: first, lexical and phraseological choices reflecting 

"dimensions of culture" (3.1); secondly, syntactic alternatives 

which may correlate with cultural attitudes (3.2); and thirdly, 

terms denoting cultural objects and notions (3.3). 

3.1. Dimensions of cultures 

The concept of "dimensions of cultures" builds upon the idea that 

differences between cultures manifest themselves along specific 

"dimensions", which reflect consistent thematically ordered 

attitudes and values in a society. It is a product of the socio-



Aligarh Journal of Linguistics 

6 | P a g e  

psychological discipline of "cross-cultural analysis", with specific 

investigations often employing questionnaire data which 

systematically collect reactions to stimulus statements, collected 

across a wide range of regions and cultures. Results of such 

studies typically report broad regional, socio-cultural tendencies, 

often as scales or index values of a dimension relative to a society. 

The approach goes back to work by the American anthropologist 

Edward Hall between the 1950s and 1970s (cf. Hall and Hall 

1990); he is generally considered the founding father of 

intercultural communication as a branch of anthropology. The 

discipline's key figure and best known, most influential 

representative, however, is the Dutch sociologist Geert Hofstede, 

who explicitly posited and studied "dimensions of cultures" (for a 

useful summary, see Minkov 2013: 201-16). Hofstede (2001; 

originally 1980) has been immensely influential in the social 

sciences (although there has also been some criticism, as always); 

the book counts as a milestone and core reference of cross-

cultural psychology to the present day, and has been very often 

and widely referred to. His ideas inspired significant and large-

scale follow-up studies, most importantly the "GLOBE" project 

(House et al. 2004; described in Minkov 2013: 310-29),which 

involved 170 researchers and covered as many as 61 societies. 

Hence, in sociology and business studiescross-cultural psychology 

has grown to be a strong research tradition, but I am not aware of 

any any serious reception in language studies. For example, 

Hofstede's work and the entire discipline which has resulted from 

it is not mentioned at all in the Handbook mentioned above 

(Sharifian 2015).  

In the following paragraphs I will attempt to trace some of the 

core dimensions of cross-cultural psychology in corpus data (the 

ICE corpora introduced earlier). The overall comparison 

encompasses ICE data from Great Britain, New Zealand, India, 

Hong Kong, Singapore, and Nigeria, but the focus in the 

following discussions will be strongly directed to the results from 

the Indian component of ICE and thus IndE. Methodologically, 

for each of the dimensions discussed I selected a set of between 

roughly a handful to one or two dozens of "indicator terms" – 
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lexical expressions which semantically express these dimensions 

and can thus be expected to occur more frequently than average in 

cultures where the respective dimensions play a strong role. For 

example, Minkov (2013:426) states that "pride is almost a sin" in 

Asian cultures, and I translated this into the assumption that this 

cultural concept can be tested by the presence or relative 

frequency of the lexemes proud and pride; further indicator terms 

will be mentioned and exemplified in passing below. The terms 

were lemmatized (i.e., all inflectional variants were identified) 

and searched for by means of the freeware program AntConc. 

They were counted, and their frequencies were compared across 

the corpora considered. Frequencies of terms in IndE were 

statistically assessed by comparing them to their corresponding 

value in the British corpus, assuming that British English (BrE) is 

the "parent variety" and as such a benchmark or point of reference 

for indigenous developments. Significance testing was carried out 

by means of a Fisher's Exact test in the statistics programming 

environment R; it will be signaled in individual cases by reporting 

significance levels (error probabilities of the “null hypothesis” 

that the difference is a chance product) in the conventional 

fashion by asterisks: p<.001=***; p<.01=**; and p<.05=*. For 

further methodological details, see Schneider (2018, fc.).  

Clearly the most important and most influential one of Hofstede's 

dimensions, "without a doubt the most significant construct in 

research on culture and psychology"(Kashima & Kashima 2003: 

125), is the difference between cultures which are "individualistic" 

and those which are "collectivist". Individualism, typically favored 

in western societies, accepts the fact that the needs and desires of an 

individual are consistently pursued, while collectivism, considered 

typical of eastern and Asian countries, gives priority to the needs of 

the community, values harmony and requires individuals to blend 

in and to downgrade their own wishes and ambitions. House et al. 

(2004: 437) stated that prior to their own work more than 1400 

studies had been published on the individualism–collectivism 

dimension. Hofstede (2001:215) reports an "individualism index 

value" for many countries; it is 89 for GB and considerably lower 

(48) for India (by comparison, New Zealand scores much higher 



Aligarh Journal of Linguistics 

8 | P a g e  

and the values for Hong Kong, Singapore and, interestingly 

enough, Nigeria are even lower, 25 and 20 respectively).  

A relatively straightforward and simple way of measuring 

individualism versus collectivism in text collections is comparing 

the relative frequencies of singular as opposed to plural first 

person pronouns: obviously, individualist cultures can be 

expected to talk more often about "I/me", whereas collectivist 

cultures will tend to emphasize "we/us". This hypothesis is clearly 

and significantly (***) confirmed: out of the sum total of all first 

person pronouns the proportion of singular forms in BrE is 76.9% 

while in IndE it is considerably lower (66.3%).  

A second strategy of measuring collectivism in texts is counting 

the overall number of occurrences of collectivist indicator terms. 

Eight such terms (with morphological and lexical variants) were 

tested: take care of, protect, loyal, harmony,1share, together, 

concerned about, and sensitive. As predicted, the frequency of 

these terms is lowest in BrE (498) and significantly (***) higher 

in IndE (655), though Hong Kong English (HKE) and 

Singaporean English (SgE), and even New Zealand English 

(NZE), score even higher. Of the eight terms, only two (share and 

concerned) occur moderately more frequently in BrE than in 

IndE, while all others are much more common in IndE, in a few 

cases strongly and significantly so (take care of: 79 vs. 9,***; 

harmony 36:11, **2; and sensitive 51:3, ***). 

Another interesting dimension is that of "power distance", 

capturing "the extent to which the less powerful members of 

organizations and institutions accept and expect that power is 

                                                           
1 More accurately, as in similar cases (e.g. loyal*), the search 

employed a suffix wild card, i.e. harmon* returned also 

harmonious, harmonize, etc. (but forms like harmonica etc. were 

singled out, of course). 
2 Frequency comparisons given in this format (N1:N2) show the 

frequencies of a given form in India (N1) versus its frequency in GB 

(N2), followed by an indication of the significance level of the 

distribution. 
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distributed unequally" (Hofstede 2001:xix).This dimension is 

strongly inversely correlated with individualism (House et al. 

2004:441). Hofstede's index scores for this dimension are low in 

long-standing western democracies (35 in Great Britain, 22 in 

New Zealand) but considerably higher in Asian countries 

(including India with a score of 77, with the overall range for all 

countries varying between 11 and 104).  

16 terms for status differences were tested but yielded hardly any 

interesting results. In three cases involving IndE differences to 

BrE are significant, but not in the same direction: respect occurs 

more commonly in IndE (204:122, **) but authority and 

embarrass are more characteristic of BrE (both ***). 

What is strongly significantly distributed along the lines expected, 

however, is the use of honorifics and polite address terms. Both 

sir and madam are used consistently more frequently in all 

postcolonial varieties than in BrE, many times so in IndE 

(997:194 times for sir and 90:9 for madame, both ***). 

Interestingly, respected is predominantly an IndE term (34 

instances, many more than anywhere else; cf. Kachru and Smith 

2008: 49, 136), and "respected + personal name/title"is a phrase 

which is exclusive to IndE as represented in ICE (22 times, **). 

Another domain which is closely associated with power distance 

is politeness – tested here in two ways: for lexical items and 

phraseology. The most prototypical of all politeness terms, the 

word please, is used much less regularly in GB than in all Asian 

varieties, including India (342:209, ***). Along the same lines, 

being arrogant seems more a western than an Asian mode of 

behavior (11 tokens each in GB and NZ, between 4 and 6 

elsewhere, 4 in India). Furthermore, a few phrases signaling polite 

requests were tested (would you, why don't you, would like to, ask 

you to, appreciate it if), and it turns out that in general they are 

used more commonly across Asia (for India: 341:232, **, for the 

sum total). As to individual phrases, why don't you (35:19) and 

would like to (193:79, **) are consistently preferred in IndE. 
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Proximity versus social distance are also expressed in many 

cultures by using kinship terms (seeKronenfeld 2015; Kachru & 

Smith 2008:49-50, 108). As is to be expected, kinship terms are 

highly significantly less frequently used in Great Britain – which 

is remarkable and may be taken to reflect the reduced importance 

of family bonds in western cultures (sum total: HKE 349, IndE 

252***, SgE 237, BrE 138). More specifically, brother (152:59, 

***) and cousin (60:35) are more commonly used in India, while 

the frequencies of uncle and aunt/ie are similar in magnitude. 

In sum, it is clear that different degrees of power distance across 

societies are indeed also expressed linguistically. As a rule of 

thumb, Asian societies, including India, use more distanced and 

more polite expressions and more family-related expressions; 

western usage, including BrE, is more egalitarian and less polite, 

and also less focused on family relations. 

Another cultural dimension investigated in a large-scale study 

(and going beyond Hofstede's original set) looked into values 

supposed to be characteristic of Chinese culture, i.e. social 

integration, Confucian work dynamism, human heartedness, and 

moral discipline (Chinese Culture Connection 1987; reported in 

Minkov 2013:217-223), such as kindness, compassion, faith, and 

loyal(ty). India, not being a Chinese or Confucian culture, should 

not be expected to be affected here, but interestingly enough IndE 

scores highly as well for these indicator terms, both in general 

(680:396, *** - with the value for IndE being higher than those 

for all other Asian varieties as well) and for some specific 

concepts, notably spiritual (44:24), compassion (9:1), mercy 

(10:5),harmony (28:9, *) and honour (263:17, ***). Hence these 

notions seem associated with not really distinctively Chinese but 

rather with conservative, value-oriented Asian cultures. 

Interestingly enough, Asian cultures avoid expressions of shame 

(8:29, **) or being ashamed (7:11). 

Cultures also behave differently with respect to whether and how 

frankly emotions are referred to in public discourse (see Minkov 

2013:345-349, after work by Kuppens et al. 2006). Consequently, 

I tested indicator terms for several positive and negative emotions 
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(e.g. happy/iness, cheerful*, grateful/itude versus grief/ve, guilt/y, 

jealous/y, anger/gry, sad/ness, and more), and two interesting 

general results emerge. First, cultures are more or less "emotion-

friendly": In Singapore and especially Hong Kong emotion terms 

are used fairly frequently (613 and 876 times, respectively), while 

India this time sides with GB in being more constrained in the 

explicit expression of emotions (559:529). However, when 

comparing the proportion of positive as opposed to negative 

emotion terms, nowhere is the proportion of positive as opposed 

to negative terms higher than in India (67%, versus around 55% 

positive terms in GB, HK and Sing).  

The last dimension to be discussed here, going back to work by 

Schmitt (2005),reflects the fact that societies differ substantially 

in how they express "sociosexuality", i.e. conventional 

verbalizations of mating strategies, display of courtship and 

romantic closeness, emotional investment, attitudes to monogamy 

versus promiscuity, and so on (see also Carbaugh 2005:61-68, 

Minkov 2013:341-3). I investigated the occurrences of thirteen 

indicator terms, e.g. sexual, girlfriend, boyfriend, or pregnant/cy. 

It turns out that the overall readiness of societies to mention 

sexual topics also varies considerably: Perhaps not surprisingly it 

is lowest in GB (with a sum total of 172 sociosexual terms used) 

and also low in India (209) but considerably higher, for instance, 

in HK (421). The distribution of some terms is remarkable 

specifically when looking at IndE. Indians appear reluctant in 

using the notions of boyfriend (16, as opposed to 128 in HK) and 

especially girlfriend (8:27, **, vs. 43 in HK) – perhaps to be 

expected in a culture where arranged marriages predominate. The 

adjectives sexual and sexy are also relatively rare in IndE (23:58). 

On the other hand, terms which are employed remarkably often in 

IndE are contraception (51:4, ***), pregnant/cy (38:14, *) and 

abortion (12:9).  

Summing up the above observations on "dimensions of culture", it is 

clear that this notion adequately captures differences between 

different cultures, and that the methodology of tracing their 

reflections via select "indicator terms" works well in general and also 

for quite a large number of individual terms. Overall, the expectation 
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is confirmed that Asian cultures tend to display a more community-

oriented, collectivist societal attitude. IndE in particular often stands 

out as a variety that reflects a relatively more conservative, harmonic 

mindset in many ways: It scores comparatively highly for collectivist 

terms and first-person plural as opposed to singular pronoun usage, 

for usage of polite address terms and expressions of politeness in 

general, for some (especially same-generation) kinship terms, for 

conservative and value-oriented Asian concepts, and positive 

emotions. Furthermore, Indians tend to be more reluctant than 

members of other cultures to address emotions and to talk about 

socio-sexual behavior in general. 

3.2. Tentatively Culture-related Syntactic Choices  

While lexical items and phraseological expressions can be taken 

to be fairly direct reflectors of cultural attitudes, the question of 

whether such traces can also be found on the more abstract level 

of syntactic structures, thus being somehow even more 

fundamentally cognitively entrenched, is equally interesting but 

also challenging from a strictly linguistic perspective. Can 

variety-specific preferences for specific syntactic constructions be 

documented and shown to reflect cultural perspectives? A 

possible relationship between cultural orientations and syntactic 

structure choices has been the topic of the Sapir-Whorf hypothesis 

mentioned earlier, of some work in general linguistics (e.g. 

Everett 2005, who suggests that an Amazonian tribe's language 

and grammar are directly constrained by their culture), or by a 

notion such as "ethnosynax", on "grammatical constructions 

[which] are not semantically arbitrary and … related to broader 

cultural understandings" (Gladkova 2015:33 – a publication 

which suggests the notion but does not really fill it with life via 

real-life examples or evidence). 

Interestingly enough, in the discipline of World Englishes some of 

the early significant work on a possible interface between syntax 

and culture focused on IndE. 

To my knowledge, the earliest study speculating on such a 

correlation is Olavarria de Errson & Shaw (2003).The authors 

investigate frequency differences of verb complementation patterns 
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between BrE and IndE and interpret these as possibly reflecting 

cultural differences, "different ways of perceiving the world", 

claiming that they found "an extraordinarily … direct connection 

between grammar and 'culture'" (159). They show that with certain 

verbs with two complements, e.g. provide, furnish or supply, 

British English consistently prefers a construction type where the 

human recipient precedes the object received, i.e. provide 

somebody with something, while Indian English prefers alternative 

sequences, i.e. provide something to somebody or someone 

provided them something. Similarly, with verbs like pelt, shower, 

and bombard Indian English speakers prefer to pelt something at/on 

someone over to pelt someone with something. The British patterns, 

the authors argue, reflects European subjectivism, seeing the 

individual at the center, as opposed to a South Asian reluctance to 

profile the recipient and a tendency to focus on the object of 

conversation. This line of thinking is interesting – but the specific 

interpretation is not uncontroversial, I think: it seems to imply a 

priority of the direct object immediately after the verb (which is the 

constituent the authors focus on), while it could also be argued that 

based on the discourse principle of end-focus the clause-final 

position highlights a constituent most effectively.  

Mukherjee & Hoffmann (2006) have a similar hunch on a 

preference of IndE for mono-transitive recipient-less constructions 

(154), but they remain essentially skeptical of such cultural 

explanations of syntactic preferences ("Cultural motivations are 

difficult to pinpoint", 154). They show that in ditransitive 

constructions IndE tends to either omit the recipient (so that give 

something is acceptable without another constituent) or to express 

the recipient as a complement of to rather than place him/her as an 

indirect object immediately after the verb. The former strategy 

may be viewed as marginalizing the role of the recipient 

individual syntactically, but the latter, in contrast, brings the 

recipient in end-focus position, so that it could "be viewed as 

being 'profiled'." (154). In addition, it is shown that in IndE 

ditransitive uses are possible with a wider range of verbs than in 

British English, e.g. in … to gift him a dream, fathered her a son, 
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notify us the date, or more (Mukherjee & Hoffmann 2006: 163-

164), without speculating on possible cultural causes. 

Finally, Mukherjee & Bernaisch (2015) published a paper explicitly 

on "linguistic acculturation" (based on the South Asian Varieties 

of English (SAVE) corpus, which essentially consists of 

newspaper texts). Employing statistical machinery, the authors 

investigate "lexicogrammatical routines associated with 'cultural 

keywords'" (2015: 415); i.e. they carry out a verb co-occurrence 

analysis of the noun lemmata government, terror, and religion 

and show in a network visualization which co-occurrence 

relationships (specific verbs going together with specific nouns) 

are peculiar to or shared across the varieties under investigation. 

The study by Schneider (2018; see also Schneider fc.) attempted 

to investigate the issue of a possible correlation between syntactic 

constructions and cultural orientations (in this case limited to the 

notion of individualism versus collectivism). More specifically I 

asked whether given a set of (usually two) semantically equivalent 

syntactic choices a construction which may be seen as 

downplaying an individual agent occurs more frequently than its 

counterpart which highlights an individual. Five such construction 

options, discussed in the following paragraphs, were chosen.3 

Again, specific attention is directed to the results for IndE. 

The first construction alternative investigated here is the choice 

between the two options which ditransitive verbs allow (with "V" 

replacing any full verb): V someone something as opposed to V 

something to someone. The latter choice places the recipient 

individual ("someone") into end-focus position, which may be 

                                                           
3 Methodologically, to enable automatic, mechanical corpus-based 

searches data extraction in each case was limited to a small number 

of high-frequency verbs and pronominal complements. Assessed 

from the perspective of possible corpus-linguistic strategies, this 

procedure produced low "recall" (only a limited subset of all 

relevant examples were identified) but high precision (i.e. all and 

only the structures which meet the syntactic definition are returned) 

(Lindquist 2009:33). For further details on the methodological 

procedure, see Schneider (2018, fc.). 
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taken to be line with a more individualistic orientation. For IndE 

vs. BrE this is confirmed: in IndE in only 10.1% of all ditransitive 

constructions in my corpus extracted the recipient appears in end-

focus position, as opposed to 13.6% in BrE. On the other hand, 

SgE and even NZE appear to be even more collectivistic (at 8.7% 

and 8.1%, respectively), and HKE seems more individualistic 

than BrE (14.6%) – distributions which are surprising and may 

question the validity of the instrument. 

Secondly, it may be hypothesized that passive constructions 

without a by prepositional phrase which tells the subject and agent 

of the active equivalent (e.g. something was done, without 

specifying by who (m)) also camouflage active agency, thus 

downplaying an individualist perspective. Again, results appear 

somewhat supportive for IndE but inconclusive overall: Of the 

sum total of all active and passive constructions with the same set 

of verbs the proportion of the "individualist" construction with the 

by +agent phrase is highest in BrE and NZE (2.5% and 5.8% of 

all tokens, respectively), much more common than in IndE (1.2%) 

and also HKE (2.0%) and SgE (0.5%). However, it also turns out 

that passives overall, irrespective of whether or not a by-phrase 

follows, are used much less frequently in second-language 

varieties than in L1 varieties, so it is not clear how a possible 

dispreference for a more individualistic construction interacts with 

a possible tendency to reduce syntactic complexity.  

The third structural alternative concerns impersonal constructions, 

specifically the choice between someone worries about something 

as opposed to something worries someone. But again, possible 

interpretations are conflicting: the individual in these 

constructions is either in the subject and hence agent position (in 

the first example) or in end-focus position (the second one), and 

either of these patterns could be viewed as profiling individuality. 

The results are also inconclusive, also due to low token numbers: 

In India the frequency relationship between the constituent 

sequences someone worries and … worries someone is 5:1, in GB 

it is 4:8 – in line with the interpretation which views end-focus 

rather than subject position as profiling individualism. This is in 

line with the observation that other impersonal constructions 
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(seems to me, occurs to me) are also consistently avoided in 

second-language varieties and also strongly in India (Schneider 

2018: 124) – possibly also an effect of syntactic complexity 

avoidance rather than profiling individualism.  

In contrast to these examples, the fourth construction type, 

recipient-less constructions, confirms the hypothesis 

straightforwardly. In World Englishes (but not in metropolitan 

varieties), in the construction type "verb + experiencer-object + 

finite that-clause" the recipient individual can be downplayed by 

omitting the person in the object / experiencer position (so that, 

for example, inform [somebody] that ... becomes inform that ...). 

Thus, it is hypothesized that there should be more recipient-less 

constructions in collectivistic cultures, in line with some of the 

work by Mukherjee & Hoffmann (2006) reported earlier. For all 

tokens of the two verbs assure and inform this is confirmed for 

IndE particularly strongly (16:0, ***), and also for two more 

Asian Englishes (HKE and SgE display 4 tokens of the 

construction without the human individual in indirect object 

position).  

The final test construction concerns collective concord: Collective 

nouns such as family, team, government, etc. as subjects allow a 

choice between a collectivist interpretation where the group of 

people is seen as a joint, holistic group, thus calling for a singular 

verb form (e.g. My family is happy), and a more individualist 

understanding where the noun is seen as denoting a plurality of 

individuals, hence with a plural verb form (My family are happy). 

This hypothesis is also strongly confirmed: The "collectivist" 

singular concord is highest of all in IndE (92.8% of all 

constructions), and also largely the norm in HKE, SgE and also 

NZE with values around 90%.Only in BrE is it substantially lower 

(at 79.2%), whereas the putatively "individualistic" plural concord 

pattern occupies more than one fifth of all tokens. What may 

possibly be interfering here, however, is a variety factor, since 

singular concord is known to be also a typical property of 

American English (Hundt 2006), so the IndE and Asian English 

results might (partly) also be due to American impact. 
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In sum, the exercise in pinning down possible syntactic patterns 

with a putatively cultural motivation, tentative as it has been, has 

yielded some weak results (and given the inconspicuous, abstract 

and fuzzy nature of this distinction more solid results could not 

have been expected, since they certainly would have been 

observed before). Remarkably, IndE shows some syntactic 

preferences which may be motivated by a more collectivist 

orientation in all five construction types: a dispreference of the 

recipient appearing in end-focus position with ditransitive verbs, a 

lower frequency of passives with a by-agent explicitly expressed, 

an avoidance of impersonal constructions, a strong tendency to 

delete the personal object expressing the experiencer of a mental 

activity with the verbs assure and inform, and finally also a strong 

preference for a "collectivist" singular concord predicate form 

with collective noun subjects. However, when zooming in more 

closely on the figures, some of these tendencies yield additional 

distributions which do not support the hypothesis so clearly, and 

in a few cases alternative or additional explanations may also play 

a role – but still, the overall direction of all results appears 

remarkable and hence remarkably robust: There is some tentative 

evidence here that a more collectivist orientation of India's culture 

appears to manifest itself in some syntactic choices. 

3.3 Cultural terms and objects 

The most straightforward and direct linguistic manifestation of 

cultures are obviously lexical items which relate to objects or 

customs associated with that culture. Such items are typically not 

translated but taken over and used as such in other languages, 

including, of course, New Englishes which have emerged at the 

respective localities. As stated earlier, such usage has been labeled 

"culture-as-content approach"(Hua 2013: 4), relating to the so-

called "four F's", i.e. "food, fairs, folklore, facts": typical objects 

and artefacts; food and clothes; social roles, values, and the like. 

Schneider (2018, fc.) investigated the frequency of use of several 

Indian cultural terms in the ICE corpora as well. Based on this 

evidence, the most distinctively Indian one of all cultural terms is 

the word lakh: 66 times in ICE-India, not at all in ICE-GB (***). 
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Two more lexical distributions are statistically significant: 

Jain/ism (15:2, *) and chutney(s) (9:0, *). Five words occur in the 

Indian corpus of one million words size but only rarely, and not at 

all in the corresponding British corpus: tikka and sari (5 times 

each), Ayurveda and Mughal(s) (3 each), and Namaste (1). Two 

terms for male garments, dhoti and lunghi, are not used in either 

of the corpora. 

4. Indian cultural terms in a global perspective 

Unlike the much more indirectly suggestive "indicator terms" for 

dimensions of culture discussed in section 3.1, and even more 

than the highly abstract syntactic patterns screened in 3.2, terms 

like the ones mentioned in 3.3 also serve as something like 

"cultural ambassadors", lighthouse notions which make aspects of 

a regional or national culture known to the world. Many of these 

cultural manifestations and habits are regionally restricted and 

constrained, so most likely they will be in use only locally. Some, 

however, migrate beyond their original linguistic and cultural 

confines: in times of globalization some outstanding local culture 

notions from various regions have come to be transnationally 

known and talked about. Hence, a small number of terms will 

have become internationalisms, signalling local cultures from an 

outside perspective, and so they may be expected to spill over to 

other corpora as well. The question for the localization vs. 

internationalization of cultural concepts is thus also an interesting 

one to pursue, and this is what the present section sets out to do 

briefly.  

Text collections of the magnitude of one million words, like the 

ICE corpora, are most useful for the analysis of mid- to high-

frequency phenomena in language, but they encounter limitations 

of their usefulness in the study of relatively rare phenomena, like 

uncommonly used lexical items. The ten cultural terms mentioned 

in section 3.3 were also searched for in the other ICE corpora 

employed in Schneider (2018, fc.). Only a few of them show 

some spill-over effect, being used at least occasionally in other 

varieties of English as well. Sari (3 times in the SgE corpus, twice 

in NZE) obviously has become a term which is internationally 
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known and associated with India; the same applies to chutney 

(once each in the same two corpora). None of the others (except 

for 2 occurrences of Jain in GB mentioned above) is documented 

in any of the other ICE corpora. 

Given its tremendous size of 1.9 billion words, representing 

twenty different national varieties of English, the GloWbE corpus 

introduced above (Corpus of Global Web-Based English; Davis & 

Fuchs 2015; www.english-corpora.org/glowbe/) seems much 

more suitable for investigating the question of the frequencies of 

use and the international diffusion of cultural terms. Table 1 

shows the frequency of occurrence of 20 Indian cultural terms in 

the different components of GloWbE, organized very roughly into 

six semantic groups. The first line identifies the twenty countries 

from which GloWbE has data: United States (US), Canada (CA), 

Great Britain (GB), Ireland (IE), Australia (AU), New Zealand 

(NZ); India (IN), Sri Lanka (LK), Pakistan (PK), Bangladesh 

(BD), Singapore (SG), Malaysia (MY), the Philippines (PH), 

Hong Kong (HK); South Africa (ZA), Nigeria (NG), Ghana (GH), 

Kenya (KE), Tanzania (TZ); and Jamaica (JM). The components 

from these countries are not equal in size, so the second line 

shows the number of words per country in millions (rounded). 

The components from the US and GB are considerably larger 

(close to 390 million words each) and those from three more first-

language varieties also larger (roughly 100-150 million from 

Canada, Ireland and Australia) than the others. New Zealand is a 

bit smaller than the other first-language components (at 81 

million), and India a bit larger than the other second-language 

ones (96 million). The representation of all other second-language 

varieties is roughly comparable (around 40-50 million). To 

provide a reliable documentation, Table 1 reports the unaltered 

raw token numbers; for better comparability, however, Table 2 

shows normalized word-per-million (wpm) frequencies which 

relate to frequencies in an equally large data size (see Lindqvist 

2009:41-42 for an explanation of normalization), and these are the 

figures the interpretation will relate to. 
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Interestingly enough, the most distinctively “Indian” terms, based 

on the frequency distributions, are the two number concepts, lakh 

and crore. With 87 and 75 wpm, respectively, they are by far the 

most frequently used terms in IndE. They are also very commonly 

used in BD (38 and 28 wpm, respectively) and also reasonably 

frequent in the rest of South Asia (LK, PK) but rare elsewhere.  

Food terms, the second group, are much less widely used in 

everyday texts as represented in the ICE corpora, at a rate of 

roughly 9 wpm in IndE for masala but only between 1 and 2.6 

wpm for all others. Many of these terms are broadly South Asian; 

naan and tikka occur even more frequently in PK, and especially 

the latter in BD, for instance. However, Indian cuisine has left 

relatively stronger lexical traces elsewhere as well, especially in 

countries where substantial Indian communities are resident (cf. 

the comparatively high values for chutney in GB, MY, ZA and 

JM, or for naan in SG, MY, and HK, for example).  

Clothing terms are very differently distributed by gender. The 

female sari is commonly referred to in India (10 wpm), even more 

frequently used in BD (15 wpm), also regularly used (about 5-6 

wpm) in LK and PK, and it is also not that uncommon globally 

(with quite high values across South-East Asia and frequencies 

around and above 1 wpm in East Africa, JM, AU and NZ). In 

contrast, the male garments are rarely referred to –the word lunghi 

occurs sometimes in BD and India but not at all in very many 

other varieties, and dhoti is used in IndE (above 1 wpm), also with 

moderate frequency in South Asia and even less commonly in 

South-East Asia but hardly ever elsewhere. 

Broadly religious terms in the next group are also regularly found in 

IndE, and in other varieties largely varying by lexical type and 

dependent on other cultural and religious connections. Jain is 

essentially found mainly in South Asia; diwali occurs relatively more 

frequently in countries with strong Indian / Hindu communities (MY 

and esp, ZA). Reference to the god Ganesha is made much rarer, and 

mostly in India (8 wpm) and (much less so) SL. 

The three terms reflecting social hierarchies are also strongly 

Indian (12-21 wpm), variably South Asian (mughal is even more 

frequently used in PK and BD, in line with the Islamic character 

of these nations; and Brahmin in SL), and they are rarely used 

elsewhere.  
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The three remaining cultural terms are also all rare (but used 

occasionally) outside of South Asia. Ayurveda is even stronger in 

LK (10 wpm) than in India (6 wpm). The Indian greeting namaste 

is most frequent in India (2 wpm) but relatively rare overall 

(perhaps due to the fact that this is essentially a spoken form, 

while the corpora contain substantial written components, too). 

The musical instrument sitar is used with moderate frequency in 

IndE (1 wpm) and South Asia (esp. BD, more than in IN), 

sometimes in the western world (where the instrument was 

adopted in popular music for a while) but practically not at all in 

Africa, for instance.  

Overall, it is not surprising that the Indian cultural terms are in 

use most commonly in IndE across the board, though depending 

on cultural orientations there are strongly shared usage patterns 

and in a few cases even more frequent occurrences across South 

Asia. It is also to be noted, however, that components of Indian 

culture are globally known and referred to occasionally, in all 

nations; they have become elements of a global cultural heritage 

(though mostly signalling and pinpointing to specifically Indian 

contexts and topics). 

5. Conclusion 

Different cultures leave linguistic traces in various ways – this is 

not a new insight in principle but one which, I believe, the present 

paper has tackled and documented in a novel way. It has shown 

that cultural orientations or "dimensions" which are characteristic 

of specific cultures, such as individualism versus collectivism, 

power distance, and ways of expressing emotions or socio-

sexuality, manifest themselves consistently in lexical and 

phraseological choices; that even abstract syntactic constructions 

indirectly can be taken to indicate socio-cultural attitudes (like the 

lack of profiling individual agency); and that, obviously, terms for 

objects and customs are used primarily in the varieties of English 

which reflect their source cultures. Especially in the first two of 

these types the cultural reflections are not simply present or 

absent, a yes or no decision, but are rather questions of tendencies 

and preferences, i.e. quantitative relationships of more or less.  
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Particular attention has been paid consistently to manifestations of 

Indian culture in Indian English, and again, these traces have 

surfaced quite consistently. IndE has turned out to be variety 

which reflects a strongly collectivist orientation of society, a 

readiness to accept and express power distances and polite 

behavior, conservative and community-oriented values, positive 

emotions (which, however, are relatively reluctantly showcased), 

and a reluctance to address sexual or love-related topics. 

Somewhat tentatively but still, it has been shown that syntactic 

structures which downplay highlighting individual activity are 

moderately but consistently preferred (despite some possible 

provisos). And of course terms which reflect typically Indian 

cultural customs, habits, objects or social relations are widely 

used, pointing directly to such cultural contents. The last section 

has shown that that while Indian cultural terms are of course 

predominantly used in India and also fairly strongly shared with 

some South Asian countries they have also gone global, become 

topics of discourse in all other countries and varieties as well, 

albeit often only with low frequencies. Corpus-linguistic analysis 

confirms that Indian culture has become a noticeable component 

of global heritage. 
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The diversity of Indian languages 

India is on ethno-linguistic grounds one of the richest and most 

diverse nations in the world. The total number of languages 

spoken in India (as measured by linguistic, as opposed to ethnic or 

political criteria) is not yet known, and perhaps it will never be. 

This is for at least two reasons: one is because we do not – and, 

logically, can never– have clear and universally-applicable 

linguistic criteria for determining where one language ends and 

another language begins: mutual intelligibility is an inherently 

scalar condition, not a binary condition, and there are plenty of 

areas in India in which every village speaks “a little bit 

differently”. In such cases, it is by no means clear where to draw a 

linguistically-based language/dialect/subdialect line. A second 

reason is because we have not yet documented – and, practically 

speaking, will probably never manage to document –the full 

available corpus of India’s linguistic diversity.  

Yet even those figures that we can cite with some confidence are 

truly astounding. The Ethnologue, while it is imperfect for at least 

the reasons discussed in Morey, Post et al. (2013), is perhaps the 

world’s foremost catalogue of languages at the level of nations1. 

                                                           
1  For the genealogical relationships among languages, a more 

authoritative and up-to-date source is Hammarström, Forkel et al. 

(2019). In addition to being more authoritative and up-to-date, 

Hammarström, Forkel et al. (2019) has the distinct advantage of 
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According to Ethnologue, India is the world’s fourth-richest 

nation in terms of sheer numbers of languages, as measured by 

(mostly) linguistic criteria. Currently, the figure being reported is 

453, which means that only Nigeria, Indonesia, and Papua New 

Guinea have more languages, at 524, 710, and 840 

respectively(Eberhard, Simons et al. 2020).Yet Papua New 

Guinea and Indonesia are really special cases: the overwhelming 

majority of this diversity is accounted for by Melanesia, whose 

ethno-linguistic diversity far outstrips that of any other part of the 

planet, and reflects its relative isolation from most of the rest of 

the planet’s people for many thousands of years. Among the more 

connected nations of the world, India’s diversity truly stands out 

as something extraordinary.  

Yet even within this “big picture” of Indian ethno-linguistic 

diversity, the Eastern Himalaya should be granted a special status. 

My goal in this brief article is to present a brief outline of the 

Eastern Himalaya as a global ethno-linguistic “diversity hotspot”, 

focusing on its nature and composition, its ethno-linguistic 

significance from a global perspective, the question of language 

endangerment in this region, and some suggestions of what “we” 

should perhaps do about it2. This is a strange time in history: 

scholars from different nations and different cultural backgrounds 

have perhaps never been closer together, and yet new barriers to 

communication are constantly arising; chief among them is now 

the uneven accessibility of international research (most work in 

linguistics is readily identifiable through a simple web search, but 

the text itself is typically held hostage by the paywalls of wealthy 

multinational corporations).I hope that in writing this article for a 

university-supported journal in India – which, really, is what all 

linguistics journals should be –I will contribute in some small way 

toward redressing this inequity. 

                                                                                                                      
being free to use. At the time of writing, the full version of 

Ethnologue costs an unconscionable USD $2,400 per year to access. 
2 For a complementary perspective which introduces the concept of 

Eastern India and Malaysia as a “language hotspot”, see Anderson 

(2011). 
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The Eastern Himalayan ethno-linguistic “diversity hotspot” 

Where is it? 

The boundaries of any area defined in terms of a relative concept 

such as “diversity” cannot possibly be precise. Although one 

might stipulate criteria, any criteria other than perhaps “more than 

one language spoken by more than one distinct ethnic group” 

(which would be true of most of the globe) are essentially 

arbitrary. The purpose of such criteria, in any case, would simply 

be to formalize the vaguer but more meaningful concept we are 

actually targeting, which must be something like “having a 

significantly greater number of types and/or degrees of 

differences among them than in most other parts of the world”, or 

perhaps even “…than in most neighbouring regions”. The Eastern 

Himalayan region is significant in both senses, and can be roughly 

characterised as extending from Bhutan (or perhaps from eastern 

Nepal and Sikkim), encompassing the vast majority of 

northeastern India, and extending into the mountains of China and 

Myanmar. Thus conceived, the Eastern Himalayas – in modern 

times, at any rate – a trans-national zone. However, the largest 

proportion, both in terms of area and in terms of the ethno-

linguistic diversity found therein, falls within the modern-day 

nation of India. 

 

Figure 1 – The Eastern Himalaya ethno-linguistic diversity hotspot, in 

rough outline 
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The Eastern Himalaya overlaps or otherwise inter-relates with 

several other Asian “areas” defined on more or less ethno-

linguistic grounds. One of the most significant overlaps is perhaps 

with the relatively recently-developed idea of “Zomia”(van 

Schendel 2002, Scott 2009). Yet Zomia is centered primarily on 

the hill regions of Mainland Southeast Asia, whereas the Eastern 

Himalaya can be understood as more directly focused on the 

contours of the high Himalayan crest and its immediate surrounds. 

In a similar vein, the Eastern Himalaya overlaps with what 

Michaud (2010 and elsewhere)has called the “Southeast Asian 

massif”, and also of course the “Himalayan massif”. In principle, 

we should also consider the Eastern Himalaya to have some sort 

of relationship to the “South Asian linguistic area”, as it is defined 

primarily with reference to Indo-Aryan and Dravidian languages, 

though also including Mundan and at least some Trans-Himalayan 

branches, among other languages(Emeneau 1956, Masica 1976). 

The relatively recent and extraordinarily rapid and thorough 

spreads of Hindi, Assamese and Nepali in several parts of the 

Eastern Himalaya make it clear that while the Eastern Himalaya 

may be fairly marginal within the South Asian linguistic area, it 

cannot be wholly excluded from it either. 

Thus defined, the Eastern Himalaya constitutes a “diversity 

hotspot” from other perspectives as well. For example, the World 

Wildlife Fund now has a website devoted to the Eastern 

Himalaya, as defined from the perspective of biodiversity (World 

Wildlife Fund 2015). This overlap, while perhaps not precise, is 

also not without significance. 

Why is it significant? 

The most obvious significance of the Eastern Himalaya is its 

exceptionally high levels of diversity. As we saw, the World 

Wildlife Fund is principally concerned with wildlife diversity, and 

for that region includes parts of Assam and the Nepali Terai  

within its definition of “Eastern Himalaya”; this is, of course, in 

order to include the iconic one-horned rhinoceros and Bengal tiger 

populations that reside there (in addition to many other species, 

which, however, also occur elsewhere in India). But we are 

concerned here with ethno-linguistic diversity.  
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Here again, we cannot state precisely how many languages are 

spoken in the Eastern Himalaya by how many distinct groups; 

both linguistic and ethnic boundaries are subject to change, both 

over time and according to perspective. However, we can say with 

certainty that the number of mutually-unintelligible spoken 

languages is well into the hundreds, and perhaps is as many as 

three hundred or more. These numbers alone make the Eastern 

Himalaya stand out even within an already diverse nation such as 

India. But it is not only sheer numbers that lend the Eastern 

Himalaya its significance: 

Phyletic diversity is exceptionally high in this region. In addition 

to Indo-Aryan languages such as Hindi, Nepali and Assamese, we 

also find Austroasiatic languages of the Khasian branch, and Tai 

languages such as Khamti (and in earlier times, Ahom). In Nagaland 

and in Arunachal Pradesh, possibly in addition to other regions, 

we find contact varieties of Indo-Aryan languages such as 

Assamese and Hindi; Nagamese, spoken in Nagaland, is so 

radically transformed that it has even been described as a creole 

(one of the few creoles whose lexifier is not a European 

language). However, the vast majority languages spoken in the 

Eastern Himalaya are Trans-Himalayan, and we need to devote 

some space here to understanding what that means. 

“Trans-Himalayan” refers to the language family that has most 

often been called “Sino-Tibetan” or “Tibeto-Burman”. The label 

“Trans-Himalayan” derives directly from van Driem (2014), but it 

has parallels elsewhere in the linguistic world (for example, the 

Trans-New Guinea phylum). The re-labelling of “Sino-Tibetan” 

(or “Tibeto-Burman”) as “Trans-Himalayan” has two primary 

motivations: 

The first is that “Sino-Tibetan” implies a primary phyletic 

bifurcation into two branches: “Sinitic” and “Tibeto-Burman”. 

This bifurcation is based on decades-old assumptions which 

derived initially from perceptions of vast differences between 

Sinitic languages like Mandarin Chinese and Cantonese, on the 

one hand, and languages like Tibetan and Burmese, on the other. 

For example, Sinitic languages tend, like most Southeast Asian 

languages, to be verb-medial, while most other languages in the 

family – like other South Asian languages– are verb-final. 
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Similarly, Sinitic languages tend strongly to be tone languages, 

while in a large number of other groups within the family, lexical 

tones seem to be absent. 

Yet we now know that broad structural characteristics of a 

language are not very useful for determining the genealogical 

structure of a language family, since they are susceptible to 

change as a result of language contact (Thomason 2001, Hickey 

2010). For example, if we assume that speakers of early Sinitic 

languages could have come into contact with speakers of 

Mainland Southeast Asian languages, then this would have the 

potential to explain how Sinitic languages came to develop a more 

Mainland Southeast Asian-like typological profile. In other words, 

if it turns out that features of Sinitic languages which mark it as an 

outlier in the family are solely or primarily due to language 

contact, then the case for a primary “high level” branching 

between Sinitic languages and all other languages of the family 

turns could turn out to have been poorly-motivated (DeLancey 

2011). If that turns out to be the case, then “Sino-Tibetan” would 

become a highly misleading label for the family. 

Another problem with “Sino-Tibetan” is that it reflects a practice 

of adopting names of “major” ethno-linguistic groups to represent 

a family the majority of whose members are ethno-linguistic 

minorities. This can give an unwanted impression that Sinitic, 

Tibetic and Burmish languages are accorded greater prominence 

for reasons of cultural pre-eminence. Such reasons are, of course, 

antithetical to linguistic considerations, and risk further 

marginalizing minority languages of the Eastern Himalaya at 

precisely the time when their significance to science and human 

heritage must continually be highlighted. 

If, therefore, we set aside phyletic and cultural-political 

considerations and attempt to label the family on some sort of 

neutral grounds, and if we consider the geographical spread of 

these languages – the vast majority of which are spoken in or 

nearby to the Himalayas (only the outlier Sinitic languages are 

spoken primarily elsewhere) – then the label “Trans-Himalayan” 

naturally suggests itself. In addition to redressing the potential 

distortions and inequities that some might argue are inherent to 

the label “Sino-Tibetan”, “Trans-Himalayan”, as a label, has the 
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additional merit of refocusing our descriptive priorities where 

they belong: with the majority of under-described languages in the 

phylum, most of which are found in the Eastern Himalayan 

region. 

Trans-Himalayan phyletic diversity in the Eastern Himalayan region 

is extremely high. According to van Driem (2014) and Post and 

Burling (2017) may hold anywhere between 20 and 35 primary 

branches of Trans-Himalayan languages within it. By “primary 

branches” is here meant “groups of Trans-Himalayan languages that 

cannot yet be demonstrated, on comparative-historical grounds, to 

descend directly from a shared lower-level ancestor with languages 

of any other group of Trans-Himalayan languages”. Of course, the 

possibility always remains that such a demonstration will someday 

be able to be made. However, no such demonstration has yet been 

made. Why is that fact potentially significant? 

The phyletic diversity of Trans-Himalayan languages of the 

Eastern Himalayan region is a somewhat controversial topic. 

Some scholars maintain that this diversity is highly significant, 

and could point to a Himalayan origin for all Trans-Himalayan 

languages (Blench and Post 2014, van Driem 2018, Post in press 

2020). Others maintain a quite different perspective on the family, 

maintaining an origin and site of initial diversification in modern-

day China, and asserting that all of the observed modern-day 

diversity within the phylum can be explained in terms of waves of 

migration and natural processes of language change (LaPolla 

2001, 2013, Zhang, Yan et al. 2019). For the purposes of this 

article, it will not be necessary to resolve this controversy. 

Instead, the point to emphasize here is how important the diversity 

of Eastern Himalayan languages is, and how urgent a research 

priority Eastern Himalayan languages therefore are. As near as 

we can tell, phyletic diversity in Trans-Himalayan languages of 

the Eastern Himalaya could come from one or more of the 

following causes: 

A) Deep time-depth: it is possible that Eastern Himalayan 

languages can be traced to very early branching points in the 

Trans-Himalayan family. This could explain why, for 

example, languages like Hruso and Puroik are so very 

different from one another, despite being geographically very 
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nearby. If their divergence can be dated on the order of 

thousands rather than hundreds of years, then these 

differences would not be surprising(Blench and Post 2014).  

B) Language contact: it is possible that the high diversity of 

Eastern Himalayan languages can be at least partly explained 

through language contact (DeLancey 2013). In fact, we know 

that language contact has played a key role in language 

change in the recent history of Eastern Himalayan languages 

(Post and Modi 2011, Post 2013), and it is likely that 

language contact has played just as powerful a role in Eastern 

Himalayan prehistory. Recent work in language contact has 

highlighted how powerful the effects of some types of 

language contact can be on language structures (McWhorter 

2007, Trudgill 2010). It is likely that language contact among 

Eastern Himalayan languages will play an important role in 

explaining their diversification, and that studies of language 

contact in the Eastern Himalaya will therefore be of broad 

theoretical significance. 

C) Substrate languages: it is very likely that Trans-Himalayan 

languages are not the first languages ever to be spoken in the 

Himalayan range. In fact, we know that some Himalayan 

languages are not Trans-Himalayan, and seem quite clearly to 

date from a pre-Trans-Himalayan period in the region (for 

example, Kusunda; Watters 2006). If languages were spoken 

in the Eastern Himalayan region before Trans-Himalayan 

languages came to be spoken there, it is likely that either 

some remnants of those earlier populations could remain, or 

else that some “clues” regarding the nature or type of these 

earlier languages could be found in the influences they may 

have had on the development of Trans-Himalayan 

languages(Post and Blench 2011). Indeed, several Eastern 

Himalayan groups have legends that talk about earlier 

populations that existed in their areas prior to their group’s 

arrival3, and a large number of Eastern Himalayan languages 

appear to have “unusual” vocabulary or other features that 

                                                           
3 For example, among the Apatani and the Milang (Post and Modi 

2011, Post and Tage 2013). 
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suggest the possibility of early language contact with long-

lost non-Trans-Himalayan-speaking populations. If such 

information could be “teased out” from the structures of 

modern-day Eastern Himalayan languages, it would be of 

extremely high significance to the reconstruction of mainland 

Asian prehistory. 

These are just a few of the factors that underscore the ethno-

linguistic significance of the Eastern Himalayan region; there are 

many more. Together, however, they point to the importance of 

the Eastern Himalaya, and other diversity hotspots like it 

elsewhere in the world. Such places hold information about early 

human societies, migrations and relationships that pre-date the 

advent of written records, and if effectively analysed can 

dramatically extend the horizons of our knowledge of human 

prehistory. They hold information which is otherwise 

unobtainable, because it has been lost through the early spread of 

“major” languages such as early Indo-Aryan, European and 

Sinitic languages elsewhere in the world. However, this process of 

“spread” is continuing, and is leading to the endangerment of 

much of what is most significant about the Eastern Himalaya in 

the immediate term. 

Why is it “endangered”? 

Normally one talks of a language, or a biological species, as being 

“endangered”, as opposed to a whole region (Nettle and Romaine 

2000, Mittermeier, Gil et al. 2004). However, there is a sense in 

which the balance of diversity within an entire ecosystem can 

itself be considered as being endangered, and that is the sense I 

would like to draw attention to here. Although different Eastern 

Himalayan languages and cultures are currently under pressure 

from different sources and to different extents, the reasons are 

broadly similar, and the effects (or at least, their levels of 

urgency) are likely to be similar as well. The overall risk that 

exists is that diversity itself within this region is in danger of 

being substantially reduced in both the nearer and longer terms. 

Until very recently – in some cases, until the past handful of years 

– it was possible to find substantial communities of Eastern 

Himalayan peoples who conversed primarily in their “mother 
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tongue”, with a significant proportion of monolinguals, and with 

few bi- or multi-linguals (or whose bi- or multi-lingualism was 

limited to knowledge of a neighbouring group’s language). Such 

communities today are vanishingly rare. When I began working 

on the Tani languages of Arunachal Pradesh and Assam in the 

year 2004, it was relatively easy to find monolingual Galo or 

Minyong Adi speakers, and relatively hard to find a Galo or 

Minyong Adi youth who could not speak his or her “mother 

tongue”. Today, the reverse is true: it is very hard to find 

monolingual speakers of an Eastern Himalayan Indigenous 

language, and very easy to find members of Eastern Himalayan 

ethnic communities whose primary language is Hindi (or 

Assamese, or Nepali, or English, or Dzongkha), and who can 

hardly speak his or her “mother tongue” at all (Modi 2006). 

This much is known to perhaps most people who have spent 

significant periods of time in the Eastern Himalayan region – 

certainly, it is often remarked upon by people who live there. But 

it’s not obvious that the potential implications of what is currently 

happening in the Eastern Himalayan region are very well 

understood: 

The first thing to understand about languages of the Eastern 

Himalayan region is this: Eastern Himalayan languages have 

within them information that is otherwise unobtainable, and that is 

of extremely high potential significance to linguistic typology, to 

linguistic theory, to cognitive science, and to cultural 

anthropology – at a minimum. Let me take just a few examples of 

several that I could give on the basis of the truly tiny amount that 

I know about Eastern Himalayan languages; no doubt, this list 

could be build upon very substantially: 

A) Topographical deixis: in some languages, one contrasts this 

house with that house. Something near and something far. It 

doesn’t matter where exactly the house is, whether above or 

below or on the same level as you are – whether it’s located to 

the north, or the south, or upriver or downriver of where you 

happen to be speaking – that house can cover all of those 

situations just fine. In many Eastern Himalayan languages, 

one cannot say the equivalent of “that house” to cover those 

situations; instead, one must use one of two or three terms 
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which specifies the topographical relationship of the house’s 

location to one’s place of speaking. For example, Adi əkumtə 

‘that house (up there)’ versus əkum bə ‘that house (down 

there)’ versus əkum ə ‘that house (over there, on the same 

level)’.  

The reason why Eastern Himalayan languages have such a system 

– and languages like Hindi and English do not – is, in a sense, 

obvious: Eastern Himalayan languages are traditionally spoken in 

a mountainous environment, whereas Hindi and English are 

(mostly) not. But hiding behind this “obvious” reason are sets of 

very important questions. How do such systems get created? Why 

do some Eastern Himalayan languages have them, while others 

apparently do not? What happens when speakers of Eastern 

Himalayan languages come to live in the plains? Do they continue 

using them, or not? What happens when they speak languages 

without such systems? Does that influence how they speak their 

own languages, and if so how?  

From what little we know so far, it seems clear that topographical 

deixis systems are not maintained when languages that were 

traditionally spoken in montane regions come to be spoken in 

different areas (and sometimes also, when they come into contact 

with languages without such systems(Post in press 2020)). The 

study of topographical deixis in Eastern Himalayan languages 

therefore has much to tell us about how human experience and 

human cognition interact to shape human language, and how these 

interactions can change in an intergenerational timescale. We can 

learn about these things now, today, by studying Eastern 

Himalayan languages that are currently being spoken. But studies 

conducted to date have shown that as members of Eastern 

Himalayan shift to a preference for dominant languages such as 

Hindi and English, these systems will obsolesce and the time 

window that we have available for studying them will eventually 

close. 

B) Numeral systems: base 10 numeral systems have come to 

dominate global communication patterns, yet base 10 is one 

of only many bases that humans are capable of using. Its 

anatomical source is clear – the ten fingers on both hands – 

yet its necessity is less obvious. Why not use only one hand, 
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which would yield a base 5 system? Why not use all fingers 

and all toes, which would yield base 20? Why not count on 

one’s knuckles, which could yield base 40? 

In fact, all of these bases are found in Eastern Himalayan 

languages, and their use represents a wonderfully mind-expanding 

exercise in cultural-lingusitic relativity. Mazaudon (2010) 

presents an interesting overview from a general perspective; my 

own personal experience is limited to the system found in Galo. 

In Galo, it is possible to count, add, and multiply in base 10, just 

as in English (Figure 2) 

 

Figure 2 – Counting in base 10, Galo (Tani, Arunachal Pradesh) 

However, it is also possible, by counting on the knuckles, to 

count, add and multiply in base 4 (Figure 3). 

 

Figure 3 – Counting in base 4, Galo (Tani, Arunachal Pradesh) 
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Without going into two much detail about Galo morphology (see 

Post (2007)), the upshot is that one can form higher numerals 

either using base 10, as in camɲì ‘twenty’, camúm ‘thirty’, and 

campí ‘forty’4, or else in base four, as in huúm ‘twelve’, huppí 

‘sixteen’ and huŋŋó ‘twenty’. Bases in 10 and 4 also interact in 

the Galo lexicon, and in Galo culture. For example, an arò 

‘bundle (of staffs, as bamboo)’ is 40 by standard, representing two 

full hands of fingers and knuckles. Similarly, an atík ‘bushel (of 

leaves, as fan palm)’ is 40 by standard. Each base thus works 

together as part of an integrated system of weights and measures, 

which present a fascinating part-alternative to the globalized 

decimal system that is quickly replacing it.  

C) “Egophoricity” is a recently-coined term, and linguists are still 

trying to get to grips with what it actually “is”, both 

conceptually and as a linguistic category, how widespread it is 

in the world’s languages, how it inter-relates with evidentiality, 

and so on (San Roque, Floyd et al. in press 2017). Much 

remains unclear; however, one thing that is clear is that Eastern 

Himalayan languages have egophoricity in spades. 

In a language with egophoricity such as Galo, different tense-

aspectual forms are often used depending on whether what is 

being reported represents the speaker’s personal knowledge or 

not. Accordingly, in Galo, the egophoric perfective uses one form 

for first person declarative clauses and second person 

interrogative clauses, and another form for all other persons. This 

is because the speaker has personal knowledge of events in which 

s/he participated as instigator, while the addressee is assumed to 

have personal knowledge of events in which s/he participated as 

instigator; neither is assumed to have personal knowledge over 

events instigated by other persons(1)-(4) (data from Post (2013: 

114); note that only egophoric forms are presented here – for 

other forms, see the cited source). 

 

                                                           
4  The Galo numeral root rɨ́ɨ- has a suppletive form cám- when higher 

numerals are formed. 
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(1) ŋó ˀacín dót bá. 

 ŋó ˀacín dó-tó-bá 

 1SG cooked.rice eat-EGO-PFV:DIR 

 ‘I’ve just had my meal (I know, because I experienced it).’ 
 

(2) *nó ˀacín dót bá. 

 nó ˀacín dó-tó-bá 

 2SG cooked.rice eat-EGO-PFV:DIR 

 

(3) *ŋó ˀacín dót barèe. 

 ŋó ˀacín dó-tó-bá=rèe 

 1SG cooked.rice eat-EGO-PFV:DIR=PQ 
 

(4) nó ˀacín dót barèe? 

 nó ˀacín dó-tó-bá=rèe 

 2SG cooked.rice eat-EGO-PFV:DIR=PQ 

‘Have you had your meal (I believe you must know, because you 

would have experienced it)?’ 

Egophoricity seems so unfamiliar to speakers of languages 

without it, that it was initially mistaken for a type of agreement 

system. However, recent work by Modi (2017) has pursued the 

idea that egophoricity fundamentally represents a language’s 

response to a cultural concern over experience, access to, and 

authority over information. Put simply: I can speak with authority 

about those things I have experienced directly, but not about those 

things which are the proper experiential domains of a second or 

third person. Egophoricity thus seems to represent a difference not 

simply in how Eastern Himalayan languages happen to be 

structured, but in how they have been shaped by the cultural 

worlds of experience of their speakers. 
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Again, these are only three of potentially dozens of examples that 

could be given to illustrate the importance of Eastern Himalayan 

languages to sciences of language, society and cognition. But they 

will suffice to illustrate the ways in which Eastern Himalayan 

languages are currently endangered. We have already noted that 

topographical deixis tends to be lost in languages that come to be 

spoken in plains areas, or that undergo intense language contact 

with a language that lacks it. In a similar vein, the Galo base 4 

numeral system is highly endangered. The modern world is 

overwhelmingly focused on decimal standards, and this fact is not 

lost on Galo learners. While I have met large numbers of older 

Galo who know the system well, I have also met several young 

Galo who have never heard of it. They say that predicting the 

future is a fool’s errand, however I will venture to predict that in 

the absence of concerted effort, the Galo base 4 system will 

almost certainly be lost to research completely within my lifetime. 

Studies on egophoricity remain in their infancy. However, I have 

noted that Galo speakers in high-contact areas along the Assam 

border regions tend to either not use this system, or to use it 

inconsistently or in simplified form. How does this correlate with 

whatever may be going on in their minds, or in their societies, 

regarding the nature of personal or shared social knowledge and 

the capacity of individuals to speak for or on one another’s 

behalf? Enormous social and behavioural changes are afoot, and 

they are both creating changes in language and, potentially, being 

enhanced by changes in language. One can think what one likes 

concerning whether this is a “good” or a “bad” thing for Eastern 

Himalayan societies (presumably, it is a mixture of both, in 

different proportions according to the observer). However, one 

thing that is absolutely clear is this: systems like the topographical 

deixis, the base 4 numeral system and the egophoric TAME 

marking that are found in Galo took a long time to develop – 

centuries at a minimum, and in some sense possibly longer. Yet 

they can disappear – as, indeed, they are disappearing – within a 

small number of generations. Once they disappear, their 

disappearance is likely to be permanent.  
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Does that matter? Surely languages are always changing; aren’t 

the changes currently happening among languages and societies in 

the Eastern Himalayan region simply making up another chapter 

in this eternally-evolving history?  

Well – yes and no; changes like these have certainly happened in 

languages before. But that doesn’t mean that nothing of value was 

lost in the process. Every society must decide for itself what it 

would like to do with its language. However, it should be able to 

do so with open eyes, with awareness of the consequences if one 

or another decision is made, and with awareness of the likely 

outcomes as they have been experienced in other parts of the 

world. The problem with what is happening now is that changes 

are happening, and decisions are being made, in the absence of 

this information. Parents are raising their children to speak only 

Hindi, or Nepali, without awareness of the potential social and 

cultural consequences of abandonment of one’s mother tongue. 

Sociologists and psychologists have documented the damage that 

can result in Indigenous societies when traditional culture is either 

abandoned or forcibly changed (Chandler and Lalonde 1998, 

Hallett, Chandler et al. 2007). Similar consequences could well 

await Eastern Himalayan societies who are unable to sustain their 

traditional language and culture in a world of ever more rapid 

social change. And studies have clearly shown that the potential 

for social and economic damage is not restricted to Indigenous 

societies, but can ripple out into the broader society as well 

(Mühlhäusler and Damania 2004). 

Whatever the case, it is quite clear that information which is 

currently unknown to linguistic science is waiting to be 

discovered through study of Eastern Himalayan languages. One 

thing we should all be able to agree upon is that this knowledge 

should at least be documented before it is lost.  

What should “we” do about it? 

Let us assume that we can agree that Eastern Himalayan 

languages are of high scientific value, of high value to our shared 

human heritage, and of high social value, at local, regional, and 

potentially at least, also national and international levels. And let 

us accept the fact that many Eastern Himalayan languages are 
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losing speakers, and that even those speakers that they retain are 

not learning their mother tongues to the depth that earlier 

generations did; most Eastern Himalayan languages are, in this 

sense, endangered. And let us grant that this has the potential to 

negatively impact upon the levels of ethno-linguistic diversity that 

currently mark out the Eastern Himalaya as a diversity hotspot. 

Well then: what should “we” do about it? There may be several 

potential answers to this question, but here are at least a few 

suggestions. 

The first suggestion I would make is that we should stop worrying 

about “whose job” it is to work on endangered languages. 

Language endangerment is not an exclusively local problem, or a 

regional problem, or a national problem – it is a human problem, 

with myriad causes at every level and myriad potential effects that 

could impact on all of us. The time has come to stop blaming this 

or that past society or this or that set of social or economic forces, 

and start to develop an integrated approach to which general 

linguists, applied linguists, anthropologists, sociologists, 

educators, activists and community members alike can see a clear 

path along which they might succeed in making their own small 

contributions. 

For general linguists, the most urgent task is to describe. I said 

above that there could be as many as three hundred languages 

spoken in the Eastern Himalayan region today. Of these, we have 

modern, comprehensive descriptions of only a tiny number – 

perhaps something on the order of ten percent. It is not enough to 

take recordings of a language. It is not enough to have those 

recordings translated, catalogued, and filed away. Absent a 

detailed understanding of the “nuts and bolts” of a language – the 

inner mechanics that reveal the genius of how a language is put 

together – so-called “documentations” of a language that do no 

more than create records of sounds and images accomplish very 

little. Indeed, in furthering the illusion that by simply recording 

samples of a language one has “documented” it, language 

documentation runs the risk of causing harm, by lulling us into 

complacency and comforting us with a fiction that we have 

substantially addressed the challenge of language endangerment, 

when we have done nothing of the kind. 
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The urgent task for the student of linguistics is thus to learn a 

methodology through which description can be effectively 

pursued. If only there were a book that taught this! If only 

professors of linguistics could be relied upon to teach it! 

Unfortunately, there is no such book, and good teachers of 

language description are few and far between. But it is not 

impossible. Some suggestions for where to start: Payne (2006), 

Bowern (2008), Thieberger (2012), and Genetti (2014). 

There is plenty of work for applied linguists as well! Once we 

have an effective description, we are in a position to design 

orthographies, design pedagogical materials, build school 

curricula, create road signage and other public communications, 

and do the community engagement work that is necessary to 

ensure that these efforts are successful. Such work should not be 

left to general linguists, who are usually not trained in these areas, 

and who might be temperamentally disinclined to do this sort of 

work very well(Newman 1998). That’s where the applied linguists 

(should) come in, as well as the educators, the political activists 

and the social professionals.  

Who is going to fund this work? Traditionally, academics may 

have relied on government agencies, or academic institutions. 

Such days are not necessarily over, but they are becoming 

overshadowed by the more frequently-experienced days of grant-

writing, application-filling and CV-embellishing that are the 

unfortunate lot of the modern academic who hopes that her 

research might be supported by some pockets other than her own. 

By all means, try to obtain such funding, wherever one can. But 

also look elsewhere: to philanthropy, to the NGO sector, to 

private funding by wealthy individuals, and perhaps even to 

corporations. I have heard it suggested among intellectuals in 

India (as well as elsewhere) that one should shun such funding 

unless one can be certain that said NGO’s, corporation’s or 

individual’s interests are pure, and their hands are clean. To this I 

reply: find me one government in any country in the world whose 

interests are pure, and whose hands are clean! Feel free to draw 

the line at arms dealers, perhaps. But otherwise, be grateful for the 

funding that exists, and use it wisely, judiciously and responsibly. 
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Finally, it is very important that “we” should include members of 

the language community themselves. Of course, one cannot force 

a speaker to care very much about her language. Some speakers 

don’t, and that is fine(Ladefoged 1992). I have met parents who 

are primarily driven by economic interests – who could blame 

them? – and insist that their children should learn all and only 

those languages which will enable them to build a successful 

modern-day career (in most of modern-day India, that would be 

Hindi, English, and at most one other language – perhaps 

something like Japanese, Spanish, or Mandarin Chinese). Parents 

are not necessarily motivated by the desire to sustain cultural 

continuity, or by the broader concerns of their community, and 

there is only so much one can say in defence of one’s hope that 

they might see value in an endeavour that does not immediately 

translate into improved prospects for a future financial bottom 

line. But let’s be clear about this: while we cannot force speakers 

to teach their language to their children, unless speakers do teach 

language to their children, then everything that the rest of us 

might do is little better than conservation work. To sustain a 

language, it needs children. Learning it, speaking it, and living it – 

all the time. Unless that is happening in a community, whatever 

else may be happening in the areas of language documentation 

and development work has a low potential to contribute to the 

language’s sustainability over the long term. 

It helps, therefore, if community members are involved in all 

aspects of endangered language work. As consultants, as research 

assistants, as collaborators, sure, but ideally – and, in fact, this is the 

case increasingly – as the primary researchers, and the primary 

drivers of a community’s response to the problem of language 

endangerment. The importance of community member involvement 

in the research process cannot be over-stated, and the value of a 

well-trained community member researcher is extremely high. To 

achieve this goal, departments and institutions must be proactive in 

recruiting community member researchers, and provide a 

welcoming and stimulating research environment focused on both 

linguistic theory and the practical skills of applied linguistics, as 

well as language documentation and language development needs. 
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That is not to say that there is no role for the non-community-

member linguist anymore. On the contrary, such people are 

needed more than ever. Just as “insiders” can bring skills, 

perspectives, connections and insight that no “outsider” could 

ever have, “outsiders” can accomplish many tasks verysimply that 

an “insider” has a truly difficult time with5. There are roles to play 

for community member researchers, non-community-member 

researchers with the same regional or national background, and 

international researchers alike. Only a truly integrated, cooperative 

approach is likely to accomplish the language documentation and 

sustainability goals that we may wish to set for Eastern 

Himalayan languages within a timeframe capable of yielding 

results within our lifetimes. 

A plan for engagement 

In the preceding subsection, I suggested that researchers of the 

past might have sat and waited for their government or institution 

to grant funding and provide direction in a research area with 

social and economic dimensions such as that of endangered 

languages. There are some such initiatives, both in India and 

elsewhere, and we must be grateful for them and hope for the 

best. But we should not assume that everything is under control, 

that priorities are clearly understood, resources have been 

effectively allocated, methodologies have been properly worked 

out, the right researchers have been found and trained, and the 

                                                           
5  A single example out of many I could give: I have no difficulty 

sitting down with a native speaker of any language of India and 

asking, with a perfectly earnest face, for them to pronounce the 

word for ‘chicken’ in their language fifteen times in a row, quickly 

and slowly, in this context, in that context, with an article, without 

one, etc. As a “foreigner”, I am not expected to know any of this, 

and indeed, I am expected to find it very difficult to understand. Try 

doing something like this as a native speaker linguist! Most native 

speaker researchers I have encountered tell me they have great 

difficulties conducting some types of research in their own 

communities, since their “native speaker status” seems to lead to an 

assumption on their consultants’ part that they already know the 

language, so why waste one’s time in “teaching” it to them! Clearly, 

we are all useful in our own ways.  
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work has been or is likely to be successful. At the end of the day, 

any project involving human beings depends on the effectiveness 

of the individual human beings involved, and large-scale 

initiatives may find it challenging to create or sustain the research 

relationships that are usually necessary to long-term project 

success. So here are a few of my personal recommendations for 

how we might contribute to the conservation and sustainability of 

at least linguistic diversity in areas like the Eastern Himalaya. 

A) build projects and partnerships that involve engagement at 

multiple levels: international, national, and local. It is fine to 

negotiate high-level MOUs between two institutions, and to 

obtain government funding for such initiatives. But the 

outcomes are not determined by the institutions, they are 

determined by the researchers and how well and effectively 

they work together. This sort of relationship-building can 

happen without an MOU, and without much if any funding. 

Find like-minded researchers that share an interest in the 

Eastern Himalayan diversity hotspot, and build collaborative 

relationships over the long term. Invite them to your 

university! Try to visit theirs! Apply for grants together! A 

diverse body of collaborating researchers both enhances the 

quality of the research and the strength of many funding 

applications. 

B) provide training opportunities for community linguists. It is 

hard to convince a member of an endangered language 

community to become a linguist – it is not a traditional 

profession, and it is frankly difficult to make a good living at 

it. It is much easier to find a member of an endangered 

language community who cares about language, who is good 

at working with it, and who is willing to do some language 

work in their spare time. Researchers in linguistics 

departments can organize training for such people, and may 

be able to form research relationships with some of them. One 

of the great values of a community linguist is that they are 

embedded in the community. They spend time in the 

community not just one week here and two weeks there, but 

for much of their lives. They can work on a great variety of 

project types, and in doing so raise awareness in the 

community of the importance of language work. 
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C) create employment opportunities for community linguists (in 

linguistics as well as in other domains). Economic forces 

contributing to language endangerment are a hard nut to 

crack, and they are certainly not going to be effectively 

addressed by individual linguists acting on the basis of a 

linguistics training. Still, we need to acknowledge that lack of 

economic opportunity in areas where endangered languages 

are spoken is a factor in outward migration – which in turn 

feeds language loss – and we can either create or advocate for 

the creation of opportunities which can partially address this 

problem. Funded language projects should include 

opportunities for community members to join in whatever 

capacities they are capable of, whether as trainee researchers, 

project managers, community liaisons, or development 

officers. Not every project will have funding at a level that 

will permit this. But where we can contribute in this area, we 

should. 

D)  don’t copyright data. The question of who “owns” the words 

of a language is a fraught one, which needs to be approached 

in different ways depending on the community, its history, 

and its relationships to its neighbours and, indeed, previous 

researchers. Clearly, any speaker has the right to refuse to be 

recorded, and to refuse to allow a recording of her voice to be 

used for some purpose. In most cases however, and depending 

on the type of text and the speaker’s wishes, recordings can be 

made available to the world through free, open-access 

language archives such as www.paradisec.org. In most cases, 

for most Eastern Himalayan languages, this would be the 

preferred solution. In other cases, speakers might prefer that 

their words be used only in the context of a particular research 

project, and not broadcast further (perhaps a text contains 

sensitive material); in such cases, access might be closed 

within the archive, or the materials could stay within the 

private archive of the researcher (or the institution, or the 

community).  

But what should never happen is this: researchers should never 

conduct research in a community and, as a matter of research 

principle, unless this is (for whatever reason) the express wish of 

http://www.paradisec.org/
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community members, attempt to copyright the resulting data in 

the name of the researcher, their institution, their funding body, or 

their research project. This is a major violation of research ethics, 

so much so that it is strange to have to point it out in a modern-

day research context. Yet such cases, regrettably, appear to be 

common. Don’t do this. Ever. There is no good reason for it, 

nobody could possibly stand to benefit from such an action, and 

such actions run the risks of, at a minimum, rendering the 

project’s results of no value to anyone, and could quite possibly 

cause harm through restrictions on legitimate efforts at re-

purposing or re-use of potentially important language data. And 

we don’t (or we shouldn’t) have the right to do this anyway. So 

let’s not do it.  

E) support open access publishing by scholarly societies, 

departments and universities. Information is what may help 

most to save endangered languages of India and elsewhere. 

Information about best practices, similar experiences, 

strategies that worked or didn’t, and consequences of one or 

the other decision, can all be read by community members, 

and can empower them to make decisions that will yield the 

outcomes that they want for their communities. But it can 

only be of value if it is accessible. When I was a student, I 

read important papers that had been circulated in mimeograph 

form (a sort of primitive photocopy) in the 1970s and 80s, or 

which had been “published” in the “working papers” series of 

this, that or the other linguistics department. I also read papers 

in journals, and even books, that had been published, as a 

public service, by departments, faculties, or university 

presses. Due to their low capacity to disseminate publications, 

such books and papers would have been as hard to access then 

as they probably still are now. However, they would at least 

have been free (or nearly so) – to publish, copy, use, and own.  

Those days actually do feel like they’re over – is there any 

mainstream linguistics journal left that is not behind the pay wall 

of a profit-making multinational corporation? That may be the 

way it is, but it doesn’t have to be like that. In this modern age of 

effortless dissemination of information, by returning quality 

publication to the universities, departments, and scholarly 
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societies, we can dramatically enhance access by a diverse 

readership. If we are going to reach and engage members of 

endangered language communities, and bring them into the 

conversation, that is going to be the way to do it. 

So I’m happy to be writing this albeit brief and somewhat 

heterogeneous article about language endangerment and the 

Eastern Himalayan ethno-linguistic diversity hotspot for one such 

rising journal, in what is clearly one of the most important nations 

now rising in the linguistics world. I hope its brevity and 

heterogeneity will not detract from the importance either of its 

subjects, or of the venue in which it appears. 
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Abstract:  

Language is the essence and social identity of culture, and is 

a major tool for communication. It is a major tool for 

exchanging ideas, emotions and feelings. To know your 
language is the key way to keep and preserve your social 

identity and culture. In recent times, the idea of social and 
cultural awareness in the world has increased, thus allowing 

Urdu to be socially, culturally and linguistically more 

accepted. This short paper provides the description of Urdu 
with reference to its use in the domain of several models 

such as British Colonial Model, Army Camp Model, Lingua 

Franca Model, Sufi Model, Patronage Model etc., which 

may be seen as the new window of looking at the linguistic 

and social relevance of early Urdu. By this narrative one 
may be able to understand the social and linguistic identity 

in its historical perspective. This paper briefly describes the 

language narrative of Urdu based on several models to 
explain the origin of Urdu. 

Keywords: Linguistic identity, Social identity, Lingua-franca, 

Specialized vocabulary,  
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Linguistically, Urdu can be classified as a New Indo-Aryan 

language.  This means that it belongs to the sub-branch of the 

Indo-European language family called Indo-Aryan, which has, 

since the earliest historical records, been spoken in the northern 

part of South Asia. Among those literary languages referred to in 

past literature in which an ancestral relation to modern Urdu is 

mailto:warsimj@gmail.com
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apparent are BrajBhasa, KhariBoli, Awadhi, Rekhta, Hindavi, and 

Hindvi.  Modern Urdu can be classified as an Indo-Aryan 

language largely because its grammatical structure follows the 

general pattern of New Indo-Aryan languages. 

The language known today as 'Urdu' is spoken by over 55 million 

speakers in countries throughout the world, but the largest number 

of speakers and the language's place of origin lies in South 

Asia.  There are at least 11 million Urdu speakers in Pakistan, 

where it is the National Language, and at least 44 million in India. 

Urdu is a language full of beauty and grace, a language that seems 

to have been custom-built for literature, a language that adds 

meaning to prose and charm to poetry, a language of elegance and 

polish, a language that is supposed to mark the dignified from the 

unlearned, the noble from the ordinary, a language that belonged 

in the courts of the powerful, in the schools of the wise and the 

homes of the erudite, a language that might have past the zenith of 

its splendour, but is still spoken by a many and sold to a many 

under many a different name. 

Histories of Urdu have more commonly been of literature than of 

language (i.e. Sadiq 1964).  This, of course, partly because our 

knowledge of Urdu before the modern era derives from written 

sources.  One complication that derives from this is that it can be 

difficult to gauge to what extent literary materials from a given 

era reflect the language in a spoken context.  It has been common 

to distinguish between 'everyday language' and 'literary language', 

but even this is an oversimplification (Goody 1987).  In non-

literate cultures, or amongst non-literate people within a culture 

with a literate tradition, there are differing speech contexts in 

which the rules and expectation for speaking change.  Traveling 

poets or bards, for example, may speak the language of the 

people, but do so with a specialized vocabulary and with 

adherence to certain stylistic conventions not found in 

conversational speech.  Often it is these specialized oral genres 

that are first committed to writing, giving the impression that it is 

the fact that they are written which is critical, rather than their 

position in a social context. 

An examination of the late medieval literary situation in North 

India additionally reveals that literary genres utilized specific 
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regional dialects because of their association geographically with 

the content of the work.  Braj, for example, was used for songs 

praising Krishna, because Krishna was historically associated 

with the Mathura region where Braj was spoken.  Similarly 

Awadhi was used for songs about Rama because Awadhi was the 

language of the Ayodhya region, where Rama's kingdom was 

located according to tradition (Masica 1991: 57).  Because of this 

confusion over labeling languages, it can be especially confusing 

to recognize what language or languages are actually ancestral to 

the Urdu of the 19th and 20th centuries.  Even by the middle of 

the 19th century, 'Hindi' as a distinct literary language was not 

recognized, even by Hindi speakers. This was in part because 

there was no 'standard' Hindi dialect, and in part because most 

native Hindi-speakers did not view their own language as suitable 

for 'literary' expression in the same manner that Sanskrit or even 

Persian was (King 1994: 91).  Nor was Urdu seen as a medium of 

expression confined to any one group, and certainly not 

specifically Indian Muslims.  Hindus used it as well, including the 

Perso-Arabic-derived script, although the Sanskrit-derived Nagari 

script was used as well.  It was through the efforts of specific 

individuals in this time, such as Dr. J. R. Ballantyne, Principal of 

the English Department of Benares College, that a stronger 

association was made in the minds Indian Hindu students between 

Nagari and Hindi, as well as Hinduism, which would produce 

later in the century the first Hindi-Nagari movements when these 

earlier students became politically active (ibid.: 127).  If Urdu did 

not 'become' Urdu in the modern sense until well into the 

19th century, then in what sense can it be said to have existed prior 

to this time, and how can it be identified?  Much of the answer to 

this question depends on the definition one uses, particularly as 

contrasted with Hindi, and this seems to explain the reasons for 

disagreement among scholars tracing the origins of both modern 

languages. Several models can be compiled from the existing 

scholarship to explain the origin of Urdu. 

British Colonial Model:  This model sees the origin of Urdu in 

the efforts by the British Colonial administration and educational 

institutions to codify the linguistic situation in India, as well as the 

religious and cultural categories.  In doing so, they created an 

awareness of differences, couched in a British interpretation of 
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Indian history, that was not found among the population 

previously, which in part led to the development of separate 

'Hindu' and 'Muslim' identities, as well as a perception of 'Hindu' 

as being 'indigenous' and 'Muslim' as being 'foreign'.  This 

consciousness led, in turn, to increasingly distinct and 

incompatible cultural identities.  Muslims used the Perso-Arabic 

script and vocabulary in their literary expression, and Hindus used 

the Nagari script and Sanskrit vocabulary in theirs.  Eventually, 

this separateness of identity would lead to the favoring of a 

separate Muslim state by the Muslim League, and the Partition of 

India and Pakistan following Independence in 1947. Although this 

argument has a strong historical basis, it avoids the issue of the 

linguistic situation prior to 1800 or so. 

Army Camp Model:  This model sees the origins of Urdu in the 

army camp of the Mughal Emperor Babur, beginning in about 

1526.  As the language of the army, it spread wherever the army 

moved, in conjunction with the extensive Mughal conquests of 

North India and the Deccan.  Although tradition does seem to 

equate the name 'Urdu' with the army 'camp', it does not explain 

why similar social situations that must have existed under the 

Delhi Sultanate in terms of interaction between native NIA-

speakers as Turko-Persian migrants did not produce similar 

results over the previous three centuries.  In fact, the limited 

written sources available suggest that linguistic exchange did 

begin to occur before 1526; such exchanges would appear to be 

responsible for the development of Dakhini in the Deccan 

following the expansion of the Delhi Sultanate into the region in 

1327.  In this model, the additional fact that literary Urdu appears 

earlier in the Deccan than in the Delhi region among the Mughals 

is conveniently ignored.  The association between the words 'urdu' 

and 'camp' seems to have been a kind of historical myth, since as 

discussed previously, the original context of 'urdu' was as the 

'exalted' language of the court of the Delhi Sultanate, referring to 

Persian. 

Lingua Franca Model:  This model sees the development and 

spread of Urdu in the context of the spread of Islamic Culture, first 

under the Delhi Sultanate and then with the Mughal 

Empire's extensive geographic reach across North India and the 
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Deccan.  Muslims north and south required a common language, 

and Urdu served that need.  It is not clear in this case why the 

common language would be early Urdu and not Persian, 

particularly since the majority of the early Muslim population 

would have been of Turko-Persian origin and Persian-

speaking.  Over time, perhaps, these migrants and their descendants 

would have learned native languages, and the native population 

would have learned the culture of the Turko-Persian migrants, 

including Islam. 

Sufi Model:  In a model described by Richard Eaton (2000: 189-

202), the spread of Islam in many areas of the subcontinent can be 

linked to the proselytizing efforts of Sufi saints.  These saints 

composed poetry in the language of the people, thereby exposing 

them to the ideas of Islam, often by using native idioms and 

metaphors.  Women in particular, visiting Sufis as holy figures 

analogous to traditional Hindu priests, yogis, sadhus, and the like, 

would have learned their songs and sung them at home, where 

they were learned by their children.  Many of the poems 

committed to writing from Deccani Sufi tradition in the 17th and 

18th centuries are composed in Dakhini Urdu.  If they are 

composing in the language of the common people, however, it 

presupposes that the common people already speak Urdu.  Thus, it 

cannot be used as an explanation for the spread of Urdu into these 

regions.  If the common people are learning Urdu from the poet-

saints, however, it implies that the poets are composing songs for 

the common people in a language that is not the common tongue. 

Each of these models successfully explains certain aspects of the 

data relevant to understanding the origins of Urdu.  Each equally, 

however, fails to explain other aspects of the data.  Because we 

are dealing with processes which occurred over several centuries, 

there is no reason to require a 'single' cause or process to explain 

Urdu's origin, and we should expect that multiple social processes 

contributed to the development of the language.  Although the 

syncretic model that results from this will be outlined 

subsequently, there is an additional social process that is likely to 

have been critical to the social context of early Urdu which has 

not, to my knowledge, been addressed explicitly in the 

literature.  I will refer to this process as the Patronage Model. 
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Patronage Model:  In this model, the origins of both Urdu and 

Hindi can be traced to a band of closely related languages and 

dialects across North India in the Eastern Punjab and Uttar Pradesh 

that probably encompassed the 'Western Hindi' linguistic area.  These 

languages existed as the medium of daily communication, and 

undoubtedly also had 'high' and 'low' forms of speech and oral 

compositions, and existed alongside 'high' literary traditions such as 

Sanskrit.  Following the establishment of the Delhi Sultanate in the 

early 13th century, individuals across this region developed ties of 

patronage with the Turko-Persian minority elite and would have 

become exposed to new vocabulary reflecting Arabic and Persian 

origins.  Such ties of patronage may have included military service, 

as in the 'Army Camp' model, but are likely also to have included 

bureaucratic positions and craft production for the Sultanate social 

elite.  Many of the individuals engaged in such economic activities 

are likely to have become bilingual, as well as adding new words to 

their native tongue.  With Persian as the official court language, 

literate individuals also would have learned the Arabo-Persian script, 

which could have been modified to write their native language.  But 

with the majority of the population being 'Western Hindi' speakers, 

and new social ties developing under the common context of 

Sultanate patronage, a shared dialect is likely to have developed in 

addition to their local forms. 

In this model, early Urdu does act as a lingua franca, but in the 

context of economic, not religious ties.  There is nothing about the 

context of early Urdu that requires Islam to be viewed as a major 

component, and indeed even among examples of the early Urdu 

literature and inscriptions, Perso-Arabic influence is apparently 

not as strong as it is later, such as under the Mughals.  It just 

happens to be the language of the people of the Delhi area, which 

happens to be where the Turko-Persian rulers chose to settle.  The 

spread of the language occurred in the context of the role of this 

regional population in the Sultanate administration and culture. 

Although languages obviously evolve over time, there are clearly 

periods of greater continuity and stability in which it is 

appropriate to refer to all examples across and area and during a 

period as 'a language'.  It is easy to see the relationship both 

modern Urdu and Hindi share with the languages found in North 
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India and the Deccan, going back several centuries.  It is more 

difficult to say that either is 'closer' to or the direct descendant of 

these earlier languages relative to the other. Nevertheless, several 

statements can be made with reasonable certainty. 

 

References 

BEG, M. K. A. 1988. Urdu Grammar: History and Structure (Vol. 18). 

Bahri Publications. 

BEG, M. K. 1996. Sociolinguistic Perspective of Hindi and Urdu in 

India (Vol. 22). Bahri Publications. 

BEG, M. K. A. 2000. Urdu ZubankiTarikh. Aligarh: Aligarh Educational 

Book House 

BEG, M. K. A. 2004. The Origin and Development of the Urdu 

Language. Applied Linguistics: Journal of the Department of 

Linguistics, P-12. 

DAECHSEL, M. 2006. The Politics of Self-expression: The Urdu 

Middleclass Milieu in Mid-twentieth Century India and 

Pakistan. Routledge. 

EATON, R. M. 2000. Temple Desecration and Indo-Muslim States. Journal 

of Islamic Studies, 11(3), 283-319. 

Faruqi, S. R. 2003. A Long History of Urdu Literary Culture, Part 

1. Literary cultures in history, 805. 

GOODY, J. 1987. The Interface between the Written and the Oral. 

Cambridge University Press. 

KHAN, MASUD HUSAIN. 1969. Hindi-Urdu Zaban ki Ibtidaaur 

Irtiqaka Maslah [The Question of Origin Development of 

Hindi-Urdu Language]. Aligrah: Fikr-o-Nazar. 

KHAN MASUD HUSAIN. 1988. Urdu zaban: Tarikh, Tashkil, Taqdir. 

Department of Linguistics, AMU, Aligarh. 

KING, L. (1994). Roots of Identity: Language and Literacy in Mexico. 

Stanford University Press. 

KORANGY, A. 2017. Urdu and Indo-Persian Thought, Poetics, and 

Belles Lettres. 

MASICA, C. P. 1991. The Indo-Aryan Languages. Cambridge University 

Press. 



Aligarh Journal of Linguistics 

64 | P a g e  

MEMON, M. U. 1983. Pakistani Urdu creative writing on national 

disintegration: The Case of Bangladesh. The Journal of Asian 

Studies, 43(1), 105-127. 

NARANG, GOPICHAND. 1991. Urdu Language and Literature: 

Critical Perspectives. Sterling Pub Private Limited. 

SADIQ, M. 1964. A History of Urdu Poetry. London: Oxford University 

Press. 

Warsi, M. J. 1996. Sir Syed aur Urdu Sahafat. Tehzib-ul-Akhlaq (Urdu) 

Aligarh, Vol. 16, No. 4, pp. 46-48. Aligarh. 

WARSI, M. J. 1999. Linguistic Grammatical Studies in Urdu: A Critical 

Assessment, PILC Journal of Dravidic Studies Vol. 9, No.1. 

Pondicherry, India. 



Tense, Aspect and Mood in Birbhum Bangla 

65 | P a g e  

ISSN: 2249-1511 

 

TENSE, ASPECT AND MOOD IN BIRBHUM 

BANGLA 

 

Srijani Mondal 
Centre for Linguistics [CLIN] 

 Jawaharlal Nehru University, New Delhi 

srijani.mondal@gmail.com 

 

Abstract 

Tenses are those modifications of the verb, which distinguish 

time. Aspect is a grammatical category that expresses how 
an action, event or state, denoted by a verb, relates to the 

flow of time. Verbs inflect for tense, finiteness, subject 

agreement and definiteness. Infinitive forms are used as 
nouns and therefore also inflect for case as if they were 

plain nouns. Birbhum Bangla is characterized by an 
intricate pattern of inflections on the verb owing to its origin 

in the interaction between languages of different families. 
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1.1. Introduction 

Morphology is the identification, analysis and description of the 

structure of a given language’s morphemes and other linguistic 

units, for example, roots, words, affixes, parts of speech, 

intonation/stress or implied context. TENSE is a grammatical 

notion which is often been perceived same as ‘time’. Time is a 

continuous flow of events. An event is considered to be any 

incident or action that can be identified in the scale of time. Thus 

‘tense’ is an effort to locate or identify an action in the time scale. 

ASPECT is a grammatical notion that tells how and in what ways 

an action is done. Just as tense indicates WHEN an action is done, 

aspect provides with HOW it is done. Both Tense and Aspect are 

concerned with time. TENSE serves the function of embedding an 
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occurrence or an event at a certain point in the flow of the time 

dimension in relation to the time when it is described. This is 

known as the speech time or the utterance time. ASPECT deals 

with situation internal time while tense deals with situation 

external time. 

1.2. Tense 

Tense is a grammatical category that expresses time reference. 

They are usually manifested by inflection of verbs with specific 

markers. Therefore, tense can be defined as the indicator of the 

position of time in a given state or event. Tense is expressed by 

inflections, by particles, or by auxiliaries in connection with the 

verb. Aspect of various kinds involves our notion of the 

boundedness of time-spans i.e. various configurations of 

beginning, ending and middle points. But in the semantic space of 

aspect, nearly always some element of tense is also involved, in 

terms of establishing a point of reference along sequential time. 

Tense is a deictic-relational category of verb which indicates a 

temporal relation between the situations described by the sentence 

and some deictically given time span; this time span is usually the 

moment at which the sentence is uttered – the moment of speech, 

the utterance time, or the NOW. Three temporal relations are 

distinguished, and hence, it is often assumed that there are three 

basic tenses – 

1. Past – The time of the situation precedes the utterance time. 

2. Present – The time of the situation is more or less 

simultaneous to the utterance time. 

3. Future – The time of the situation follows the utterance time.     

The natural languages are found to use the event of speaking itself 

as the most important reference point for describing the time of 

occurrence of events and states. The event is said to be past if that 

event has taken place prior to the moment of speaking, present 

tense if the event and the point of speaking is the same and future 

tense if the event is subsequent to the point of speaking.  

 Deictic And Relative Tense  

We distinguish two types of tense – absolute or deictic and 

relative tense [Comrie: 1985]. Absolute tense takes the present 
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moment as its deictic point. The time of a situation is related 

directly to the time of utterance of speech in absolute tense   

Relative tense takes some point of time in the discourse [not 

always the present moment as its deictic point].  The past, the 

present, and the future are the examples of absolute tense. Past 

perfects or future perfects are viewed as relative tenses. The 

tenses in many languages are indicated by a verb or modal verb or 

aspectuals. 

 Tense system 

Tense is one of the most common inflectional categories that are 

usually associated with verb. A time line, like the one given 

below, is probably quite a useful model for representing our 

concept of time – 

 

Now 

Figure- 1 

However, languages divide up this CONCEPTUAL SPACE for 

the purpose of establishing grammatical categories the two most 

common ways of dividing tense system would be – the binary and 

tripartite division. 

 

 The Binary Systems  

There are languages where the distinction is drawn between 

past and non-past [i.e. present and future]. Another division in 

the binary system is the distinction between future and non-

future. Future time is expressed by other devices, mainly the 

auxiliaries. 

The representation of the binary systems in the time line can be 

seen as follows – 

 Past            non-past    

                                  Non-future        future 

 

Figure – 2 
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 Tripartite System  

Many languages have three tenses system which are divided as 

Past, Present and Future.  

Birbhum Bangla 

Past Present Future 

mukʰ kʰul-l-ɑm / bul-l-

ɑm [talk-ed] 

mukʰ kʰul-i / bul-i 

[talk] 

mukʰ kʰul-b-o / bul-b-o 

[will talk] 

Standard Bangla 

Past Present Future 

bol-l-ɑm [talk-ed] bol-i [talk] bol-b-o 

[will talk] 
 

This tripartite division of tense can be represented on the time line 

as follows – 

 

Past                  Present              Future  

 

Figure – 3 

1. Present Tense 

Simple Present Tense is marked on the Main Verb by means of a 

portmanteau, which attaches to the verb stem and also marks 

person and number. This marker has different allomorphs varying 

for Person and Number. Sentence [1] is an example of a sentence 

with a simple present verb phrase. 

Birbhum Bangla 

1. muroj bɑjɑr ṭo te jə -i 

I-1S-NOM everyday market DEF to go-V+PRS-1S 

I go to the market everyday 
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Standard Bangla 

1.  ɑmi roj       bɑjɑr e jɑ-i 

I-1S-NOM everyday market to go-V+PRS-1S 

I go to the market everyday 

The verb is marked by [-jə] go in Birbhum Bangla and [-jɑ] go in 

Standard Bangla indicating Present Tense in the Singular form in 

sentence [1].  

Birbhum Bangla 

Person Singular Plural 

First Person mukʰ kʰul-i / bul-i  mukʰ kʰul-i / bul-i  

Second Person [FAM] mukʰ kʰul-is / bul-is mukʰ kʰul-is / bul-is 

Second Person [HON]  mukʰ kʰul-o / bul-o mukʰ kʰul-o / bul-o 

Third Person [FAM] mukʰ kʰul-e / bul-e mukʰ kʰul-e / bul-e 

Table.1. Conjugation of the verb[-mukʰ kʰul-ɑ / bul-ɑ] to talk for person 

and number in simple present tense in Birbhum Bangla 
 

Standard Bangla 

Person Singular Plural 

First Person bol-i bol-i 

Second Person [FAM] bol-is bol-is 

Second Person [HON]  bəl-o bəl-o 

Third Person [FAM] bəl-e bəl-e 

Third Person [HON] bəl-en bəl-en 

Table.2. Conjugation of the verb[-bəl-ɑ] to talk for person and number in 

simple present tense in Standard Bangla 
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Birbhum Bangla 

Person Singular Plural 

First Person ɑm ɑm 

Second Person [FAM] I i 

Second Person [HON]  E e 

Third Person [FAM] O o 

Table.3 The person and number agreement in Birbhum Bangla 
 

Standard Bangla 

Person Singular Plural 

First Person ɑm ɑm 

Second Person [FAM] i i 

Second Person [HON]  e e 

Third Person [FAM] o o 

Third Person [HON] en en 

Table.4. The person and number agreement in Standard Bangla 
 

2. Past Tense 

Past tense is marked by the morpheme [-l] on the Main Verb. In 

Compound Verbs, the light verb bears the Past Tense marker. 

Elsewhere, the copular forms of the verb [-tʰɑk-ɑ] stay signals the 

past tense. The morpheme [-l] also marks perfective aspect.  

The conjugation of Simple Past Tense is given below in the table– 

Birbhum Bangla  

Person Singular Plural 

First Person mukʰ kʰul-l-ɑm / bul-l-ɑm mukʰ kʰul-l-ɑm / bul-l-ɑm 

Second Person [FAM] mukʰ kʰul-l-i / bul-l-i mukʰ kʰul-l-i / bul-l-i 

Second Person [HON]  mukʰ kʰul-l-e / bul-l-e mukʰ kʰul-l-e / bul-l-e 

Third Person [FAM] mukʰ kʰul-l-o /  bul-l-o mukʰ kʰul-l-o /  bul-l-o 

Table.5. Conjugations of the simple past tense [-mukʰ kʰul-ɑ] / [-bul-ɑ] 

to talk in Birbhum Bangla 
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Standard Bangla 

Person Singular Plural 

First Person bol-l-ɑm bol-l-ɑm 

Second Person [FAM] bol-l-i bol-l-i 

Second Person [HON]  bol-l-e bol-l-e 

Third Person [FAM] bol-l-o bol-l-o 

Third Person [HON] bol-l-en bol-l-en 

Table.6. Conjugations of the simple past tense [-bəl-ɑ] to talk in 

Standard Bangla 

The sentence [2] is an example of a sentence with Simple Past 

Verb Phrase. 

Birbhum Bangla  

2. u-rɑmukʰkʰul-l-o / bul-l-o / kətʰɑbul-l-o 

he-M-3PL / she-F-3PL talk-PST-3S /    say-PST-3S / talk-N 

say-V-PST-3S 

They talked 

Standard Bangla 

2. o-rа bol-l-o / kətʰɑ bol-l-o 

he-M-3PL / she-F-

3PL 

talk-PST-3S  / talk-N say-V-PST-

3S 

They talked  

The verb is marked by [-mukʰkʰul] / [-bul] talk in Birbhum 

Bangla and [-bəl] talk in Standard Bangla in the Singular form. 

However, alternatively, [-kətʰɑ] acts a noun in sentence [2]. 

Birbhum bangla 

3.  Mu kɑl su-y-e tʰɑk-či-

l-ɑm 

/ su-y-e ci-l-ɑm 

I-1S yesterday-

N 

sleep-

V-PFV 

COP-

PST-1S 

/ sleep-PFV AUX-

PST-1S 
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I was sleeping yesterday 

Standard Bangla 

3.  ɑmi kɑl su-y-e tʰɑk-čhi-l-

ɑm 

/ su-

y-e 

chi-l-ɑm 

I-1S yesterday-

N 

sleep-V-

PFV 

COP-PST-

1S 

/ sleep-

PFV 

AUX-

PST-1S 

I was sleeping yesterday 

In BIRBHUM BANGLA and STANDARD BANGLA in 

sentence [3] the past perfect is formed by the perfective participle 

[-y-e] followed by the copular form of [-tʰɑk-ɑ] to stay. The main 

verb in the sentence is however, marked by [-su-yɑ] sleep in 

Birbhum Bangla and [-so-y-а] sleep in Standard 

Banglaindicating Singular form.  

3. Future Tense 

Future tense is marked by the morpheme [-b]. The table below 

shows the conjugations of the verb [-kətʰɑbʊl-ɑ] to talk for the 

Future Simple Tense. 

Birbhum Bangla  

Person  Singular Plural 

First Person mukʰ kʰul-b-o  / bul-b-o mukʰ kʰul-b-o  / bul-b-o 

Second Person [FAM] mukʰ kʰul-b-i  / bul-b-i mukʰ kʰul-b-i  / bul-b-i 

Second Person [HON]  mukʰ kʰul-b-e / bul-b-e mukʰ kʰul-b-e / bul-b-e 

Third Person [FAM] mukʰ kʰul-b-e / bul-b-e mukʰ kʰul-b-e / bul-b-e 

Table.7. Conjugations of the verb [-mukʰ kʰul-ɑ] / [-bul-ɑ] to talk for 

simple future tense in Birbhum Bangla 

Standard Bangla 

Person  Singular Plural 

First Person bol-b-o bol-b-o 

Second Person [FAM] bol-b-i bol-b-i 

Second Person [HON]  bol-b-e bol-b-e 

Third Person [FAM] bol-b-e bol-b-e 

Third Person [HON] bol-b-en bol-b-en 
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Table.8. Conjugations of the verb [-bəl-ɑ] to talk for simple future tense 

in Standard Bangla 

 

Birbhum Bangla 

4. muɑs-te ṭo tʰɑk-b-o 

I-1S-NOM  come-IPFV DEF stay-COP FUT-1S 

I will be coming 

Standard Bangla 

4.  ɑmi ɑs-te   tʰɑk-b-o 

I-1S-NOM   come-IPFV   stay-COP FUT-1S 

I will be coming 

The verb is marked by [-а-sа] come in both Birbhum Bangla and 

Standard Bangla with an Imperfective Participle [-te] attached 

with itself as shown in sentence [4] indicating Future Tense in the 

Singular form. 

Birbhum Bangla 

5. mucol-e ṭo gi-ye tʰɑk -b -o 

I-1S-NOM walk-V-IPFV DEF go-V-PFV stay-COP FUT-1S 

I will have gone 

Standard Bangla 

5.  ɑmi col-e     gi-ye tʰɑk -b –o 

I-1S-NOM walk-IPFV go-V-PFV   stay-COP FUT-1S 

I will have gone 

In sentence [5] in Birbhum Bangla and in Standard Bangla the 

verb [-jə] go [-jɑ] gohas a Perfective Participle [-ye] attached with 

them respectively. This sentence also has another verb [-čəl] walk 

with an Imperfective Participle [-e].The sentence [5] exemplifies 

Future Perfective. 
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1.3. Aspect 

According to Tonhauser [2006:20], ASPECT is AN 

OPERATION OR EVENTUALITY DESCRIPTION.Comrie 

[1976] suggests that the aspect is defined as DIFFERENT WAYS 

OF VIEWING THE INTERNAL TEMPORAL CONSTITUENCY 

OF A SITUATION. Through aspect, the language user indicates 

if the situation is construed as either bounded or unbounded. 

Verbs are grammatically marked only for Perfective and 

Imperfective aspect in Birbhum Bangla. Other aspects are marked 

periphrastically. 
 

ASPECT 

 

IMPERFECTIVE                                            PERFECTIVE 

 

 

HABITUALCONTINUOUS 

 

PROGRESSIVENON-PROGRESSIVE 

 

Figure.5. Comrie’s Classification of Aspect [1976] 

1. Imperfective Aspect 

The Imperfective aspect is marked by suffixing [-te]/ [-t] / [-e] for 

stems ending in a consonant and [-ye] / [-t] for stems ending with 

a vowel. The sentence [6] shows the imperfective participle for 

the verbs [-ɑ-sɑ] to come and [-jə-o-yɑ] to go. 

Birbhum Bangla 

6. u-r ɑs-te ɑs-tesəkɑl ho᷉y<e> jə-b-e 

he-M-3S / she-F-3S GEN come-IPFV morning be<LNK> go-V-FUT-3S 

Till he comes it will be morning 
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Standard Bangla 

6.  o-r  ɑs-te ɑs-

te  

səkɑl hoy<e> jɑ-b-e 

he-M-3S/ she-

F-3S GEN 

come-

IPFV        

morning be<LNK> go-V-

FUT-3S 

Till he comes it will be morning 

In Finite Clauses, the imperfective participle is followed by a 

copula which marks person and number as shown below in the 

sentences [7] and [8]. 

Birbhum Bangla 

7.  u-der ke kətʰɑ bul-te hə-y 

he-M-PL / She-

F-PL 

ACC talk-N say-V-

IPFV 

COP-PRS-3PL 

They have to speak 

 

8.  jodi tu mu-r bɑrɪ ɑs-te pɑr-t-is / je-te pɑr-t-

is 

If-

COND 

you-

2S 

POSS house-

N 

come-

IPFV-

2S 

able-

2s-[-

HON] 

/ go-V-

IPFV 

able-

2S-[-

HON] 

If you could come / go to my house 

Standard Bangla 

7.  o-der ke kətʰɑ bʊl-te hə-y 

he-M-PL / She-

F-PL 

ACC talk-N say-V-IPFV COP-PRS-

3PL 

They have to speak 

 

8.  jodi tu-i ɑmɑr bɑrɪ ɑs-te 

If-COND you-2S POSS house-N come-IPFV-

2S 

If you could come / go 
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pɑr-t-is / je-te pɑr-t-is 

able-2S-[-HON] / go-V-IPFV able-2S-[-HON] 

to my house 

[-jodi] is the Conditional marker. The verb is marked by [ɑs-ɑ] 

come [jə-o-yɑ] go and [-jɑ-o-yɑ] go. However, the verb is 

followed by a post-position [-pɑr-t-is] able in sentence [7].   

2. Perfective Aspect 

Perfective aspect is used to indicate completed action without any 

time reference. Perfectivity is marked by the [-l] which also marks 

past tense. 

Birbhum Bangla 

9. u-rɑmukʰkʰul-l-o / kətʰɑbul-l-o 

he-M-3S/ she-F-3S talk-PFV-3PL / talk-N  say-PFV-3PL 

They talked 

Standard Bangla 

9. o-rɑ kətʰɑ bol-l-o 

he-M-3S/ she-F-3S talk-PFV-3PL say-PFV-3PL 

They talked 

In sentence [9] the verb is marked by [-mukʰkʰul-l-o] where, [-l] 

marks Perfective Participle. Alternatively, the verb is marked by 

[-bul-l-o] say. [-kətʰɑ] acts as a noun. 

The suffix [-l] or [-а] is used to form perfective participles and 

also serves an attribute function as shown in the sentence [10].  

Birbhum Bangla 

10.  je bʰɑt ṭo pər-e rãdʰ-ɑ hoy-e-c-

i-l-o 

se ṭo 

that-

DEMN 

rice D

EF 

after-

IPFV 

cook-

V-PFV 

COP-PST-

3S 

that-

DEMN 

DE

F 

The rice cooked later on. 

 



Tense, Aspect and Mood in Birbhum Bangla 

77 | P a g e  

 bʰɑlo ci-l-o / pər-e rɑ̃dʰ-ɑ bʰɑt  ṭo bʰɑlo ci-l-o 

good AUX-

PST-3S 

/ after-

IPFV 

cook-V-

PFV 

Rice DEF good AUX-

PST-3S 

was good  

 

11.  miyɑ -gʊlɑn memɑn -dikini kʰɑbɑr gel-ɑ-l-o 

girl-

N 

-PL guest-

N 

-PL food-

N 

eat- V-PST-

3S 

Girls fed the guests. 

Standard Bangla 

10.  je bʰɑt ṭа pər-e rãdʰ-ɑ hoy-e-cʰ-i-

l-o 

se 

that-

DEMN 

rice DEF after-

IPFV 

cook-

V-PFV 

COP-PST-

PFV-3S 

that-

DEMN 

The rice cooked later on. 
 

ṭа bʰɑlo cʰi-l-

o 

/ pər-e rɑ̃dʰ-ɑ bʰɑt ṭа bʰɑlo cʰi-l-o 

DEF good AUX-

PST-

3S 

/ after-

IPFV 

cook-

V-

PFV 

rice D

EF 

good AUX-

PST-3S 

was good 
 

11.  meye gulo otithi -der ke kʰɑbɑr kʰɑ-o-yɑ-l-

o 

girl-N -PL guest-

N 

-PL ACC food-N eat- V-

PST-3S 

Girls fed the guests 

The verb [rãdʰ] cook has a Perfective Participle [-ɑ] attached with 

itself in Birbhum Bangla and Standard Bangla respectively. [-

gʊlɑn] and [-dikini] indicates Plural marker in Birbhum Bangla. 

However, Plural is marked by [-der] in Standard Bangla. The verb 

is marked by [-gil] eat in Birbhum Bangla and [-khа] eat in 

Standard Bangla as shown in the sentence [11].  
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3. Other Aspects 

Aspects such as infinitive aspect, Habitual aspect, Progressive 

aspect and Perfect aspect are not marked discretely.  

1. Indefinite Aspect 

The Indefinite aspect is used to describe a fact. It is also known as 

the Simple aspect. It doesn’t convey any information regarding 

the completion of an action or the action being a Habitual one.  

Birbhum Bangla 

12.  mu roj bɑjɑr ṭo te jə-i 

I-1S-NOM everyday market DEF to go 1S-PRS 

I go to the market everyday 

Standard Bangla 

12.  ɑmi roj       bɑjɑr e jɑ-i 

I-1S-

NOM 

everyday market to go-

V+PRS-

1S 

I go to the market everyday. 

The verb is marked by [-jə] ‘going’ in Birbhum Bangla and [-jɑ] 

‘go’ in Standard Bangla indicating Present Tense in the Singular 

form. Sentence [12] is an example of a sentence with a simple 

present verb phrase. 

2. Habitual Aspect 

Past Imperfect is exemplified by the sentence [13] shows the 

habitual aspect. It also provides the progressive aspectual reading. 

The distinction can be made only through the context. 

Birbhum Bangla  

13. mugɑ-o-yɑ-nɑɑrɑmbʰo kor-t-ɑm 

I-1S-NOM song-Nstart-N do-IPFV-1S-PST 

I used to sing. 
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Standard Bangla 

13.  ɑmi gɑ-i-te ɑrɑmbʰo kor-t-ɑm 

I-1S-NOM sing-V start-N  do-IPFV-1S-PST 

I used to sing 

The verb is marked by [-kər] ‘do’ which as an Imperfective 

Participle [-t] attached with it. [-ɑrɑmbʰo] ‘start’ acts as a noun. 

3. Progressive Aspect 

The Progressive aspect is indicated by the Imperfective Participle 

followed by an auxiliary or a copula which bears the tense and 

agreement features. The Present Progressive is formed by the 

Imperfective Participle followed by a copula which denotes 

Present Tense, Number and Honorific Marking. 

Birbhum Bangla 

14.  umukʰkʰul-tetʰɑk-ce / mukʰkʰul-ce  /kətʰɑbul-te tʰɑk-ce / 

 bul-ce 

he-M-3S/she-F-3Stalk-IPFV-PRS-CONT-3S/talk-V-PRS-CONT-

3S /talk-N say-IPFVCOP-PRS-CONT-3S / talk-V- PRS-CONT-3S 

He / She is talking. 

Standard Bangla 

14.  o  kətʰɑ bol-te tʰɑk-cʰe / bol-cʰe 

he-M-3S / 

she-F-3S 

talk-

N 

say-

IPFV 

COP-PRS-

CONT-3S 

/ talk-V- PRS-

CONT-3S 

He / She is talking. 

In Birbhum Bangla and Standard Bangla, the verbs are marked by 

[-mukʰkʰul-ɑ] / [-bul-ɑ] and [-bəl-а] ‘say’ respectively which has 

an Imperfective Participle [-te] attached with it. The verb is 

followed by a Copula [-tʰɑk-če] ‘stay’ in Birbhum Bangla and [-

tʰɑk-cʰe] ‘stay’ in Standard Bangla as shown in sentence[14].  

However, the Progressive forms also occur without the 

Imperfective Participle, where the verb is followed by auxiliary to 

mark Past Progressive as in sentence [15]. 
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Birbhum Bangla 

15.  umukʰkʰul-te tʰɑk- ci-l-o / kətʰɑbul-te tʰɑk- ci-l-o  

he-M-3S / she-F-3S  talk-V-IPFV-PSTCONT-3S/ talk-V say-VIPFVCOP-

PSTCONT-3S 

He / She was talking. 

Standard Bangla 

15.  o kətʰɑ bol-te tʰɑk- cʰi-l-o    

he-M-3S / she-

F-3S 

talk-N say-IPFV COP-PST-CONT-

3S 

He / She was talking. 

4. Perfect Aspect 

The Perfect aspect is expressed by the stem affixed with the linker 

[-e] / [-ɪ] [depending on the form of the stem] followed by an 

auxiliary, copula or a Light Verb [V2] which bears the Tense, 

Mood and Agreement markers. The Linker occurs in the Present 

Tense, Past Tense and Future Tense.  

1. Present Perfect 

Birbhum Bangla 

16.  u                         ukhаn-e gæ-c-e 

he –M-3S /she-F-3S       there-ADV    go-V-PRS PRF-3S 

She has gone there 

Standard Bangla 

16.  o okhаn-e gæ-ch-e 

he –M-3S /she-F-3S                 there-ADV     go-V-PRS PRF-3S 

She has gone there. 
 

The verb is marked by [-gæ-c-e] go and [-gæ-ch-e] ‘going’ in  

Birbhum Bangla and Standard Bangla respectively indicating the 

Perfect aspect in the Present Tense as shown in sentence [16].  
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2. Past Perfect 

Birbhum Bangla 

17.  mukətʰɑbul-e- či-l-ɑm/ bul-e tʰeke-ci-l-ɑm 

I-1S talk-N    say-LNK-PST-1S / say-LNK COP-PST-1S 

 I had talked 

 

Standard Bangla 

17.  ɑmi kətʰɑ bol-e-čhi-l-

ɑm 

/ bol-e tʰeke-chi-l-

ɑm 

I-1S talk-N  say-LNK-

PST-1S  

/ say-LNK COP-PST-1S 

I had talked 

The verb is marked by [-bʊl-ɑ] ‘say’ and [-bəl-а] ‘say’ in 

Birbhum Bangla and Standard Bangla respectively indicating the 

Perfect aspect in the Past Tense in sentence [17]. Alternatively, 

the verb is however followed by Copula [tʰeke-či-l-ɑm] in 

Birbhum Bangla and [-tʰeke-chi-l-ɑm] in Standard Bangla. 

3. Future Perfect 

Birbhum Bangla 

18.  mukətʰɑbul-b-o / bul-e tʰɑk-b-o 

I-1S talk-N say-FUT-1S / say-LNK COP-FUT-1S 

I will have talked 

Standard Bangla 

18.  ɑmi kətʰɑ bol-b-o / bol-e tʰɑk-b-o 

I-1S talk-N say-V-

FUT-1S 

/ say-LNK COP-FUT-1S 

I will have talked 

The verbs [-bul-ɑ] ‘say’ and [-bəl-а] ‘say’ in Birbhum Bangla and 

Standard Bangla respectively indicates the Perfect aspect in the 

Future Tense in sentence [18]. Alternatively, the verb is however 

followed by Copula [-tʰɑk-b-o]. 
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1.4. Mood 

MOOD shows the attitude of the speaker or the writer to the 

action or state described by the verb. It is the forms of the verbs 

indicating the manner of the action, whether it just happened, or is 

to be done, or is dependent upon a condition etc. MODALITY 

represents the status of the preposition that describes the event.  

1. Indicative Mood 

The Indicative mood states an action as a fact or asks questions 

about an action. Indicative Mood in Birbhum Bangla is expressed 

by the root form of the verb followed by the tense, aspect and 

agreement markers. It can occur with verbs in Habitual aspect, 

Imperfective aspect and Perfective aspects.  

Birhum Bangla 

Standard Bangla 

19.  meye ṭа bʰɑt khe-te tʰɑk- che / khа-ččh-e 

Girl-

N-S 

DEF rice eat-V-

IPFV 

COP-PRS 

CONT-3S 

/ eat-V-PRS-

CONT-3S 

The girl is eating rice. 

In sentence [19], the verb is marked by [-gil] ‘eat’ in Birbhum 

Bangla and [-khа] ‘eat’ in Standard Bangla which has 

Imperfective Participle [-te] attached with itself. The copula [-

tʰɑk-če] and [-tʰɑk-che] indicates Present Continuous Tense. 

However, the verb can also be alternatively marked as [-gɪl-ce] 

and [-khа-ččh-e] in the Singular form.  

2. Imperative Mood  

Imperative Mood forms commands and requests. It also includes 

prohibition and warnings. It is restricted to future tense and is not 

compatible with present and past tense. Imperative Mood is most 

19.  miyɑ ṭo bʰɑt gil-te tʰɑk-ce / gil-ce 

 Girl-N-S DEF rice eat-V-

IPFV 

COP-PRS 

CONT-3S 

/ eat-V-PRS-

CONT-3S 

 The girl is eating rice. 
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compatible with second person. However, in Birbhum Bangla, 

Imperatives in Future Tense do occur with third person. The verb 

agrees with the second person subject in Number and Person, 

depending upon the Honorificity. Imperative Mood is marked by 

[-o]. It is overtly marked when the subject is second person 

familiar. In the rest of the cases, the imperative marking fuses 

with the person and number/honorific marker. 

Birbhum Bangla 

20.  tumi gel-o 

you-M-2S[+HON] / F-2S-[+HON] eat-V-2S[+HON] 

You eat [+HON] 

Standard Bangla 

20.  tumi khа-o 

you-M-2S[+HON] / F-2S-[+HON] eat-V-2S[+HON] 

You eat [+HON] 

In case of Compound Verbs, the V2 takes the Imperative Marker.  

Birbhum Bangla 

21.  tum-rɑ skul col<e> jə-o 

You-2-PL-

[+HON] 

school-

N 

go-V-

<LNK> 

go-V-IMP-2-PL-

[+HON] 

You go to school. [Plural] 

Standard Bangla 

21.  tom-rɑ skul col<e> jɑ-o 

You-2-PL-

[+HON] 

school-N go-V-

<LNK> 

go-V-IMP-2-PL-

[+HON] 

You go to school. [Plural] 

[-col<e>] ‘walk’ acts a linker. The verb is marked by [-jə] ‘go’ 

and [-jɑ] ‘go’ in Birbhum Bangla and Standard Bangla 

respectively marking Imperative Mood in the Plural form as 

shown in sentence [21].  
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3. Subjunctive Mood  

The Subjunctive forms are made by attaching certain suffixes 

which mark subjunctive mood onto the verb. The forms of the 

suffixes vary with the Person and Number. The forms for 

subjunctive mood in habitual aspect are given in the table  

below:  

 

Birbhum Bangla 

Person Singular Plural 

First Person i i 

Second Person [Familiar] is is 

Second Person [Honorific]  o o 

Third Person [Familiar] e e 

Table.9. Portmanteau forms of subjunctive, person and number in 

Birbhum Bangla 

Standard Bangla 

Person Singular Plural 

First Person i i 

Second Person [Familiar] s / is s / is 

Second Person [Honorific]  o o 

Third Person [Familiar] e e 

Third Person [Honorific] en en 

Table.10. Portmanteau forms of subjunctive, person and number in 

Standard Bangla 

Birbhum Bangla 

22.  mu-r iccʰɑ hoy je tu gil-is 

my-

POSS 

wish-N be-AUX-

PRS-S 

that you-

2S 

eat-V-

SBJV-PRS-

2S 

It has been my wish that you eat. 
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23.  mu-r iccʰɑ je tu -rɑ gil-is 

my-

POSS 

wish-N that you-

2S 

PL eat-V-SBJV-

PRS-2PL 

I wish that you eat. [Plural] 

 

Standard Bangla 

22.  ɑmɑr iččʰɑ hoy je tu-i kʰɑ-s 

my-

POSS 

wish-N be-AUX-

PRS-S 

that you-2S eat-V-

SBJV-

PRS-2S 

It has been my wish that you eat. 

 

23.  ɑmɑr iččʰɑ je to-rɑ kʰɑ-s 

my-POSS wish-N that you-

2PL 

eat-V-SBJV-

PRS-2PL 

I wish that you eat. [Plural] 

The sentences [22] and [23] show verbs inflected for subjunctive 

mood. However, the inflected verbs have the same singular and 

plural form. The sentences [23] and [24] may also be formed with 

the help of zero morpheme on the subjunctive mood. The verbs 

are uninflected.  

4. Counterfactual Mood  

Counterfactual Mood is that status of a proposition described by 

an event where its validity is dependent on the occurrence of 

another event expressing a hypothetical state of affairs, which is 

of uncertain nature, contingent on a different event or set of 

circumstances in hindsight. The Birbhum Bangla verbs have a 

counterfactual form indicated by the Imperfective Participle 

followed by the person and Number markers with the help of 

Copula. There is no tense marking in the Counterfactuals and in 

its absence the Imperfective does not impart its usual 

interpretation of the Progressive.  
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Birbhum Bangla 

24.  tu mu-r bаṛɪ аs-t-is, lа? 

you-

2S 

my-

POSS 

house-N come-V-IPFV-PST-

2S-[-HON] 

TAG 

You would have come to my house, wouldn’t you? / You 

used to come to my house, didn’t you?  

Standard Bangla 

24.  tu-i ɑmɑr bаṛɪ аs-t-is, nа? 

you-

2S 

my-

POSS 

house-N come-V-IPFV-PST-

2S-[-HON] 

TAG 

You would have come to my house, wouldn’t you? / You 

used to come to my house, didn’t you?  

In sentence [24], the Mood is signalled on the verb [-ɑ-sɑ] to 

come by attaching the Imperfective Participle followed by the 

Person Number and Honorific marker.  

5. Presumptive Mood 

It is an epistemic grammatical mood which is used to express the 

speaker’s judgement or inference about a particular proposition 

which must be presupposition or doubt. Presumptive mood is used 

in the statement of a proposition that is presumed to be likely. 

Verb Phrases in Birbhum Bangla express presumptive mood in 

the following form: The verb marked with Linker / Aspect + [-

hə]-FUT-Agreement. The speculation of an event of presumably 

ongoing status both in habitual and Present Progressive sense is 

expressed using the form: [Imperfect Participle + [-hə]-FUT-

Agreement]. 

Birbhum Bangla 

25.  ʊ-rɑ niččəy / neggʰɑt gil-te dicc<e> hə-b-e 

he-M-3PL / 

she-F-3PL 

must-

MOD 

/ must-

MOD 

eat-V-

IPFV 

give-V-3S be-

AUX-

FUT-

3PL 

They must be serving. 
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Standard Bangla 

25.  o-rɑ nisčəy kʰe-te dicčʰe hə-b-e 

He / She-

3PL 

Must-

MOD 

eat-V-

IPFV 

give-V-

3S 

be-AUX-

FUT-3PL 

They must be serving. 

In sentence [25], the verb is marked by [-gil] ‘eat’ and [-kʰɑ] ‘eat’ 

in Birbhum Bangla and Standard Bangla respectively. The 

sentence also has another verb [-di-cče] ‘give’ and [-dicčʰe] 

‘give’ indicating Present Continuous Tense followed by an 

auxiliary [-hə-b-e] marking the Future Tense in the Plural form.  

Tenses, moods, and aspects - henceforth 'TMA categories' - 

belong to one's native language that one tends to take for granted, 

and often, they have only attracted the attention of grammarians 

who have had to explain the use of such categories in one 

language to speakers of another language in which the system is 

different. However, since the semantics of TMA categories is 

connected with concepts such as 'time', 'action', 'event', 

philosophers have often had occasion to reflect upon their use. In 

recent years, as the scope of general linguistic theory has 

widened, there has been an upsurge in studies of TMA systems, 

where the insights of earlier traditions have been exploited. 
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Abstract 

There are certain discrepancies between the forms and 

constructions prescribed by Pāṇinian grammarians and 

the forms and constructions that are actually attested in 

the Vedic corpus (a part of which is traditionally believed 

to underlie Pāṇinian grammar). Concentrating on one 

particular aspect of the Old Indian verbal system, viz. the 

morphology and syntax of present formations with the 

suffix -ya-, the article will provide a few examples of such 

discrepancy. It will also argue that the most plausible 

explanation of this mismatch can be found in the peculiar 

sociolinguistic situation in Ancient India: a number of 

linguistic phenomena described by grammarians did not 

appear in Vedic texts but existed within the semi-

colloquial scholarly discourse of the learned community 

of Sanskrit scholars (comparable to Latin scholarly 

discourse in Medieval Europe). Some of these phenomena 

may result from the influence of Middle Indic dialects 

spoken by Ancient Indian scholars, thus representing 

syntactic and morphological calques from their native 

dialects onto the Sanskrit grammatical system. Beside 
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these, the article also delves into the nature of influence 

of Indian and European tradition on Arabic grammatical 

theory, if any. Finally, the paper tries to find out some 

new dimensions of linguistic theory that does not remain 

at the level of redressing the overwhelming emphasis on 

the European tradition in the study of history of 

linguistics.   

Keywords:  Vedic; Sanskrit; Pāṇini; grammatical tradition; 

anomaly; analogy, nature; convention  

Paper received on 25.12.2019; Revised paper 25.01.2020 

 

A Chinese emperor once ordered a tunnel to be bored through a 

great mountain. The engineers decided that the best and quickest 

way to do it would be to begin work on both sides of the mountain 

after precise measurements. The two tunnels would meet in the 

middle, making a single one. If they do not meet, there will be 

two tunnels instead of one. 

Extending this metaphor of mountain and applying it to the topic 

of this paper, the mountain is the formal study of language qua 

language - whether we call it linguistics, language sciences, 

grammar or whatever. The article aims at examining if the non-

European trends in language sciences have grown independently 

of each other or there has been a meeting ground of ideas 

represented by the Indian Grammatical Traditions and the Arab 

Grammatical Traditions. 

Argumentation was the hallmark of ancient thinkers- be it non-

Western or Western – with a varying degree of expanse and depth. 

The concern of the non-Western scholars of language sciences 

was not with language but with the composition of the physical 

world and how language is related to the universe. The relationship 

centred on the Word and Meaning. The Physis-Nomos controversy 

in the Greek philosophy regarding how words acquire meaning, 

through convention (arbitrariness a la Saussure) or through 

natural connection, further accentuated the concern with the 

nature of universe and exploring how the workings of nature are 

reflected in language. Knowing the importance of language for 

their very existence, Greek philosophers launched themselves into 

http://www.degruyter.com/search?f_0=keywords&q_0=Vedic&searchTitles=false
http://www.degruyter.com/search?f_0=keywords&q_0=Sanskrit&searchTitles=false
http://www.degruyter.com/search?f_0=keywords&q_0=P%C4%81%E1%B9%87ini&searchTitles=false
http://www.degruyter.com/search?f_0=keywords&q_0=grammatical+tradition&searchTitles=false
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the endeavour of linguistic thinking. One of the very first 

dichotomies to have seen life during this era is the eternal 

question about the origin of language: The Nature vs. Convention 

dichotomy. Does language originate outside of the human? Or are 

languages a matter of conventions? This debate which was 

logically related to the form and meaning of words will last for 

centuries and will be the reason for the birth of sciences like 

etymology. Debates on Anomaly vs Analogy emerged in response 

to this primary concern with nature of universe. The analogists 

believed that there are no laws or regularity to be discovered in 

nature. The anomalists were of the view that regularities are not 

“haphazard but the consequence of inexorable laws.”  Analogy 

refers to the idea that languages are regular, whereas anomaly 

refers to the idea that languages are irregular. An example of 

analogy in the English language would be the “s” as a plural form 

in English like in: Dog = Dogs. While an example of anomaly, 

still in the plural form, would be: Child = Children 

 Arab Grammatical Traditions  

Ideas of analogy and anomaly developed rivalry between different 

philosophical schools in the Arab world, more specifically in the 

school of Basra. One school of thought adhered to the analogist’s 

views which placed emphasis on the “strict regularity and the 

systematic nature of language as a means of logical discourse 

about the world of phenomena.” (Robins, 1979:97) The other school 

of thought, represented by a rival group of scholars in Kūfa, 

subscribed to the anomalists’ views which laid stress on the 

diversity of language “including dialectal variations and textual 

occurrences as they were accepted.” (Robins, 1979: 97) 

Al-Suyuti (911 H) raised the importance of using Qiyas (analogy) 

in Arabic Grammar for the Basran and Kofan school. Is it correct 

to say that the Basrans are more analogical than the kufans?  What 

is their actual position (in grammar)? Shaykh ÙanÏÉwÊ stressed 

the positive aspect of the different modes of approach of both 

schools. Ignaz Goldziher on the other hand claimed that BaÎra and 

Kufa were the two cities which permanently rivalled each other. 

He writes: “Just as they differ in character and political tendency, 

the two towns also differ in their treatment of the sciences, the 

opposition of the BaÎran and Kufan schools is spoken of in all 
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fields, they oppose each other in historical questions and in the 

science of traditions, differences between them are mentioned 

even concerning their dialects, but the most intense opposition 

between them concerns linguistic, and especially grammatical 

questions” 1 

He persisted in claiming that, “the BaÎran School represents 

analogy, which likes to treat everything by the same standard, 

while the KËfan school represents the prerogative of individuality 

in grammar, and allows the regulation and arrangement of 

grammar. This is not only according to the forms that remain on 

the highroad of regularity, but also those forms which are used 

according to the individual will of poets”. He continues: “What, 

quite wrongly, used to be called grammarians’ `exceptions` are 

called by Arab grammarians’, al-ShÉÐ (plur. as-ShawÉÐ), or 

properly speaking, isa form not conforming to grammatical 

analogy (al-qiyÉs), but which appears in ancient poetry”. 

These ideas of analogy and anomaly were reflected in the Arab 

grammatical scholarship quite independent of the Greek philosophy 

and Greek science. This is quite in contrast with the Latin 

grammarians which is said to be modelled on Greek philosophy. 

This is important aspect and surely goes in favour of the Chinese 

story.  

Yet another argument suggesting that Arab Grammatical Tradition 

(AGT) grew separately and independently from Indian 

Grammatical Tradition (IGT) is with regard to phonetic description 

of the Arabic script. (Sibawaih and other grammarians). 

It may not be out of place to bring Bhandarkar’s arguments 

regarding the origin of Indian alphabet, published with the same 

title in the Proceedings of Transaction of the First Oriental 

Conference held on the 5th to 7th November 1922 in Poona. In this 

article he traces the genesis of the two different scripts (or lipīs) 

found in the earliest inscriptions in India, namely Brāhmī written 

from left to right and recognized as the parent of all the scripts 

indigenous to India, and Kharoṣṭī written from right to left. 

According to Bhandarkar, out of the three prominent theories it is 

                                                           
1 Ignaz Goldziher, History of Grammar Among the Arabs, pp.33 
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the third theory that traces the Semitic origin, which is the 

accepted doctrine of all experts in Indian palaeography. Although 

originally put forward by Sir William Jones in 1806, the adherents 

of the theory of the Semitic origin such as Deeche & Issac Taylor, 

Weber, Bühler, etc. even contested Cunningham & Thomas’ 

claim that at no time Brāhmī was written from right to left. They 

clearly demonstrated that even the Brāhmīlipī was originally 

written from right to left.   

Bühler had established his arguments on a firmer basis. According 

to him, not only the letters in the legend on a coin2 are to be read 

right to left, but even in Aṡoka’s edicts single letters such as dh, t 

and o are sometimes found reversed. Reminiscences of the writing 

from right to left is further evident in conjunct consonants 

engraved in Aṡoka’s inscriptions. The conjunct consonants must 

be so written as to follow the order in the pronunciation of its 

sounds. For instance, Bhandarkar points out that the letter t in the 

conjunct consonant tpa must come above p, s must come above t 

in the conjunct consonant sta, and v above y in the conjunct 

consonant vya in left to right script. As a rule, the letter that is 

pronounced first is placed below and not above the second letter. 

Such a reversal of the process is possible only in the mode of 

writing from right to left. According to Bhandarkar, “the 

argument that the ancient alphabet of India always ran from left to 

right which was urged by Cunningham & Thomas against its 

foreign origin was completely demolished by the evidence 

adduced by Bühler and Wickremasinghe [the learned editor of the 

Epigraphia Zelynica].” (1922: 309)    

Theories of Meaning:  

Indian theories of meaning are based on empirical foundation, 

which is quite in contrast to some Western theories. Sound 

empirical3 foundation has been possible because the proponents of 

                                                           
2  Bhandarkar writes that even in a coin, originally found by 

Cunningham at Eran and now deposited in the British Museum, Bühler 

had suggested that this coin consists of letters which not only have 

to be read right to left but are also each reversed.  
3 The term empirical has been erroneously described as something 

that has to do with manipulation of variables or numbers. Rather, it 
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Indian theories of meaning were familiar with the techniques and 

results of Indian Grammatical Traditions (Paninian Linguistics). 

Also, because they were predisposed with the wholistic 

understanding of phenomena surrounding nature and language.  

In this context it is equally important to note that Sanskrit terms 

for meaning are, in general, used only for words, sentences, and 

other elements of language. There are no expressions in Sanskrit 

corresponding to English expressions such as ‘the meaning of 

existence’, or ‘the meaning of life’. These are the expressions that 

have troubled the West “not only in popular speculation but also 

in philosophy.” (Staal, 2014: 66) 

It is only after centuries of efforts at interpretation that theories of 

meaning arise. India is no exception here. Brāhmaṇas – a class of 

prose works, which started from the beginning of the first 

millennium BC, is considered as the earliest Indian efforts at 

interpretation. A typical Brāhmaṇa passage explains why a 

particular rite is performed and why a particular Vedic phrase or 

mantrā is recited at that time. 

Nirukta gives more systematic etymological interpretations of a 

portion of the vocabulary of Rgveda. 

Yaskā’s commentary on the Nighaṇṭu lists Vedic words and 

provides a semantic field of these words. For instance, it has 

grouped 23 words to cover the semantic field for ‘night’ in the 

first section of Nighaṇṭu.  

Nirukta addresses the problems of ambiguous words, i.e. those 

words that have two or more distinct meanings, by providing 

different etymologies for each of these meanings. Discussions of 

general nature on the parts of speech and their meanings can also 

be seen in these early efforts towards interpretation and evolving 

theories of meaning. For example, ‘verbs’ are said to express 

‘becoming’ and ‘nouns’ are said to express ‘being’. 

Although the Indian Grammatical Tradition started as an ancillary 

science to the Vedas, it maintained its difference from the other 

                                                                                                                      
refers to refers to assessing the phenomena that are capable of being 

found and can be assessed by means of the senses. 
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ancillary sciences by neither letting itself restricted to a particular 

school nor by providing separate grammar for each of the schools. 

On the contrary, it encompassed traits of all the schools. It is this 

inclusive disposition that allowed language sciences to emerge as 

an independent science. It, thus, attained full freedom from the 

Vedas. 

Shift to Ordinary Speech: 

Pāṇini’s shift to the ordinary, daily speech of his contemporaries 

can be construed as a paradigm shift. 

Patāñjali (150 BC) has been most explicit in this regard, for he 

believed that the source of empirical material is the ordinary 

speech. He believed that knowledge can be derived from the 

ordinary speech upon which the study of grammar is based. By 

using pot as a metaphor, Patāñjali writes:  

A man who wants to use a pot, goes to the house of a potter 
and says ‘Make a pot, I want to use it.’ But a man who wants 

to use words does not go to the house of a grammarian and 

says ‘Make words, I want to use them.’ When he wants to 

express a meaning, he uses the appropriate words. 

(Mahābhāṣya 1.1.1, cited in Staal, 2014: 66) 

This perspective of ordinariness of language echoes French Social 

thinker Pierre Bourdieu’s notion of ‘cadence’, ‘charm’.  

Pāṇini’s grammar deals with both word meaning and sentence 

meaning. While the word meaning is fraught with many problems 

and the Indian theorists of meaning were aware of these problems, 

what occupied the centre stage was the sentence meaning.  

What determines or establishes ‘sentencehood’? The early 

grammarians considered a sentence as merely a ‘collection of 

words’ or ‘what possesses a finite verb’. (Staal, 2014: 70)  

Miṁansā school went beyond this simplistic notion of a sentence. 

Instead they evolved additional criterion called ‘mutual syntactic 

expectance’ (or ākāṅkṣa) for determining full ‘sentencehood’. 

They argued that neither a collection of words (cow, horse, man, 

elephant) nor one that possesses a finite verb (cow irrigates man 

elephant) is a sentence. However, He irrigates with water is a 
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sentence because it fulfils the criterion of ‘mutual syntactic 

expectance’ between all the words.  

But can a full ‘sentencehood’ of a sentence be determined only by 

fulfilling this criterion? What if we have a sentence such as He 

irrigates it with fire? Can it be called a sentence? Although it is 

syntactically well-formed, semantically it is unacceptable. This 

sentence resonates the famous sentence given by Chomsky: 

Colourless green ideas sleep furiously. 

The Indian theorists of meaning thus suggested another necessary 

criterion for determining the ‘sentencehood’, referred to as 

‘semantic compatibility’ (or yogyatā), which is absent in the 

sentence He irrigates it with fire? But present in a sentence He 

irrigates it with water? (Staal, 2014: 70)           

Sanskrit Phonetics 

The tradition of Sanskrit phonetics was highly developed and 

sophisticated. Its discovery by the West led to further advances in 

the development of the western tradition of linguistics in the 19th 

century (Whitney 1866, Allen 1953, cited in Deshpande, 2014: 72) 

Greek Culture 

Greek culture was linguistically self-centred and monoglot. 

Although they were well aware that other civilizations had other 

languages, the Greeks took little interest in studying them. They 

were, however, very conscious of the dialectal varieties of Greek 

itself. They were also interested in how words and languages 

originated. Herodotus recounts the story of how the Egyptian 

pharaoh Psammetichos attempted to discover which was the 

original language of the world by isolating two new-born infants 

in order to determine which words they would first utter if left 

entirely to their own devices; but no Greek thinker seems to have 

thought this experiment worth repeating. The Greeks attributed to 

the Egyptians the invention of writing, and credited Cadmus with 

the introduction of the alphabet into the Hellenic world. They 

recognized that languages change in the course of time, but 

treated etymology not as an inquiry into the history of a word but 

as a search for the 'true' meaning which had been lost sight of over 

the years. 
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As education developed in the Graeco-Roman world and the 

demand for literacy increased, there emerged a three-fold division 

of logos and its related skills into (i) rhetoric, (ii) logic, and (iii) 

grammar. The three were hierarchically related, rhetoric being of 

the highest importance, and presupposing competence in 

reasoning (logic) and correct expression (grammar). Poetry was 

still of importance in Roman culture (although the Romans had no 

indigenous oral tradition), but the study of poetic technicalities 

and composition was subsumed under grammar. 

The three general questions about language most frequently 

debated in the ancient world seem to have been: (i) whether 

language was natural or conventional, (ii) whether or not language 

was based on a fundamental principle of regularity, and (iii) how 

many parts of speech there were. The subsequent history of these 

three questions in the Western tradition (from Plato up to D. 

Thrax) is of some interest. Question (iii) had been more or less 

settled by the grammarians of antiquity, at least to their own 

satisfaction, by the time Priscian wrote his definitive grammar of 

Latin (c. 500 AD), and it does not re-emerge as a significantly 

controversial issue for linguists until quite recent times. Question 

(ii) had divided ancient opinion between 'analogists' and 

'anomalists', the former maintaining the essential regularity of 

language, and the latter denying it. This was another debate which 

had talked itself to a standstill by Priscian's day, but crops up 

again in a quite different guise when, first in the later Middle 

Ages and again in the 17th century, new attempts are made to 

explain the systematicity of language. Question (i) is in many 

respects the most durable of the three, and can be interpreted as 

subsuming the other two. It addresses the fundamental issue of the 

degree of control which human beings have over language. In one 

form or another, from Socrates to Saussure, this was to remain a 

permanent topic of debate throughout the Western tradition. 

Indian Grammatical Tradition 

In a knowledge-oriented society, the knowledge of language and 

its function has remained the area of concern through centuries. In 

such investigations, it has raised several issues which are still 

object of enquiry. The dominant issues are: (i) origin and 

development of language, (ii) language as a discipline, (iii) 
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language as an interdisciplinary subject, (iv) relations among 

languages, (v) language in relation to reality, (vi) language in 

relation to mind, (vii) relation between language and knowledge, 

(viii) universal features of language, etc. In a broad perspective, 

language study relates itself to both ontology and epistemology. 

Both ontological and epistemological investigations have been the 

subject of debate and discussion in different civilizations producing a 

number of grammatical traditions like, Old Babylonian tradition, 

Ancient Indian or Hindu grammatical tradition, Greek grammatical 

tradition, Arabic grammatical tradition, etc. Such traditions may 

not be independent but it is difficult to establish the nature of their 

relationship. It is noteworthy that the theoretical frameworks are 

developed and perfected in the culture they represent. 

In the Western tradition, language study, technically called 

linguistics became one of subjects of prime interest and 

investigation; since the beginning of the nineteenth century. F de 

Saussure known as father of modern linguistics, developed 

structuralism! school of thought and established linguistics as a 

major intellectual discipline. Earlier the study of language is used 

to be considered as a part of philosophy, rhetoric, logic, 

psychology, poetics, pedagogy, religion, etc. 

In the Indian intellectual tradition, the origin of language study 

and its -different branches are rooted in the source civilizational 

texts like the Vedas4and the Agamas5 

The centrality of language and its association with the tradition 

can be noted where four out of the six vedangas6 are directly 

related to the language. Several language-related references and 

insights in physics and metaphysics of sabdaare recorded in 

                                                           
4  Veda- knowledge texts which are considered the sources of Hindu 

religion. Basically, the number of Vedas are four-RgVeda, Yajur 

Veda, Saama Veda and Atharva Veda. 
5  Aagama- source text of Indian culture and thought technically texts 

related to Tantra, also a valid means of knowledge. 
6  Vedanga- auxiliary sciences to the study of the Vedas. The sciences 

included are Nirukta 'etymology', Siksha' Phonetics', Vyakarana 

'grammar', Chanda 'prosody', Jyoti:sh' Astronomy', Kalpa' rituals'. 

Out of these, the first four are directly related to the language study. 
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Vedic: and Upanishadic texts7  To maintain and interpret the vast 

oral Vedic verbal discourse, the Indian philosophers realized to 

have knowledge in different dimensions of language. 

Maintenance of texts in the oral tradition depended on a complete 

understanding of: 

(i) the phonetics of speech,  

(ii) the morphology of continuous utterances that in turn depended 

on, and  

(iii) an understanding of meanings of utterances.8 

Since oral transmission is the means to continue the tradition alive 

and make the knowledge accessible to others, phonetics and 

phonology are the first language science to have developed in this 

regard. Every Vedic text has a corresponding praattshkhya text in 

order to recite the Vedic verses with the inputs of norm and 

variations and to keep the text intact. 

Intellectual debate and discussion have not only brought Indian 

thoughts –alive and made pertinent, but originated and developed 

different schools of thought leaving the tradition as continuity. 

The question of the authority of the Vedas is not new to the 

tradition which has been encountered and proved by different 

scholars at different point of time. To encounter the controversy 

raised by Kautsa, 'Vedic words are meaningless', Yaaska (10th 

century B.C.) formulated Niruktaa9 and NighaNTu.10  NighaNTu 

is the enumeration of words and Nirukta is the exposition of 

words. When both the texts are put in relation, the former is the 

commentary of the latter. However, it is not a complete list of 

Vedic words, only those that are: ambiguous or opaque or having 

                                                           
7  Upanishad- considered as the last section of the Veda dealing with 

the philosophical issue in dialectical mode. Vedanta a philosophical 

system originated from Upanishad. 
8  Kapil Kapoor, Dimensions of Panini Grammar, N .Delhi: 2005, Pg:08 
9   Nintkta- a grammatical text and one of the six vedangas composed 

before Panini. It is a science of fixing the meaning!> of Vedic 

words. 
10   NighaNTu- the earliest attempt at lexicography, representing an 

effort to arrange words in sets and subsets on the basis of meaning. 
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interpretation problem. The methodology adopted by Yaska, has 

shown the dynamic processes of words undergoing in a language. 

Since 'meaning' is the basic concern, Yaska takes a V¢rb root to 

the given word and as far as possible, in phonetic form to derive 

the meaning. Basically, to know the meaning, etymological 

derivation of words and its uses in different contexts have been 

employed in each entry. The linguistic terminologies, synonym, 

antonym, metonymy etc. used to define the relationship among 

words in Nirukta are still relevant in the semantic contexts of a 

language. Now such techniques seem to be simplistic but it had 

provided a different outlook to know something about words and 

its different derivational processes. While settling down 

SaakaTaayana and Gaargya debate, as a grammarian, Yaska has 

concluded that most nouns are derived from verbs but there are 

some nouns that are not. Moreover, Yaska is the first Vedic 

exegetic who developed a method for the interpretation of texts. 

According to PataNjali, grammar is explanation of sabda and its 

linguistic features. The sabda is multivalent. It stands for (i) 

sound, (ii) words, (iii) utterances, (iv) language, and it also stands 

for, (v) the linguistic sign.11 In a long discussion with examples 

and counter examples. 

PataNjali draws the conclusion that sabda is neither particular nor 

universal nor attribute nor action. In such context, he defines it as 

linguistic sign, 'That which when manifested in articulated sounds 

brings to the hearer's mind the cognition of cow- individuals 

characterized by the attributes such as tail, hump, horns, etc. is 

sabda'12  Such definition has remained standard definition for 

grammarians and later on it has been elaborated by Bhartrhari in 

his SphoTavaada. Though a reference has been made to eight 

kinds of sphoTtas, both PataNjali and KaiyTabelieve in the 

doctrine of vaakya- sphoTa, ultimately leading to jaati-sphoTa. 

The true eternity according to them belongs only to the jaati-

sphoTawhich expresses the ultimate reality. Bhartrhari, also an 

exponent of jaati-sphoTa, says it is only the Being (sattva) that 

appears diverse as the cow or the cat in diverse relations and that 

                                                           
11   Kapil Kapoor, op.cit, Pg: 61. 
12   Mahaabhaashya, l. I 
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is the highest universal or jaati and all words are ultimately 

grounded on them.13 Indian grammarians, like PataNjali, KaiyTa 

and Nagesa have engaged themselves in the issue involved- 

whether Panini himself coined the words or he only explained the 

relations that already existed between the existing words and their 

objects.  

Contrary to other philosophical schools, grammarians believe the 

relationship exists between word and meaning is siddha 'given'. 

The term siddha means nitya, which refers to unchanging and 

immovable ideas or entities, such as the heaven is there, the earth 

is there.14 

Howsoever, it is the grammar assumes that the form, the meaning 

and the relation of form and meaning are given, grammar does not 

predict any one of them siddhe sabdaairtha sambandhe. 

If the relation between word and meaning is given, then what is 

the norm for the acceptability? In this context, PataNjali puts an 

analogy of potter and grammarian. A potter is the creator and 

meets the demand for social need. But grammarian is neither a 

creator nor an authority to coin new words. Linguistic: forms and 

their employment in particular meanings are sanctioned by loka, 

the universe of usage. If loka is the pramaaNain deciding the 

form and meaning relationship, then the need to have a grammar 

of a language seems meaningless. It is not so; grammar has a 

certain function which lays down niyama in regard to form that 

are used to communicate the intended meaning successfully. In 

communication purpose, words with its different variations are 

used by the speakers. Generally, the variations as PataaNjali 

points out belong to (i) mlecchaprayoga, usage of non- native 

speakers, (ii) apasabda, dialectal or marked variants, and (iii) 

dushTasabda, inaccurate usage caused by either physical infirmity 

or ignorance. Dharmaniyama is the identification of, restriction to 

sadhushabda, the most acceptable form of language. In a 

remarkable analogy, PataNjali says, any food may appease hunger 

but only some food is prescribed as contributing to social norm 

                                                           
13   S.N., Dasgupta, The Mahaabhaashya of PataNjali, New Delhi, 1991, 

Pg:8. 
14  Ibid, Pg.32. 
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and others are prohibited. Likewise, function of grammar is to 

make a distinction between correct and incorrect words and set a 

standard norm as evolved in the society. 

Besides the four- fold word class, noun, verb, prefix and particle 

as enumerated by the etymologists and grammarians, there are 

four silages of vaak- the paraa, pashyantii, madhyamaa and 

vaikhrii. The paraa, the initial stage represents the Brahman stage 

of words. The pashyantii is that stage of words in which it is in 

the form of incipient, ideation, and therefore has not the capacity 

of being used as language. The madhyamaa is the stage wherein 

the effort for construction of word formation is being noticed in 

the mind; and vaikhrii involves the audible stage. By virtue of 

grammarians' knowledge, such stages of language are brought into 

notice. Ordinary person only speaks. They do not know the 

essence of language and the processes of cognition and 

articulation involved. Grammar accounts for the utterances of the 

language by first abstracting sentences and then by conceptualizing 

the components of these sentences as prakrti and pratyaya. 

Prakrtiis classified into two ways as nominal and verbal, and each 

sub-group has both basic and derived. The pratyayas are 

classified into nominal and verbal in accordance with the 

grammatical feature they have. Through different derivational 

processes grammar generates the sadhu shabda and at some stage 

or other, it blocks the mlecchaprayoga, dushTasabda and 

apasabda. However, the devices employed to analyse language 

into various linguistic components and its different operations are 

the product of grammarian's own analytical method. 

Panini’s grammar (ca. 500 B.C.) seeks to provide a complete, 

maximally concise, and theoretically consistent analysis of Sanskrit 

grammatical structure. It is the foundation of all traditional and 

modern analyses of Sanskrit, as well as having great historical and 

theoretical interest in its own right. Western grammatical theory 

has been influenced by it at every stage of its development for the 

last two centuries. The early 19th century comparativists learned 

from it the principles of morphological analysis. Bloomfield 

modelled both his classic Algonquian grammars and the logical-

positivist axiomatization of his Postulates on it. Modern 

linguistics acknowledges it as the most complete generative 
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grammar of any language yet written, and continues to adopt 

technical ideas from it. 

The science of language in India probably has its ultimate 

intellectual roots in the richly developed science of ritual (Staal 

1988). The suutra style of analysis and some of the technical 

concepts of grammatical description originated in the methods 

developed for codifying complex Vedic sacrifices. On a 

philosophical level, ritual is probably also the origin of a leading 

idea behind grammar as well as other disciplines such as yoga in 

ancient India: that human activities, even those normally carried 

out in an unconscious or unselfconscious way, can be analysed by 

explicit rule systems, and that performing those activities in 

awareness of the rules that govern them brings religious merit. 

The predecessors of Panini’s grammar and its compositional 

history are largely unknown. The Astadhyayi itself cites a number 

of earlier grammarians; whose works have not survived. It has 

been suggested that its first redaction dealt with root derivation 

and inflection, and that rules for compounds and denominal 

(taddhita) formations were incorporated into it later from another 

source (Joshi and Roodbergen 1983). The early grammatical 

tradition appears to have had ties to the editorial activity which 

led to the standardization of Vedic texts [.Thieme 1935, 

Bronkhorst 1981.], and the technique of grammatical analysis 

probably evolved from related but less sophisticated methods like 

those used in the Praatiisaakhyas, treatises that give the phonological 

rules relating the word-by-word (padapaatTha) version of Vedic 

works to their connected text (samhitaa). These works share the 

goal of providing explicit and general rules for linguistic 

regularities, but they do not deal with morphology and syntax, and 

are confined to accounting for the data in a single Vedic text. By 

dealing with all levels of structure and not being bound to a 

particular corpus Panini’s grammar attains an incomparably 

greater depth of analysis, and does justice to the unbounded nature 

of language. 

A massive commentatorial tradition is concerned with just this. By 

far the most important work is Patanjali’s Mahabhasya, the ‘Great 

Commentary’, which incorporates and discusses Kaatyaayana’s 

earlier notes (vaarttikas) on Panini. It broaches topics ranging from 
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minutiae to major philosophical questions, and attempts to remedy 

apparent lapses of the grammar by reinterpreting its rules, or, if that 

is not possible, by rephrasing them. It is one of the great works of 

Sanskrit literature, remarkable for its elegant dialectic structure and 

luminous style. Its conclusions are adopted in all later works. 

Panini, Kaatyaayana, and Patanjali are referred to as the ‘three 

sages’ (munitraya) and considered authoritative by all later 

grammarians. 

The standard treatise on the principles and metarules 

(paribhaashaas) of the system is the Paribhaasendu´sekhara of the 

great 18th century grammarian NaagojiibhaTa (a.k.a. Naage´sa). 

At an even higher level of generalization, Bhartrhari’s 

Vaakyapadiiya deals with topics in the philosophy of language 

from a grammatically sophisticated point of view. 

Linguistics, the scientific study of language. The word was first 

used in the middle of the 19th century to emphasize the difference 

between a newer approach to the study of language that was then 

developing and the more traditional approach of philology. The 

differences were and are largely matters of attitude, emphasis, and 

purpose. The philologist is concerned primarily with the historical 

development of languages as it is manifest in written texts and in 

the context of the associated literature and culture. The linguist, 

though he may be interested in written texts and in the 

development of languages through time, tends to give priority to 

spoken languages and to the problems of analysing them as they 

operate at a given point in time. 

Non-Western Traditions 

Linguistic speculation and investigation, insofar as is known, has 

gone on in only a small number of societies. To the extent that 

Mesopotamian, Chinese, and Arabic learning dealt with grammar, 

their treatments were so enmeshed in the particularities of those 

languages and so little known to the European world until recently 

that they have had virtually no impact on Western linguistic 

tradition. Chinese linguistic and philological scholarship stretches 

back for more than two millennia, but the interest of those 

scholars was concentrated largely on phonetics, writing, and 
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lexicography; their consideration of grammatical problems was 

bound up closely with the study of logic. 

Certainly, the most interesting non-Western grammatical tradition 

—and the most original and independent—is that of India, which 

dates back at least two- and one-half millennia and which 

culminates with the grammar of Panini, of the 5th century BCE. 

There are three major ways in which the Sanskrit tradition has had 

an impact on modern linguistic scholarship. As soon as Sanskrit 

became known to the Western learned world, the unravelling of 

comparative Indo-European grammar ensued, and the foundations 

were laid for the whole 19th-century edifice of comparative 

philology and historical linguistics. But, for this, Sanskrit was 

simply a part of the data; Indian grammatical learning played 

almost no direct part. Nineteenth-century workers, however, 

recognized that the native tradition of phonetics in ancient India 

was vastly superior to Western knowledge, and this had important 

consequences for the growth of the science of phonetics in the 

West. Third, there is in the rules or definitions (sutras) of Panini a 

remarkably subtle and penetrating account of Sanskrit grammar. 

The construction of sentences, compound nouns, and the like is 

explained through ordered rules operating on underlying structures in 

a manner strikingly similar in part to modes of modern theory. As 

might be imagined, this perceptive Indian grammatical work held 

great fascination for 20th-century theoretical linguists. A study of 

Indian logic in relation to Paninian grammar alongside 

Aristotelian and Western logic in relation to Greek grammar and 

its successors could bring illuminating insights. Whereas in 

ancient Chinese learning a separate field of study that might be 

called grammar scarcely took root, in ancient India a sophisticated 

version of this discipline developed early alongside the other 

sciences. Even though the study of Sanskrit grammar may 

originally have had the practical aim of keeping the sacred Vedic 

texts and their commentaries pure and intact, the study of 

grammar in India in the 1st millennium BCE had already become 

an intellectual end in itself. 
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Conclusion: 

What has been the importance of Arabic theory for an 

understanding of modern linguistics? AGT developed a formal 

model around a non-Indo-European language and to a 

considerable degree outside the western intellectual tradition. 

Hence, to a large extent, these developments are independent and, 

therefore, require a study of comparative grammatical theory to 

which Indian, Chinese also belong. This study should be centred 

on the question: To what extent do common descriptive and 

explanatory categories appear in historically unrelated linguistic 

theory, and if they do, why?  (Owens, 1988: 263) 

This perspective would bring new dimension to the study of 

linguistic theory and would not remain at the level of redressing 

the overwhelming emphasis on the European tradition in the study 

of history of linguistics.  

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 

 



Contribution of India to Linguistic Sciences 

107 | P a g e  

 

References:  

ALLAN, J. (1923). Proceedings and Transactions of the First Oriental 

Conference, Poona, Vol. I, 1919. 10× 6¼, clxxx+ 109 pp., 5 

plates. Poona: Bhandarkar Oriental Research Institute, 1920.-

Journal of the Department of Letters of the University of 

Calcutta, Vols. I, II, III, 1920. 10× 6¼, pp. 417, 443, 

418. Journal of the Royal Asiatic Society, 55(4), 624-625 

CHOMSKY, N. (2002). Syntactic structures. Walter de Gruyter. 

DESHPANDE, MADHAV M. 2014. Ancient Indian Phonetics. In 

Koerner and Asher (eds.). 

GOLDZIHER, I. (1994). On the History of Grammar among the 

Arabs (Vol. 73). John Benjamins Publishing. 

KIPARSKY, P. (1995). Pāinian linguistics. In Concise History of the 

Language Sciences (pp. 59-65). Pergamon 

KOERNER, E.F.K.  and R.E. ASHER (eds.) 2014. Concise History of 

the Language Sciences: From the Sumerians to the Cognitivists. 

Elsevier.  

STAAL. J. FRITS 2014. Indian Theories of Meaning. In Koerner and 

Asher (eds.). Pp. 64-71. 

OWENS, J. (1988). The foundations of grammar: an introduction to 

medieval Arabic grammatical theory (Vol. 45). John Benjamins 

Publishing. 

 

Online Sources: 

Indian Grammatical Tradition  

http://shodhganga.inflibnet.ac.in/bitstream/10603/17616/11/11_chapter

%201.pdf RETRIEVED ON 15.01,2016 

https://books.google.co.in/books?id=ofpBAAAAQBAJ&pg=PA264&lp

g=PA264&dq=ARABIC+AND+NON+WESTERN+GRAMMATICAL

+TRADITION&source=bl&ots=qK-Wyu0Zno&sig=cgRaGmcnp-up-

botEAB1hciOhiY&hl=en&sa=X&ved=0ahUKEwjIkaKxnqvKAhUTGo

4KHZY6BuoQ6AEIIjAB#v=onepage&q=ARABIC%20AND%20NON

%20WESTERN%20GRAMMATICAL%20TRADITION&f=false 

Language vs. grammatical tradition in Ancient India: How real was 

http://shodhganga.inflibnet.ac.in/bitstream/10603/17616/11/11_chapter%201.pdf
http://shodhganga.inflibnet.ac.in/bitstream/10603/17616/11/11_chapter%201.pdf


Aligarh Journal of Linguistics 

108 | P a g e  

Pāṇinian Sanskrit?Evidence from the history of late Sanskrit 

passives and pseudo-passives 

Leonid Kulikov 

Ghent University Faculty of Arts and Philosophy Linguistics 

Department Blandijnberg 2 b-9000 Ghent Belgium 

Citation Information: Folia LinguisticaHistorica. Volume 34, Issue 1, 

Pages 59–92, ISSN (Online) 1614-7316, ISSN (Print) 0168-

647X, DOI: 10.1515/flih.2013.003, October 2013 

mailto:leonid.kulikov@ugent.be
http://dx.doi.org/10.1515/flih.2013.003


Nominal Categories In Dooar Sadri 

109 | P a g e  

ISSN: 2249-1511 

 

NOMINAL CATEGORIES IN DOOAR SADRI 

 

Nazrin B. Laskar 

Md Sarfaraj 
Department of Linguistics 

Aligarh Muslim University 

ALIGARH-202 002 (UP) 

nazrinlaskar@gmail.com, md.sarfaraj63@gmail.com 

 

Abstract 

This is a study of the morpho-syntactic features of the 

nominal categories in Dooar Sadri, which is part of our 

on-going research. Sadri is used as a lingua franca among 

the various tribal communities in the tea gardens of North 

Bengal, popularly known as the Dooars region. These 

diverse tribal groups were brought in from the tribal belts 

of present day, Odisha, Chhattisgarh, Jharkhand, Bihar 

and Madhya Pradesh by the British to expand their 

plantation economy. At present, Sadri has become the 

native language of these implanted population commonly 

known as tea-tribes. Through the analysis of the morpho-

syntactic features of the nouns and pronouns in Dooar 

Sadri, this study makes an attempt to provide fresh insights 

in our understanding of a contact language that emerged 

as a result of interactions between highly inflectional 

languages.  

Keywords: Dooar Sadri, Koine, Lingua franca, tea-tribes 

Paper received on 05-01-2020; Revised paper on 15-02-2020. 

1.0 Introduction 

The British introduced tea plantation in Assam in 1837. The 

success of the tea industry in Assam drove the British to expand the 

tea plantation economy to other parts of the country. Between 1839 

mailto:nazrinlaskar@gmail.com
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-1874, the British Raj initiated tea plantation in the three regions of 

North Bengal viz: Darjeeling, Terai and the Dooar region. These 

regions were jungles with a very sparse population. In order to 

make the wastelands available for cultivation on the terms of the 

colonial masters, a set of rules were framed known as the 

Wasteland Rules of 1838 (Guha 1977). The Wasteland rules 

facilitated the Colonial Master’s claims and ownership over the 

wastelands. The tea plantation economy flourished in these 

wastelands. Large number of labours were required for plantation. 

Hence a large number of tribal people, commonly referred to as 

‘advasis’ were brought in predominantly from  Chotanagpur areas 

(covering provinces of modern Bihar, Jharkhand, Bengal and 

Odisha) and parts of Madhya Pradesh. These tribal population 

comprised of various ethnic and linguistic groups, such as, Oraon, 

Kharia, Mundari, Santali, Nageshia, Mal Paharia, Lohara, Mahali, 

Chik Baraik and others. The Dooar region in North Bengal is also 

a home to various other linguistic communities like Bengali, 

Rajbangshi, Lepcha, Nepali, Bodo, Rabha and Toto. These 

implanted population came with their own distinct languages and 

cultures. Sadri served as lingua franca among these tribal 

populations. But with the passage of time, Sadri replaced the 

languages of these various tribal groups and became the first 

language for most of these adivasis. At present, Sadri is used both 

at home and outside in the tea estates of Dooar region of West 

Bengal, where the present study was conducted.  

Sadri is also spoken in Jharkhand, Chhattisgarh and in the tea 

gardens of Assam. The origin of Sadri is yet to be ascertained. Sadri 

has been affiliated as a variety of Bhojpuri by many western 

scholars (Grierson 1903; Jordan-Horstamann 1969). Though a few 

studies on Sadri have been reported from Jharkhand and Assam, 

there is dearth of research on Sadri spoken in the Dooars region of 

West Bengal (Jordan-Horstamann 1969; Kiran and Peterson and 

2009; Dey 2011). 

 In this paper, we discuss some of the morpho-syntactic features of 

nominal categories in Sadri spoken in the tea estates of 

Majherdabri, Kalchini and Birpara tea estates in the Dooar region 

of West Bengal. In our study, we refer to this variety as Dooar Sadri 

to differentiate it from other Sadri spoken elsewhere.  
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1.1 Data and Methodology  

The data for this study comprises of natural speech collected from 

60 Sadri speakers belonging to various tribal communities living in 

the three tea gardens of Majherdabri, Kalchini and Birpara at 

Dooars region in West Bengal. The data was collected using the 

modern Sociolinguistic technique, following Labovian framework 

(Labov 1984). Sociolinguistic interviews and participants 

observations were basically used for gathering the speech data. 

1.2 Nouns in Dooar Sadri 

The nouns in Dooar Sadri inflect for Number, Gender and Case. In 

the following sections, we discuss some of the morpho-syntactic 

features of Dooar Sadri Nouns.  

1.2.1 Number in Dooar Sadri 

The nouns in Dooar Sadri show two-way number distinctions, 

singular versus plural. The plural is derived from the singular noun 

by affixing ‘mən’. The singular nouns are treated as the base to 

which the plural affix ‘mən’ is added. The plural suffix ‘man’ or 

‘mane’ has been attested in Chhattisgarhi and Oriya (Grierson 

1903; Ray 2003). In Dooar Sadri ‘mən’ is used as a general plural 

suffix that can be used with all kinds of nouns whether animate or 

inanimate as shown (1) - (15). The kinship terms also indicate 

plurality by affixing ‘mən’ as demonstrated in (4) - (6). The plural 

suffix ‘mən’ can also be added to professional terms to convey 

plurality. The mass nouns which are inherently plural can also be 

marked with ‘mən’ as in (16) - (18).       

I. Plural Suffix  mən 

      Singular   Plural 

(1) cʰuyā        cʰuyāmən        

 child    child- PL 

 Child   Children 
 

(2) cʰuɽā   cʰuɽāmən 

 boy    boy-    PL 

 Boy    Boys 
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(3) cʰuɽi   cʰuɽimən 

 girl    girl-   PL 

 Girl    Girls 
 

(4)  ābā                              ābāmən 

 father           father-PL 

 Father     Fathers 
 

(5)  bau              baumən 

  son    son-PL 

 Son   Sons 
 

(6)  māi   māimən 

  daughter  daughter-PL 

  Daughter               Daughters 
 

(7) lohār   lohārmən 

 blacksmith  blacksmithPL 

 Blacksmith  Blacksmiths 
 

(8) sāheb   sāhebmən 

 manager   manager-PL 

 Manager   Managers 
 

(9) gāɖ   gāɖmən 

 guard                            guard-PL 

 Guard    Guards      
     

(10) siyār   siyārmən 

          Fox                               fox-PL 

          Fox   Foxes 
 

(11) dāmɽā   dāmɽāmən 

          bull    bull-PL 

 Bull   Bulls 
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(12) sugā   sugā- mən 

          parrot   parrot-PL 

          Parrot   Parrots 
 

(13) gacʰ   gacʰmən 

  tree   tree-PL 

 Tree    Trees 
 

 (14) iʈā   iʈāmən 

 brick   brick-PL 

 Brick   Bricks  
 

(15) gʰə-r    gʰərmən 

 house                            house-PL 

 House   Houses           
 

(16) məslā      məslāmən 

 spice    spice-PL 

 Spice     Spices 
 

(17) cāur    caurmən  

           rice                                rice-PL 

           Rice                             Rice  
 

(18) cā   cāmən 

 tea    tea-PL 

 Tea              Tea  

1.2.2 Gender in Dooar Sadri    

Dooar Sadri lacks grammatical gender. Only the animate nouns in 

Dooar Sadri are assigned natural gender: masculine and feminine. 

Corbet (2013) suggests that assignment of gender in languages 

depends on two kinds of information about the noun, either its 

meaning or its form. In Dooar Sadri, gender is used to distinguish 

a male member of a class from its female member.The gender 

distinction is primarily observed in nouns referring to humans. A 

few animals that are part of their environment show the distinction 
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between male and their female counterparts. The feminine gender 

is derived by affixing the common Indo-Aryan feminine affix i to 

the masculine noun as demonstrated in examples (19) - (24). There 

are a few animte nouns where separate terms are used to refer to 

male and their female counterparts as shown in (25) - (28).   

I. Use of suffix –i 

(19) Masculine    Feminine  

 cʰuɽā    cʰuɽi 

  Boy     Girl  
 

(20) mɔsā                 mɔsi 

 Mother’s sister’s husband Mother’s sister 

 

(21) dāda         dādi 

 Grand-father (Paternal) Grand-mother (Paternal) 

 

(22) nānā    nāni 

 Grand-father (Maternal) Grand-mother (Maternal) 

 

(23) kākā    kāki 

 Father’s younger brother Father’s younger brother’s wife  

 

(24) damɽā       damɽi 

 Bull     Cow 
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II. Suppletion  

Masculine    Feminine  

(25) taci     mamu 

            Father’s sister   Father’s sister’s husband  
 

(26) ābā    āyo 

 Father     Mother 
 

(27) bau    māi 

 Son     Daughter 
 

(28) bakrā    cʰigri 

 Goat     Doe 

1.2. 3 Case in Dooar Sadri  

Languages assign case through morphological forms or function 

words. The mechanism that involve morphological forms (affixes) 

or functions words like adpositions to express the semantic roles or 

grammatical relations of the Noun Phrases in the clause are referred 

to as Case marking (Song 2001: 139).  In Dooar Sadri, the noun 

phrases show case relation by postpositions. The case markers are 

presented in table. 1.1. Nominative case is associated with the 

logical subject or the agent. The Subjects in nominative case are 

not overtly marked in Dooar Sadri as shown in (29) –(30). The 

accusative is indicated by ke in Dooar Sadri as seen in (31) – (32). 

The accusative case is assigned to objects. The dative and 

accusative are not differentiated in Dooar Sadri. The postposition 

ke is used to express dative case relations as well as shown in (33)-

(34). The postposition ke denotes accusative-dative in Maithili and 

Bengali (Yadav 2003; Verma 2003).1 However, in Bhojpuri ke 

indicates accusative case to mark animacy or specificity (Verma 

2003: 526).  Dooar Sadri uses kər to express genitive as shown in 

                                                           
1  In Maithili, the vowel is nasalized as in kẽ.   
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(35) - (37). The form kər is used with pronouns to designate 

genitive case in many Eastern Indo-Aryan languages, such as, 

Bhojpuri, Magahi and Maithili. The Locative case is denoted 

primarily by me in Dooar Sadri as demonstrated in (38) - (39). 

However, we also find the use of Bengali locative case marker e in 

Dooar Sadri as in (40). The locative marker e has been attested in 

many varieties of Bhojpuri.2  The instrumental case is expressed by 

postposition se as shown in (41) - (42). The postposition se can also 

be used in the sense of “from” as we can see in example (43).     

 

Case Case Markers  

Nominative  ø 

Accusative ke 

Dative ke 

Genitive kər 

Locative me; e 

Instrumental  se 

             Table 1.3 Case markers in Dooars Sadri                

  

(29) anitā-Ø          thoɽek   keɽā       kinke     lain   he 

  Anita-NOM   a few    banana   buy-CP bring BE 

            Anita bought a few bananas. 

 

(30)      prakās-Ø           bāgān- me           kām     kəren 

  Prakash-NOM  tea-garden-LOC  work    does 

             Prakash works in the tea-garden. 

 

 

                                                           
2  See Tiwari (1960) and Verma (2003). 
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(31)       jayrām-Ø        rɔjdin       āpən   əurat-ke           marel  

             Jayram-NOM  everyday  his     woman-ACC   beat-HAB 

 Jayram beats his wife everyday.  
 

(32)     prakās- Ø          ekdin    me   tingo        suyer- ke     marek 

           Prakash-NOM one day  in    three-CL  pig- ACC    kill-PST 

            Prakash killed three pigs in one day.  
 

 (33)     rām- Ø         somā –ke      ful        delāk 

            Ram-NOM  Soma-DAT  flower  give-PST 

            Ram gave a flower to Soma.  
 

(34)     ravi- Ø        tār     beʈā  -ke      paisa    bejun 

            Ravi-NOM  his    son -DAT   money  send 

Ravi sends money to his son. 
 

(35)    həri-kər      beʈā   bāgān-  me    kām kərel 

  Hari –GEN son    garden-LOC work do 

  Hari’s son works in the garden.       
 

 (36)     gʰər-    kər    pərisθiti     to        bɔhot   kʰārāp  

    house-GEN  condition   EMP   very     bad 

  The condition of (my) house is very bad. 
 

(37)      māloti - kər   səb   pəisā     curi    hoi  gelāk 

   Maloti- GEN  all    money  steal   BE  go-PST 

              All the money of Maloti were stolen.   
 

 (38)      mor              sosur                baɽi      he     gʰagra - me 

 I-SG-GEN    father-in-law   house   BE    Ghagra –LOC 

 My father-in-law’s house is in Ghagra. 



Aligarh Journal of Linguistics  

118 | P a g e  

 

 (39)   dui- ʈʰo   beʈā    āhe      gʰər-    me  

            two-CL   son     BE       house-LOC 

 I have two sons at home. 
 

 (40)     ɖaktar  to    kono din tor   gʰər-   e       hi         ni       abe 

           doctor EMP    any day    your   home  LOC  EMP  NEG     come-FUT 

           Doctors will never come to your home.  
 

 (41) chuɽimən    hātʰ- se       cā pātāi      tɔɽel 

 girl-PL        hand-INS   tea leaves  pluck 

 The girls pluck the tea-leaves with hand.  
 

 (42)     bəiʈʰi - se     səbji          kāʈɔn 

            knife- INS   vegetables  cut 

            We cut the vegetables with a knife.           
 

 (43)   duio    gʰər- se           kʰabar           lebain 

           two     house-from   information   take 

          They will take information from both (bride and groom) the 

          houses. 
 

1.3 Pronouns in Dooar Sadri 

Dooar Sadri has a set of pronominal word classes which are 

represented by personal pronouns, interrogative pronouns, relative, 

correlative pronouns. In the following sections we will discuss the 

different types of pronouns in Dooar Sadri.  

1.3.1 Personal Pronouns 

In Dooar Sadri, there are a small set of personal pronouns that 

appear in three persons: First; Second and Third (see table 1.2). The 

personal pronouns show number distinctions as we can see in table 

1.2. The first person singular pronoun ‘mɔi’ used in Dooar Sadri 

resembles the first person singular pronoun of many other Eastern 
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Indo-Aryan varieties, such as, Oriya, Assamese, Rajbangshi and a 

few Bengali dialects (cf. Grierson 1903; Ray 2003; Goswami and 

Tamuli 2003). But the plural form ‘hām’ shows affinity with 

Bhojpuri and Hindi varieties. Dooar Sadri uses the general plural 

suffix ‘mən’ with pronouns in all persons, first, second and third. 

However, the plural form ‘mən’ cannot be affixed with third person 

singular form ‘se’ which is also used in Dooar Sadri. The personal 

pronoun ‘se’ is used in Oriya and Bengali as well.3 There are a few 

instances where ‘səb’ ‘all’ is used with third person ‘u’ as in ‘usəb’ 

to express the functions of demonstrative pronouns like ‘these’ and 

‘those’. There is absence of gender distinctions in personal 

pronouns in Dooar Sadri. The personal pronouns in Dooar Sadri do 

not show honorific and proximate/non-proximate distinctions. We 

do have a few instances of the use of ‘i’ as in ‘i bāgān’ ‘this garden’. 

These forms ‘i’ and ‘u’ when used with nouns function as 

demonstrative pronouns. The use of personal pronouns as 

demonstrated pronouns has been attested in many languages of the 

world (See Bhat 2013).   
      

Person     Singular Plural  

   I     mɔi hāmre; hāme 

hāmremən 

  II     tɔi tɔhremən 

  III     u, se  umən  

Table 1.2 Personal Pronouns in Dooar Sadri 

The personal pronouns in Dooar Sadri show three cases, 

nominative, genitive and oblique case as shown in table 1.3. The 

first and second person singular pronouns are inflected with 

genitive case marker r as in ‘mɔr’ ‘my’ and ‘tɔhār’ ‘your’. The third 

person singular and all the plural pronouns (first, second and third) 

occur with ‘kər’ to indicate genitive. The use of genitive form ‘kər’ 

with third person singular pronouns has been attested in Magahi 

and Bhojpuri. All the pronouns inflect with ‘ke’ in oblique case.  

  

                                                           
3   In Bengali it is pronounced še 
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Person   Nominative  Genitive   Oblique  

I P Sg mɔi mɔr     moke 

II P Sg   tɔi tɔhār    tɔke  

III P Sg  u;  se ukre; ukər    uke 

I P Pl  hāmre; hāme 

hāmremən 

hāmrekər hāmremənke;  

II P Pl tɔhremən tɔhremənkər tɔhremənke 

III P Pl umən umənkər umənke 

Table 1.3 Personal Pronouns inflecting for case in Dooar Sadri 

1.3.2 Interrogative Pronouns 

Dooar Sadri has a number of interrogative pronouns. The paradigm 

of interrogative pronouns are presented in table 1.4. The 

interrogative pronouns begin with /k-/. The two primary 

interrogative pronouns are ‘kəun’ ‘who’ basically refers to the 

animate and ‘kā’ ‘what’ to the inanimate as shown in examples (44) 

- (46). The interrogative pronoun ‘kəun’ is used in Hindi-Urdu, 

Bhojpuri and some other Bihari languages. Bhojpuri also uses the 

pronoun ‘kā’ to refer to ‘what’.4  The interrogative pronoun ‘kəun’ 

when used with nouns to ask questions serve as interrogative 

adjectives in Dooar Sadri as shown in (47). Dooar Sadri also uses 

pronoun ‘kaisan’ that serves as an adjectival in Bhojpuri and 

Magahi. The interrogative pronoun ‘kaisan’ is used in the sense of 

‘how’ in Dooar Sadri as illustrated in (48) - (49). The commonly 

used  interrogative pronoun kəb ‘when’ and kə̃ha ‘what’ in Hindi 

varieties are found to be in use in Dooar Sari as well as shown in 

(50) - (52).  

 

 

 

 

                                                           
4  See Tiwari (1960) and Verma (2003).  
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 Interrogative  Pronoun Gloss 

1. kəun who 

2. kā what 

3. kaisan how 

4. kəb when 

5. kə̃ha where 

Table 1.4 Interrogative Pronouns in Dooar Sadri 
 

(44)   kəun   dekʰāt  he    jəntu-jib ke 

          who    look     Be   animal-ACC 

          Who takes care of the animals? 
           

(45)   uha    jaike       kā      hoi 

          there  go-CP    what   BE-FUT                                     

          What will I do by going there? 
 

 (46)   union kər      bāt    kā      kəhbu 

           union-GEN   talk  what    say-FUT                   

           What shall I talk about the Union?  
 

(47)  tɔi   kəun  din   uʈʰābe…         uʈʰāo 

   you which day  pluck-FUT      pluck 

   Which day you want to pluck (tea leaves)….it is upto you? 

  

(48)  kaisan    jabu? 

    how      go-FUT 

How shall I go? 
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(49)  sādi- biyā  kair- ke   kaisan   cʰuʈa- cʰuʈi   hoi   jail 

   marriage    do-CP      how      separate        BE   go-HAB 

   How (people) get married and then then divorce happens? 
                                      . 

(50)   kəb      hɔi     sādi 

    when    BE     marriage 

When is the marriage? 
 

(51)  rām   kəb    rācʰi       jaibe  

   Ram  when  Ranchi   go-FUT  

   When will Ram go to Ranchi?    
 

(52)  kəh̃a    sādi         hoi 

   where  marriage  BE 

  Where will the marriage take place? 

1.3.3 Relative and Correlative Pronouns in Dooar Sadri 

The use of special pronouns that are formally related to 

interrogative pronouns and/or demonstrative expressions are used 

as a relativization strategy in many languages (Song 2001: 219). It 

is reported that relative pronoun strategy in relativization is most 

frequently used in European languages (Keenan and Comrie 1979; 

Keenan 1985; Comrie 1989: 149). In many South Asian languages 

we find the use of relative and correlative pronouns. In Dooar Sadri, 

we have encountered a few data of relative and correlative 

pronouns used in relative clauses as demonstrated in (53) – (54). 

The forms ‘jaisan- aisan’ attested in Bhojpuri performs the 

function of relative-correlative pronouns in Dooar Sadri as well 

(see example 55).    

(53)  je       rāit      jāik     ni       pāri    se         fajir            jāi 

            REL  night    go     NEG   can   COR      morning     go-HAB 

            Those who cannot go to (church) at night, go at dawn. 
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(54)  je        iskul     ni       pəɽhal   se         pəblik  kām    kərelā 

            REL   school  NEG   study     COR   public  work   do-HAB 

            The one who does not study, does public service.  
 

(55)  jaisan  pərisθiti   aisan ke       banaben 

   Rel      condition   COR CP     arrange 

   (You) arrange what (you) can (manage).    
 

1.3.4 Indefinite Pronouns in Dooar Sadri 

Indefinite pronouns are those pronouns which refer to one or more 

unspecified persons, objects or beings.  The pronouns that function 

as indefinite pronouns in Dooar Sadri are keu, kəunɔ  as illustrated 

in (56) – (57).    

(56)   keɔ      miʈ    ni      kʰayen 

     some    meat NEG  eat-HAB 

    Some people do not eat meat. 
  

(57)  kəunɔ     gʰər-e           accʰa  dabāi       den 

    some      home-LOC  good  medicine  give 

  (They) give good medicine to some homes. 
 

Discussion 

The structures of Pidgin/Creoles and Koines, and the circumstances 

in which they develop evoked various debates and challenges that 

led to the growth of Pidgin and Creole studies.  Pidgin/Creoles and 

Koines are a unique outcome of language contact situations. Since 

the genesis of pidgin/creole or koine takes place in contact 

situations, their lexicon and structures cannot be traced to a single 

source languages (Laskar 2003; Lefebvre 2004; Satyanath and 

Laskar 2008; Kowenberg and Singler 2008).  

Though Sadri has been attested as a variety of Bhojpuri in literature, 

the morpho-syntactic features of the nominal categories of Dooar 

Sadri reveal interesting facts about the structure of this variety.   
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The nouns in Dooar Sadri show number, gender and case 

distinctions. Dooar Sadri nouns show two-way number 

distinctions. The plural marker ‘mən’ in Dooar Sadri can be traced 

to Oriya. But in Oriya, ‘mane’ is used with animate nouns only 

(Ray 2003). The plural marker ‘mən’ in Dooar Sadri has assumed 

the role of a general plural marker and occurs with all nouns, 

animate or inanimate. In addition, we have seen that ‘mən’ is also 

used with mass nouns in Dooar Sadri. The gender distinction in 

Dooar Sadri is primarily shown in human nouns. The most typical 

feminine affix ‘i’ is utilized to designate the females. Bhojpuri and 

other Bihari varieties use many other affixes like ‘ni, in’ to derive 

the feminine. In Bhojpuri, a few masculine kinship terms are 

derived from the feminine as in ‘bahin-bahnoi’ ‘sister-her husband’ 

(Verma 2003: 525). These forms are conspicuously absent in Dooar 

Sadri. In Dooar Sadri, the case relations in Noun Phrases are 

designated by postpositions used in many Eastern Indo-Aryan 

languages. The nominative case is null in line with most other Hindi 

or Bihari varieties. Like, Bengali, Maithili and Bhojpuri, the 

accusative/dative is expressed by ‘ke’ in Dooar Sadri. However, in 

Bhojpuri ‘ke’ marks the accusative case to express animacy or 

specificity. The genitive case in nouns is indicated by ‘kər’ in 

Dooar Sadri. But in Bhojpuri and other Bihari varieties, the genitive 

marker ‘kər’ occurs with pronouns. The paradigm of pronouns in 

Dooar Sadri reflect both convergence as well as divergence from 

Bhojpuri. The first person singular pronoun ‘mɔi’ in Dooar Sadri 

shows more affinity with Oriya, Assamese and Rajbangshi than 

Bhojpuri. Unlike Bhojpuri, the personal pronouns in Dooar Sadri 

lack honorific and proximity distinctions.  

Dooar Sadri seems to have emerged as an outcome of contact 

between varieties of Eastern Indo-Aryan through the process of 

koineization. Kerswill (2002: 669) defines koineization as a process 

through which new varieties of a language emerge ‘as a result of 

contact between speakers of mutually intelligible varieties of that 

language. Koineization is generally characterized by three 

processes, such as, mixing, leveling and simplification (Trudgill 

1986: 127; Kerwill 2002; Britain and Trudgill 1999). The process 

of ‘simplification’ which implies selection of a feature from among 

the possibilities offered by the contributing dialects are evident in 

the morpho-syntactic features of nouns and pronouns in Dooar 
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Sadri. The pattern of number, gender and case marking in Dooar 

Sadri provide evidences for the operation of ‘simplification’. The 

Eastern Indo-Aryan languages, especially the Bihari varieties 

which contribute to the emergence of Sadri, have a number of 

markers to designate number, gender and case. Dooar Sadri 

possesses typically one number marker (mən) and one gender 

marker (i). Unlike in Bhojpuri, we do not find variability in case 

marking in Dooar Sadri. The structures of the nominals in Dooar 

Sadri resemble that of a koine, however further research is required.  

  

ABBREVIATIONS  

I             First Person 

II  Second Person 

III  Third Person  

ACC  Accusative 

CL  Classifier 

COR  Correlative Pronoun 

CP  Conjunctive Participle  

DAT  Dative  

EMP  Emphatic 

FUT  Future 

GEN  Genitive 

HAB  Habitual 

INS  Instrumental 

LOC  Locative 

NEG  Negative 

NP  Noun Phrase 

PER  Person 

PL  Plural 
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PRT  Participle 

PST  Past 

REL  Relative Pronoun 

SG  Singular 

VP  Verb Phrase             
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Abstract 

This paper is an attempt to explore whether any kind of 
evidential morphemes exist in Malayalam. The only attempt 

to mark the evidential strategies in Malayalam was made by 

Elena (2006). It was as a part of the general survey on South 
Asian languages that Elena made some observations on the 

evidentiality in Malayalam. She concludes that the 
evidentiality distinction in Malayalam is not morphologically 

encoded. Analyzing the data collected from both standard 

and dialect forms, the present study streamline the linguistic 
strategy of Malayalam for various evidentials. The study 

finds that Malayalam has grammatical evidential in the case 

of reportative evidentiality and there by reforms the 
observation of Elena (2006) that the evidentials in 

Malayalam are expressed solely through lexical means. This 
study also leaves scope for an in-depth study on evidentiality 

across various dialects in Malayalam. 

Keywords: Evidentiality, Quotative, Reportative, Indirect 

Evidentials, Lexical and Grammatical means, Inferentiality 

Paper received on 14-12-2019; Revised paper on 28-01-2020. 

Evidentiality can be defined as the linguistic expression of a 

speaker's source of information (Kareem: 2008). It is the nature of 

evidence for a given statement expressed by the speaker. 

According to Mushin (2001: 56) every language has some way of 

referring to the source of information, but not every language has 

grammatical evidentiality. He also observes that lexical means for 

optional specification of the source of knowledge is probably 

mailto:drsaid@temu.ac.in
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universal. There are some languages that grammatically mark the 

ways of indicating information sources, or lack of it. For example, 

sentences with the Korean suffix -te express evidentiality (Sohn 

1994, Cinque 1999). 

(1)  a. mary-ka phyenci-lul ssu-te-la. 

 Mary-NOM letter-ACC write-S.PAST-DEC 

“[I saw] Mary was writing a/the letter.” 

 

b. mary-ka phyenci-lul ssu-ko iss-ess-ta. Mary- 

NOM letter-ACC write-PROG-PFCT-DEC 

“Mary was writing a/the letter.” 

(1a) conveys the direct evidential meaning that the speaker 

witnessed the event, and thus contrasts with the non- evidential 

sentence that lacks -te in (1b), which does not convey the 

evidential meaning (quoted from Sohn 1994, Cinque 1999). As 

De Haan (2013) attests many languages have grammatical 

evidential markers that make a distinction of witnessed (direct) 

versus unwitnessed (indirect) actions in the past tense. 

1.  Geographical distribution of evidential markers 

De Haan (ibid) presented areal patterns of evidentiality: (1) 

evidentials are almost completely absent in Africa; (2) languages 

having only indirect evidentials are common in Europe; (3) 

languages with both direct and indirect evidentials appear to be 

clustered in the western United States, the western Amazon 

region, the Caucasus, and in the Himalayan and adjacent areas, 

but they are by no means restricted to these areas; (4) languages 

of the Americas are very likely to have at least indirect 

evidentials; (5) languages of the Pacific area, including New 

Guinea, are slightly more likely to have no evidentials. It was also 

observed that evidentiality would appear to be more of an aerial 

feature than a genetic feature.  

2.  Previous observations on Evidentiality in Malayalam 

Elena Bashir (2006) had concluded that in Malayalam, 

evidentiality distinctions are not morphologically encoded, but are 
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lexically scattered. The evidential she found in Malayalam are 

cited below: 

(i) An event directly witnessed is expressed with the simple 

present or past 

(ii) A particle -allo, which has a range of meanings including 

softening a harsh statement, adding certainty, or adding 

surprise 

(iii)  The past or present perfect 

(IV) The use of construction like ennu ke:ʈʈu (heard that) 

The observation of Elena (2006) is not wrong, but incomplete as it 

was not based on a detailed survey. She has not gone deep into the 

diverse means of expressing indirect evidentiality in Malayalam. 

3.  Methodology and Data 

The present study is based on the data from media, literature and 

various dialects of Malayalam. It aims at exploring whether a 

unique reportative evidential marker exists in Malayalam. It also 

attempts to identify the features that would help mark Malayalam 

language in Evidential Typology. For this purpose the data is 

analyzed descriptively. 

4.  Hypothesis 

They study hypothesized that Malayalam has both lexical and 

grammatical means to express evidentiality. 

5.  Linguistic strategies in Malayalam for various evidential 

categories 

Evidentiality is traditionally divided into two main categories: direct 

evidentiality, which shows that the speaker has directly witnessed 

the action, and indirect evidentiality, in which the speaker has no 

direct evidence for his /her statement, but has other sources for 

making the statement (De Haan: 2005). 

Typical direct evidential categories are visual and auditory 

evidence, stating that the speaker has respectively seen and heard 

the action. Indirect evidentials can be inferential, which mean that 

the speaker has inferred the action from available evidence, and 
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quotatives, which states the speaker knows about the event from 

being told by another person (ibid, 1-2). 

6. Evidentiality in Malayalam 6.1 Direct Evidentiality 6.1.1 

Sensory Evidentiality 

Sensory evidentiality is derived from the speaker's own sensory 

experience. It can be divided into different types. Some languages 

mark visual evidence differently from nonvisual evidence that is 

heard, smelled or felt (Aikhenvald, 2006) 

6.1.2 Visual Evidentiality 

The visual evidentiality covers information acquired through 

seeing the event. The category of visual evidentiality refers to the 

deictic situation in which the speaker is in visual distance of the 

action described (Aikhenvald, 2004: 324). 

In Malayalam there is no particular marker for Visual 

Evidentiality. The verb form /kaɳ/ (see) is used to denote the 

same. 

(2) avan varun̪n̪atə kaɳʈu 

     3 SG.M come GER PP see 

     He coming saw   

      'I saw him coming'.   

Another strategy for visual evidentiality, as Elena (2006) pointed 

out, is to use the simple present or past. 

6.2 Non visual Evidentiality 

Nonvisual sensory evidence denotes that the action was perceived 

by any of the senses except sight including smell, touch, or 

feeling. In Malayalam, as in the case of Visual Evidentiality, Non 

Visual Evidentiality also has no particular marker, but often 

expressed using related verbs (e.g. hear), and simple present or 

past. 

(3) ɲa:n bellaʈi ke:ʈʈu 

      1 SG bell ringing PP hear 

                         'I heard ringing the bell' 
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The above examples confirm Elena’s finding that Malayalam has 

no grammatical marker for direct evidentiality. 

6.3 Indirect Evidentiality  

6.3.1 Inferentiality 

The evidence category of inference is used in which the speaker 

has not witnessed the action personally, but has witnessed 

evidential traces of that action. 

Inferentiality is in fact a hybrid direct / indirect evidential 

category, because the speaker is aware of the evidence for the 

action. Thus, in example (3) above inferential can be used because 

the speaker has personally witnessed the evidence. As Aikhenvald 

states the inferred evidential typically covers inference based on 

visual evidence, or non-visual sensory evidence, on reasoning or 

on assumption. It is also used to refer to someone else's internal 

states, feelings, knowledge, and the like. It may acquire an 

epistemic extension of uncertainty. (Aikhevnald,2006:324). 

(4). ci:tta maɳam. ento: ci:ɲɲu kiʈakkun̪n̪uɳʈə ~kiʈakkun̪n̪uɳʈennə 

to:n̪n̪un̪n̪u 

 Bad smell Something rotten is 

 “Bad smell. Something is rotten here” (the speaker felt so) 

Here, from the bad smell, the speaker infers that something is 

rotten. to:n̪n̪un̪n̪u (to think, to feel) is the verb often used in 

Malayalam for inferentiality. 

6.3.2 Reportative Evidentiality 

It is used to state the information based on someone else's report. 

It can be a second hand or third hand report (Oswalt 1986: 37). 

Faust (1973:69) defines qoutative evidential as ''an evidential that 

signals that some else is the source of statement made''. 

Reportative includes both hearsay evidentials and qoutative 

evidentials. While hearsay evidentials indicate reported 

information that may or may not be accurate, qoutative evidentials 

indicate the information is accurate and not open to interpretation. 
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6.4 Reportative Evidentially in Malayalam  

 6.4.1 Simple present/past tense 

Simple present and past tense forms are often used to denote 

reportative evidentiality when a speaker is much convinced of the 

information reported to him or when he depends heavily on 

hearsay. The reported information may be true or false. 

(5) aviʈe maɻajuɳʈə There DEI rain COP 

 “It is raining there” 

(Hear, the speaker is convinced, but had not witnessed the event) 

 en̪n̪ə + verb construction 

Another linguistic device used in Malayalam for reportative 

evidentials is en̪n̪ə + reportative or sensory verbs. 

(6)  in̪n̪ale avadhija:jiɾun̪n̪en̪n̪ə avan par̲aɲɲu (en̪n̪ə + par̲aɲɲu) 

      Yesterday holiday was 3SG.M PP say 

“He said that yesterday was a holiday. 
 

(7) avaɭ po:yen̪n̪ə ke:ʈʈu (en̪n̪ə + ke:ʈʈu) 

 3 SG. F left heard 

 It was heard that she had left. 

6.5 Reportative Evidential Morphemes 

Apart from the above sentence constructions, the following 

morphological means are also used for expressing Reportative 

evidentiality in Malayalam. These morphemes can be treated as 

reportative evidential morphemes in Malayalam. 

6.5.1  -atr̲e: 

(8) avan po:jatr̲e: 

 3 SG left HSY 

 He left. (It is heard/known) 

 



Reportative Evidentiality in Malayalam 

135 | P a g e  

(9) avar varillatr̲e: 

 3 PL come NEG HSY 

 They will not come (Someone said so) 

6.5.2 -po:lum 

(10) avar̲aŋŋane par̲aɲɲu po:lum 3 PL so said HSY 

 They said so (someone said so) 

In the examples above the morphemes -atre and -po:lum can be 

treated as reportative evidential morphemes.The morphemes 

atr̲e: and po:lum are comparatively standard forms of reportative 

evidential that are frequently found in the language of media and 

in the conversations where standard form of Malayalam is used. 

In addition to these, there are other forms that function as 

reportative evidential markers in several dialects. The examples 

for which is cited below 

7.5.3 -e:lo 

(11)  avan po:je:lo 

 3 SIG went HSY  

He went (It is said) 

-e:lo form is prevailed in Malappuram and Kozhikode 

7.5.4  -ennə 

(12) avan pojen̪n̪ə 

 3 SG went HSY 

 He went (It is said) 

As described in (6) and (7) en̪n̪ə preceded with verbs like par̲aɲɲu 

and ke:ʈʈu has evidential function. In the dialects of southern part 

of Kerala, ennə alone denotes evidentiality. 

7.5.5 -ave 

(13).  avanə 10000 ru:pa ʃampaɭam a:ɳave:  

1SG.M has 1000 ru:pa salary HSY 

“He has a salary of 1000 rupees”. (it is said/heard) 
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(14).  avan po:jave 

 3 SG went HSY 

 “He went”. (It is said) 

In some parts of Palakkad -ave: is used as reportative evidential 

marker as shown in the examples above. It can be regarded as a 

variant form of –atre. 

7.5.6  -nte 

Similarly, another variant from -nte is found in the border of 

Malappuram and Palakkad district of Kerala. 

(15).  avan pojante 

 3 SG went HSY 

 “He went” (It is said) 

Conclusion 

The data clearly indicates that Malayalam has reportative 

evidential morphemes scattered over different dialects, and in 

different forms, though most of them are optional in conversation. 

It is more frequent in the northern dialect. It naturally appears 

when the speaker is not convinced about the source of 

information. Among the evidential morpheme identified here, 

the –atre is more standardized as it appears with considerable 

frequency in written discourse including media and literature. 

Since –atre morpheme is used solely for quotative evidentiality, 

the hypothesis for this study is proved as true. Typologically, 

Malayalam can be treated as a partly evidential language, for it 

has lexical means in direct evidential and grammatical means in 

indirect and reportative evidentials. Hence, the observation of 

Elena (2006) that the evidentials in Malayalam are expressed 

solely through lexical means has to be modified as per the 

findings from this study. 
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Abstract 

This paper examines the difference between subject marking 
in standard Urdu and Punjabi Urdu in terms of infinite verb. 

According to the general rule of split ergativity, the subject 

of non-perfective aspect receives the nominative case 
whereas the subject of the perfective aspect uses the ergative 

case. Punjabi Urdu speakers use ergative subject with 
infinite verb whereas standard Urdu speakers use the dative 

subject with infinite verb. This difference happened due to 

agentivity of the subject because Punjabi Urdu speakers use 
subject as an agent in most of the sentences due to mother 

tongue (Punjabi) influence. Further support comes from the 
Punjabi as well as Haryanvi ergative markers and the 

notion of split ergativity where subject receives different 

cases with non-perfective and perfective aspect. Whether it 
is the influence of mother tongue (Punjabi) or not is 

critiqued. 
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The development of ancient Urdu is directly related to the effects 

of Khadi-Boli and Haryanvi spoken in the region surrounding 

Yamuna river (Khan, Masood Hussain. 1954). 

According to Grierson’s survey, ‘the development of Urdu 

depends on the vernacular Hindustani and the second name of 
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kadi-boli (the language of Rohilkhand in U.P). Urdu originates 

from the region of Delhi and surrounding Delhi, (khan, Masood 

Hussain 1954). Currently, the west U.P. is the main region where 

Standard Urdu is spoken and the Punjabi Urdu is spoken in the 

Sindh region (Pakistan and Punjab). 

Introduction: There are two patterns of case marking, 

nominative–accusative and ergative-absolutive (Dixon, 1994). 

But, in Urdu neither of these two patterns are fully applied; here 

the nominative subject switch to the ergative subject with 

perfective aspect in the transitive clause, i.e. called split 

ergativity. The nominative case is not marked morphologically; it 

has zero morphology or is unmarked (Marantz, 1991) in Urdu. In 

other words, the ergative case is marked with the clitic ‘ne’ in 

Urdu. From the viewpoint of semantics, the ergative case has the 

property of agentivity, volition and internal control. The dative 

case is marked with ‘ko’ marker and the semantic property of 

dative case is related to the experiencer, wanting and needing.  

1. wasi:m-ko   roti        khɑ:ni hɛ 

Waseem.M.Sg.Sg.DAT bread F.Sg.NOM eat F.Sg (inf) be Sg. (pres) 

‘Waseem wants/has to eat bread.’       (Standard Urdu) 

 

2. wasi:m-ne roti khɑ:nihɛ 

Waseem.M.S.Sg.ERGbread.F.Sg.NOM eat.F.Sg (inf)  be.Sg.(pres) 

‘Waseem has to eat bread.’        (Punjabi Urdu) 
 

Looking at examples 1&2, above it may be observed that the 

standard Urdu takes the dative subject with infinitive verb /khɑ:ni/ 

however, the Punjabi Urdu takes the ergative subject instead of a 

dative subject with the infinitive verb /khɑ:ni/. Hence, Punjabi 

Urdu violates the notion of split-ergativity particularly with 

infinitive verb because the ergative subject is conditioned with 

transitive verb and perfective aspect. Although, the infinite verb 

assigns the ergative case in Punjabi Urdu which violates the Urdu 

case assignment condition of ergative case. But in the finite verb, 

both the languages take same subject marking.  
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The role of split ergativity: 

Many languages of the world have the split-ergativity and Urdu is 

one of the instances of split-ergativity. It is because in Urdu the 

subject of the transitive clause has split from nominative to 

become ergative according to the occurrence of aspect. 

For instance: 

3. rəhi:m                      dʊkɑ:n                    xəri:d-e-g-a 

Raheem.M.Sg.Nom   shop.F.Sg.Nom               buy-3.Sg-Fut-M.Sg 

‘Raheem will buy a/(the) shop.’      

 (Both in standard Urdu & Punjabi Urdu) 
 

4. rəhi:m-ne             dʊkɑ:n                    xərid-i 

Raheem.M.Sg.Erg     shop.F.Sg.Nom             buy(Perf).F.Sg 

‘Raheem has bought a/(the) shop.’  

 (Both in standard Urdu & Punjabi Urdu) 

From the above examples, it may be inferred that the imperfective 

aspect in the finite verb is directly linked to nominative case and 

perfective aspect in the finite verb is linked to ergative case in 

both standard Urdu and Punjabi Urdu. 

As may be noticed in the above examples, Standard Urdu 

speakers do not use ergative subject with infinite verb ‘khɑni’, but 

Punjabi Urdu speakers use ergative subject instead of the dative 

subject. It happens only in the ‘needing’ and ‘wanting’ context, 

and not with ‘experiential’, ‘psychological states’ and ‘obligation 

context’. See the example below; 

5. səli:m-ko                       mithɑ։i pəsənd         hɛ 

Saleem.M.Sg.DATsweet.F.Sg.NOM  like.Sg.F.   be.Sg.(pres) 

‘Saleem likes sweet.’      (Standard Urdu, & Punjabi Urdu) 

The dative subject in a sentence (5) above shows the experiential 

state. 

The nature of ergative case in Urdu: 

A language is said to show ergative characteristics if the 

intransitive subject (Si) is treated in the same manner as a 
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transitive object (dO), and differently from the transitive subject 

(St) (Dixon 1994, Trask 1979). For instance:  

6 .  məti:n-ne                ɑ:m                      khɑ:yɑ: 

Mateen.M.Sg.ERG    mango.M.Sg.NOM.     eat.M.Sg (perf)   

‘Mateen ate a mango.’ 

7.  məti:n                  girɑ: 

Mateen.M.Sg.NOM  fall.M.Sg (pst)  

‘Mateen fell.’ 

In the above example, we observed the notion of ergativity, in 

which the intransitive subject and transitive object have the same 

case but the transitive subject has the different subject marking. 

The ergative case is assigned to external argument position in the 

transitive clause with a perfective aspect. 

The ergative is an inherent Case, licensed by the v that introduces 

the external argument (see Bowers’s (1993) PredP, Collins’s 

(1997) TrP, and Kratzer’s (1996) VoiceP; also see Chomsky 

(995), Marantz (2001). This approach directly accounts for the 

generalization that ergative is found only on underlying external 

arguments (Marantz 1991). For additional argumentation that 

ergative is inherent, see Woolford (1997); see Legate (2006), 

Woolford (2006) for ergative assignment by v.  

J. A. Legate discussed two types of split-ergative languages i.e. 

ABS=DEF and ABS=NOM Languages, So in ABS=DEF 

Languages, the nominative case is not assigned in the transitive 

clauses: the subject receives inherent ergative case from v, and the 

object receives structural accusative case from v. (J. A. Legate 

2008). Therefore, we consider the Standard Urdu as ABS=DEF 

language because the subject of Standard Urdu receives the 

ergative case in the transitive clause with perfective aspect. 

However, Punjabi Urdu also assigns the ergative case with the 

infinite verb whereas Standard Urdu assigns the the dative case. 

The nature of the dative/accusative case in Urdu: 

It is very likely that the dative case in Urdu is related to 

beneficiary, experience, and goal. The dative marker ‘ko’ also 

shows the specificity and definiteness of the argument. This is so 
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because ‘ko’ marker occurs only with the animate noun, it will not 

occur with the inanimate noun, but optionally inanimate noun 

takes accusative marker ko only for definiteness. For instance: 

8.  rəhi:m-ne     seb/*seb-ko          khɑ:yɑ: 

Raheem.M.Sg.ERG apple.M.Sg.NOM/apple.DATeat.M.Sg (perf)   

‘Raheem ate an apple.’ 
 

9. rəhi:m=neadnɑ:n=ko/*adnɑn               mɑ:rɑ: 

Raheem.M.Sg.ERG    adnan.M.Sg.DAT/adnan.NOMhit.M.Sg (perf)   

Raheem hits Adnan. 

The dative form ‘ko’ came into Urdu before the ergative form 

‘ne’ (Beames 1872). 

Semantic interpretation of differential subject marking in 

Standard Urdu and Punjabi Urdu: 

‘There are two variations of the morphological case: structural 

and semantic case. Structural case (ergative, dative, accusative, 

genitive) reflects the ranking of argument, while semantic case 

(instrumental, locative, comitative,) encodes the semantic relation 

between the NP and governing head (for instance: verb). The 

semantic case is related to adjunct and licensed by the meaning of 

head or verb’ (Miriam Butt, 2006). Semantic interpretation of 

case is straightforwardly related to animacy, specificity and/or 

unspecificity. 

Now we show some examples to define the semantic 

interpretation of arguments. 

10  rəziɑ:-ko           ghar                jɑ:-nɑ:      hɛ 

Razia.F.Sg.DAT    home.M.Sg.LOC go-Inf.         be.Pres.3.Sg 

‘Razia has/wants to go home.’       (Standard Urdu) 

11. rəziɑ:-ne             ghar              jɑ:-nɑ:         hɛ. 

Razia.F.Sg.ERG  home.M.Sg.LOC  go-Inf.              be.Pres.3.Sg 

‘Razia wants to go home.’          (Punjabi Urdu) 

In the above examples, we noticed that semantically the ‘dative’ 

‘ko’ in Standard Urdu encodes the ‘desire and necessity’. While 

on the other hand the ergative marker ‘ne’ expresses the ‘wanting’ 

modality and it has control over an action.  
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The ‘ko’ marker occurs only with human, specific, animate and 

definite inanimate arguments in the non-subject. Otherwise, non-

subject position has the nominative (null marker), as shown in the 

following example. 

12. bilɑ:l-ne          hinɑ:-ko          dekhaa 

Bilal.F.Sg.ERG  Hina.F.Sg-ACC    see.(Perf).M.Sg 

‘Bilal saw Hina.’ 

13. bilɑ:l-ne           gɑ:di             dekhii 

Bilal.M.Sg.ERG    car.F.Sg-NOM  see.(Perf).F.Sg 

‘Bilal saw a/the car.’ 

The agreement distribution with ergative ‘ne’ marker: 

Agreement creates the relation between verb and argument (noun) 

through the PNG features. But in Urdu, we use the following rule 

for agreement, from Mohanan (1994): "The verb agrees with the 

highest argument associated with the nominative case." 

14. si:tɑ:                rɑ:m-ko             pi:T-ti:             hɛ 

Sita.F.Sg.NOM    Ram.M.Sg.-ACC    hit.(imper).F.Sg.   be.3.Sg.pres. 

'Sita hits Ram.' 
 

15. rɑ:m-ne           čiDiyɑ:               dekh-i: 

Ram.M.Sg.ERG    bird.F.Sg.-NOM    see.(perf)F Sg. 

'Ram saw a sparrow.' 
 

16. si:tɑ:-ne          rɑ:dhɑ:-ko           pi:T-tɑ: 

Sita.F.ERG     Radha.F.ACC     hit-(perf)M-Sg 

'Sita hit Radha.'                                     (Deo & Sharma 2003) 

Above sentences show the relation between agreement and 

ergativity. In (14), the verb agrees with the highest nominative 

subject because the oblique form (accusative case argument) 

‘raam-ko’ violates the agreement pattern. In (15), ergative subject 

does not agree with the verb, so the verb has the agreement with 

the nominative object i.e. the highest argument in this sentence, 

and it completes the agreement rule of Mohanan (1994). The verb 

in (16) does not satisfy an agreement with any argument because 

both arguments have an oblique form or phonologically marked 
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form with the marker ‘ne’ and ‘ko.' Therefore we can say that the 

phonologically marked agreement violates the agreement pattern. 

The difference between the dative case and the ergative case: 

17. ɑdnɑ:n-ne          seb                    khɑ:nɑ:hɛ 

Adnan.M.Sg.ERG apple.M.Sg.NOM    eat (imper) be (pres)  

Adnan has to eat an apple.         (Punjabi Urdu) 
 

18. ɑdnɑ:n-ko           seb                     khɑ:nɑ:  hɛ 

Adnan.M.Sg.DAT   apple.M.Sg.NOM   eat.M.Sg.(imper) be (pres) 

Adnan wants to eat an apple.                   (Standard Urdu) 

The dative case has an extended use like marking subjects of 

certain experiential and psychological predicates: physical 

sensations/ conditions, psychological/mental states, wanting/ 

needing and obligation or compulsion (S. Grimm 2006).  

The ergative subject marking certainly has the property of the 

internal control or volition. The ergative subject is also related to 

the agentivity of the subject. So, it has been observed that the 

Standard Urdu subject considers the verb in the above sentence as 

wanting/needing. But Punjabi Urdu subject, on the other hand 

considers this verb as a volitional act. 

The Relation between Urdu ‘ne’ with Haryanvi ‘nae’: 

M. Butt & T. Ahmad (2008) proposed that the Haryanvi language 

uses the similar form ‘nae’ for ergative, dative, and locative. 

Shirani, (1987b) suggests that the Haryanvi form ‘nae’ is closely 

related to the Urdu ‘ne’.  

      Haryanvi 

19. mɑn-nae /ne          sɑhɑb-nae/ne       mar-ɑ: 

      Pron.1.Sg.ACC/DAT  Sahib.M.Sg.ERG       hit-Perf.M.Sg 

      ‘The Sahib hit me.’    (Shirani 1987b)  

       Urdu  

20. mʊjh-ko                 sɑhɑb-ne         mar-ɑ: 

      Pron.1.Sg.ACC/DAT    Sahib.M.Sg.ERG hit-Perf.M.Sg 

      ‘The Sahib hit me.’          (Butt, M. &Ahmed, T. ‘2010’) 
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In the above examples, we have noticed that there are two 

arguments with ‘nae’ marker in one clause. Only the second 

argument occurs as an ergative case. As there is no distinction in 

Haryanvi language for the ergative and dative markers, they use 

‘nae’ or ‘ne’ for both. When ‘nae’ marker occurs in Urdu, it 

becomes the ergative marker. Structurally, we cannot decide 

whether it is a ergative or dative marker because Urdu has ‘ko’ 

marker for the dative case. 

 Therefore we can say that the Punjabi Urdu speakers use ‘ne’ 

marker with infinite verb, which is derived from the Haryanvi 

dative marker ‘nae’ (19).   

9. The relation among Punjabi dative marker ‘nu’, Punjabi 

Urdu ergative marker ‘ne’ and Urdu dative marker ‘ko’. 

21.  rɑ:m-nu                   jɑnɑ    hogɑ  

Ram.M.Sg.DAT.     go(inf)    be (fut) 

Ram needs to go.                            (Punjabi) 
 

22.  rɑ:m-ne                 jɑnɑ        hogɑ 

Ram.M.Sg.ERG     go(inf)    be (fut) 

‘Ram needs to go.’                                       (Punjabi Urdu) 
 

23. rɑm-ko                     jɑnɑ hogɑ 

Ram.M.Sg.DAT.     go(inf)    be (fut) 

‘Ram needs to go’.                                    (Standard Urdu) 

In the above examples, we noticed that the Punjabi dative marker 

‘nu’ is equivalent to the Standard Urdu dative marker ‘ko’. But 

Punjabi Urdu speakers used ergative ‘ne’ marker instead of 

Standard Urdu dative marker ‘ko’. It is so because Punjabi Urdu 

speakers probably consider ‘ne’ marker as a dative marker, 

although ‘ne’ marker is the example of ergative case in Urdu. So 

it will not be considered as a dative marker in Punjabi Urdu. 

Therefore it has been noticed that Punjabi Urdu speakers use 

ergative marker instead of dative due to the influence of Punjabi. 
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9. Summary/Conclusion 

We have analyzed different subject marking in Standard Urdu and 

Punjabi Urdu. The ergative subject is related to the volitional 

control and agentivity of the subject. On the other hand the dative 

subject is related to the experiential, needing and wanting. 

Through analysis of the different subject marking, we found that 

there is some reason to use ergative marker ‘ne’ instead of dative 

marker ‘ko’ in Punjabi Urdu.  

 Influence of Haryanvi dative marker nae. 

 Influence of Punjabi dative marker ‘nu’ 

 Use the subject as a volitional control. 

It can be speculated that ‘ne’ has entered in the Punjabi Urdu due 

to the influence of Haryanvi dative marker ‘nae’or Punjabi dative 

marker ‘nu’. It might be possible that Punjabi Urdu speakers use 

‘ne’ as a dative marker but as a researcher would consider it as an 

ergative marker. Further analysis of diachronic data remains to be 

done to confirm or reject this hypothesis. 
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Abstract 

The present research paper on the particle–u in Assamese 
opens a broad area to analyse by dissecting the form, 

function and the context were these particle appears in 
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related aspects.  
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1.0 Introduction 

A particle is generally attached to a word or a phrase or 

sometimes independently in a sentence for denoting intensity, 

emphasis or contrast etc. The use of this particle with different 

word classes covers a wide range of meanings and further shades 

of meanings when used in their combination with various word 

classes. The particles are very commonly used in Indian languages. 

This paper is an attempt to make a discussion on the use of 

Particle -u in modern Assamese. The paper discusses the use of -u 

particle in Assamese with its distributional facts. It can be used as 

a simple adverb meaning “too” or “also”. This is not technically 

an emphatic use, but it is discussed here regardless.  

1.1 The Particle -u in Assamese   

There are many particles very frequently used in Assamese 

language and they characterize different meaning depending on 

their use in different contexts. But, in Assamese language the 

particle -u plays a very significant role. The evidence from 14th 

mailto:krishnaahazarika47@gmail.com
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and 16th century literature under Madhab Kandali, Sankaradev, 

Madhabdev and other contemporary writers the particle -u is used 

as conjunction which means and in the language. We can observe 

the fact by going through the earlier literary work. For example 

(1) ‘hɔri u hɔri ʃɔrɔnɛ lɑgu  ‘I dedicated myself to hari and the power 

    of hari  

ɔbhɔi  ʃɔrɔnɛ xɔrɔn mɑgu|’ I miserably need to dedicated myself to 

    you almighty.’ 

(2) hɔri u hɔri kɔrunɑ xɑgɔr  ‘Almighty you and you the idle of kindness 

kɔriu kripɑ ɑxyak’ |   please bless us’1 

In these particular lines we see that the particle -u stands alone 

and which means the coordinating conjunct and. Therefore from 

such kind of evidence from earlier literary works we can assume 

that the original meaning of the particle -u is and. In today’s 

Assamese language literature, there are several meanings of this 

particular particle which is based on different contexts and we 

will discuss these in the next sections. 

2.0 Usages and Functions of-u Particle in Assamese  

This sections will discuss the usage and functions of the particle 

/–u/; including both semantic and grammatical functions based on 

its context of appearance in the language. 

2.1 Usages of Particle -u 

The Assamese particle -u may be both a grammatical element (a 

conjunction), and a discursive particle, usually described as an 

intensive, or vaguely contrastive or emphatic device. This particle 

has two dialectic variants -u and -o (roundedness).   

The particle -u is used with different word classes - nouns, 

pronouns, adjectives, verbs, adverbs and conjunctions. These are 

illustrated individually as follows. 

(a) Nouns and Pronouns  

The particle used with nouns and pronouns to denote “also”.  

(3)   rm-u   ghɔr-ɔlɔi  gɔ-l     

  ram-also  home-ABL  go-PST    
  ‘Ram also went home’. 

                                                           
1 This lines are taken from the Naam Ghosa a vaishnavite scripture 

written by Madhabdev (1568-1596) devoted to Sankaradev who 

brought reformation in religion of Assam. 
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(4)  rekh-u   ɑh-il     

 rekha-also  come-PST    

‘Rekha also came’.   

(5)  xi-u  kɔth-tu  zn-ɛ 

he-also  speech-CLF  know-3   

‘He also knows the matter’. 

(b) Adjectives 

The particle -u is used with adjectives to talk about more than one 

quality of a person or a thing, and to mean at least (7).  

(6) tɑi  suk-u   (ru) dhuni-u hɔy  

she  intelligent and beautiful- be    

‘She is intelligent as well as beautiful’. 

(7)  tɛu-r    usɔr-ɔt   kitɑp   ɛ-khɔn-u  nɑi   

he-GEN   near-LOC  book   one-CLF-also NEG.exist  

‘He does not even have a book’. 

(c) Verbs and Adverbs 

The particle -u when added to a verb means simultaneous 

activities and it is used to put emphasis when added to an adverb.2 

(8) xi bht-u  kh-i s-ɛ ru   tv-u         s-i  s-ɛ 

he rice-CONJ eat-PROG EXST-3 and TV-CONJ watch-PROG EXST.3   

‘He is eating and watching TV as well’. 

(9)  tɛu  bhir-ɔlɔi  z-bɔ-u   nuwre   
 he  out-ABL  go-INF-EMPH  neg.can.3   

‘He cannot even go out’. 

 (10)  rni  eti-u   h-i   puhi     ni    
 Rani now-EMPH come-NF get.NMZ.EMPH NEG.EXST 

 ‘Rani has not arrived yet’. 

In the above examples, the functions of the particle -u are 

illustrated in different types of sentences. The function of the 

                                                           
2  The simultaneous reading follows because of the conjunction 

reading inherent in the particle implying set exhaustion. 
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particle in those sentences is of a clausal connective. With this the 

particle has many functions in sentence structure of the language. 

2.2 The particle -u and its semantic functions 

2.2.1 The Particle -u as an inclusive emphatic particle 

In Assamese language the Particle -u as an inclusive emphatic 

particle carries two inclusive functions including both in positive 

and negative sense. For example: 

(11)  xihɔt  tɑlɔiu    jɑbɔ 

 they there.DAT.EMPH go.FUT.3 

 ‘They shall go there also’ 

(12)     xihɔt  kɔlɔiku   nɑjɑi. 

they nowhere.EMPH neg.go.FUT.3 

‘They shall not go anywhere.’ 

2.2.2 The Particle -u as a Conjunction 

In Assamese dictionaries, the particle -u is defined as an abyoy i.e. 

a conjunction. In (11) below -u functions as a conjunction.  

 (13)  tɛu   sikitsɔk u bigyni 

he doctor  and scientist.  

“He is a doctor and a scientist.”    

 (14)    mɔi  sh  u  kɔfiu kh-u  

I  tea  and  coffee.EMPH eat-1   

“I drink tea and coffee.”   

2.3 The Particle`-u and its grammatical function  

The multiplicity of the meanings and functions of the particle may 

only be clarified by a common non-representational operation, 

realized in various ways based on the various specific contexts of 

occurrence, including both in syntactic and discourse. This non-

representational operation, with its surface belongings, may 

account for the pragmatics of the discursive particle, and may also 

be shown to be in indirect connection with the meaning of the 

grammatical -u. Discussing the particle above it is assumed that it 

can be considered as a polysemy and rather than a homonymy, 

which account for the various readings of -u. The main functions 
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of grammatical -u, as a coordinator and as a correlative, then 

proceed to deep analysis of the discursive particle it behaves as a 

topic marker in its context of appearance. Again, if we analyse 

more accurately we also find sometimes it behaves as an 

argumentative particle. These could be discussed in more details 

in the following sections. 

2.3.1 ‘-u’ as a Coordinator and a Correlative 

The particle -u, strongly stressed, essentially behaves as a 

coordinative conjunction (and) and as a correlative. In example 

(13) and (14) we observed the particle -u behaves like a 

coordinative conjunct and the other use of the -u is mainly 

associated with the introduction of the condition in after an if 

(jodi) protasis in correlative system of Indo-Aryan language like 

Assamese as in (19).      

(19)  Jɔdi  tumi-u         khu mɔi    khm. 

If    you-CONJ   eat.INF    I   eat-FUT-1  

‘If you eat I also eat’.  

2.3.2 ‘-u’ as topic particle  

When the particle -u is used as a clitic which forms a single 

accentual word with the term, a word which can always be 

followed by a brief pause, it behaves like a topic marker.  

(20a)  jikli-u          ɔkɔlɛ thk.  

nowadays-u    alone  stay.PRES.2  

‘Nowadays, you are stay alone’. 

(20b)   mi-u  kh-u  

we-u  eat-2PL. 

‘We also eat’. 

 In (20a) and (20b), the intonation shows an ascending tone on -u 

which bears the accent in the words ajikailiu and amiu which are 

the topic of the structure.  

2.3.3 Argumentative function of -u 

The particle -u, with scope on the whole statement in argument 

contexts consists in limiting the relevance of an argument as 

previously proposed. Polemical meanings are the most visible 
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when we observe the other uses of non-topicalizing -u. as in 

example (19).  

(21)  jikli      ɔkɔlɛ     thku      kintumjɛ mjɛm-uh-ɛ  

Nowadays alone stay.PRES.1 but  frequentlymom.u(also) 

come.PRES.3              

‘These days I stay alone, but frequently mom comes 

here’. 

3.0 Conclusion 

The assumptions I pointed out in this paper about the particle-u 

especially in terms of Assamese language is very new. I have 

been observing from a long time as I am a native speaker of 

language; the particle -u occurs frequently in the language with 

different kind functions of the particle. Hence, I observed them 

very closely in my research paper found that the particle under 

study covers different meanings in different contexts as well as it 

functional structure. The particle -u in Assamese has been 

elaborately discussed in this paper. Based on this research paper I 

found that the study of particle –u is not limited to a specific 

approach to study in details, it requires a multidimensional 

approach. From theoretical point of view it is also found that the 

basic functions of the particle –u is that of a conjunctive particle.  

This also functions as emphatic particle. With it I have mentioned 

some applicable explanation of particle -u and I hope this paper 

should open a broad scope for the researcher who work on the 

theory of grammaticalization in the field of linguistics and help in 

the development of grammar of the language. 
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Abstract 

The paper shows how Urdu learners Conjugate ‘to be’ verb 

form for Number, Gender and what kind of errors they commit. 

The study also intends to see the difference between learners as 

heritage and non-heritage learners. The data has been 

collected from 30 native speakers of American English learning 

Urdu as a foreign language. It has been found that the verb 

conjugation is easier for heritage learners in comparison to 

non-heritage learners in spoken forms. The study indicates that 

the errors of verb conjugations are frequent in non-heritage 

language learners than heritage learners. Urdu is structurally 

very different from the English language in which there is a 

wide range of pronouns and according to that, conjugation 

varies too.  

Keywords: Conjugate, Heritage, Non-heritage, Foreign Language, 

Verb conjugation, etc. 
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Introduction: 

Heritage learners are those who have some prior knowledge of the 

target language which they are going to learn in order to be more 

proficient. This prior knowledge came from their parents who 

have cultural relations to the target language community.  Non-

heritage learners are those who do not have prior knowledge of 

the target language. However, heritage learners are proficient in 

some linguistic features of the target language. Basically, they can 

conjugate basic verbs in comparison to non-heritage learners. 
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It is rather complex to define heritage learners but some scholars 

like Kondo-Brown & Brown (2008);  Los Angeles (2001); Valdés 

(1995) generally define it as follows: 

“learners who have acquired their cultural and linguistic 

competence in a non-dominant language primarily through 

contact at home with foreign-born parents and/or other 

family members”. 

In this paper, the learners (Heritage and Non-heritage) are native 

speakers of American English; heritage learners’ parents have 

cultural relations with Urdu language but they are not in practice 

so learners have fewer occasions to acquire that language features. 

They are proficient in spoken form but not in writing.  

Keeping in mind the learning issues, Valdés (2001) stated: 

“Heritage learners are taken to be good at and confident in 

oral communication but lacking in literacy skills”. 

In the combined class of heritage and non-heritage learners, the 

learning process on the aspect of verb conjugation is not on a 

single scale or we can say that heritage learners are quick learners 

and they feel more relaxed during a class performance than non-

heritage learners. On their correct use of verb conjugation, the 

non-heritage learners feel that they are not proficient as much like 

heritage learners, the thought takes a turn into anxiety. Sometimes 

it was found that heritage learners feel ease and do not seem 

interested in class when a teacher was teaching basic construction 

of target language whereas non-heritage learners seem to struggle 

with that basic construction. These different attitudes of learners 

during the class performance may create difficulties for non-

heritage learners. 

On this belief of language use, Levine, (2003) stated:  

“Students who came from bi- or multilingual backgrounds 

may tend to feel less anxious about TL use than students 
from monolingual backgrounds”. 

Learning a language is more than learning a word or series of 

words in one form. A language is a medium to express ideas by 

articulating speech and each language has different features which 

may fractionate into nouns, pronouns, verbs, adjectives, adverbs, 
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prepositions, conjunctions, and interjections, etc. These different 

features need to be learned in order to transmit ideas. Across the 

world, people have similar feelings, ideas, thoughts, and beliefs 

but the medium to transmit those ideas from one to another varies 

(i.e. Urdu speaker, Japanese speaker, English speaker, and 

Bengali speaker and so on). 

Conjugation refers to variations in verb forms to express person, 

number, tense, aspect, etc. In order to know the person and 

number, verb must be conjugated correctly, otherwise sentences 

will seem to be unclear for the listener or reader. For the learners, 

it is inevitable to know that from which component of the 

sentence, verbs will conjugate. 

Here, the concern is if learners are not proficient in basic verb 

conjugation, how they will go further with learning in order to 

learn a language.  It is crucial to use proper conjugation in order 

to express a piece of information. If verb conjugation will not be 

correct it will be very difficult to know the person who is 

speaking or with whom. 

Urdu is one of the official languages of five states in India along 

with the Union territory of Delhi. Urdu is widely spoken in 

Lucknow, Delhi, Hyderabad, Northwestern Uttar Pradesh, Bihar 

and many other cities of India. However, the structure of Urdu 

language is very different from English. Urdu integrates a great 

range of pronouns. 

 The basic Urdu verb ‘hona’ (to be) shows the present tense, it 

may change into past and future tense and in the subjunctive 

mood by adding affixes. In this paper, the focus is on the present 

form of ‘hona’ that agrees with the pronoun in person and number 

and the negative construction needs to add ‘nəhɪ’ form before the 

main verb. In the Urdu verbal system, the tense of the auxiliary 

verb ‘hona’ determines the tense of verbal construction with 

person and number. 
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Table-1: Conjugation of Basic Verb “hona” with Personal Pronoun 

 Personal pronoun and Nominative Case  Conjugational 

Form 

 

Singular Urdu English Urdu English 

1st  Person maɪ ̃ I  hũː am 

2nd Person aːp   (Formal) 

tuːm  (Informal, especially 

 used for a younger 

 person)     

tuː  ( Extremely informal) 

You  

You  

 

You  

haɪ ̃

hoː 

 

haɪ 

are 

are 

 

are 

3rd Person voː  (Used for a person who 

 is  far to you) 

He, She, 

It 

haɪ is 

 ye     (Used for a person near 

 to you) 

He, She, 

It 

haɪ is 

Plural     

1st Person hum                     We haɪ ̃ are 

2nd Person tuːmlog  (Informal) 

aːplog    (Formal) 

You  

You 

hoː 

haɪ ̃

are 

are 

3rd Person vo/volog ( Used for a person 

 who is far to you) 

They haɪ ̃ are 

 ye/yelog  (Used for a person                          

 near to you) 

They haɪ ̃ are 

There are three forms of second-person pronouns in Urdu ‘tuː, 

tum, and aːp’ and their conjugation varies as given in table no.1. 

There is no distinction between masculine and feminine with 

personal pronouns in Urdu. 

In the Urdu language, there are two conjugational forms ‘haɪ ̃and 

hoː’ used with the nominative pronoun ‘aːp’. The ‘hoː’ form 

generally used by native speakers in colloquial conversations. 
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In the Urdu Language, the 1st person plural form ‘hum’ is 

sometimes colloquially used in place of 1st person singular 

pronoun ‘maɪ’̃. However, in both cases (either in 1st person plural 

pronoun or 1st person singular pronoun) the conjugation ‘haɪ’̃ 

remains the same. The use of ‘hum’ pronoun reflects a person’s 

assumption of social superiority or superior status, it is also used 

in poetry and by politicians. 

One more thing important to note that the demonstrative pronoun 

of Urdu ‘ye and vo’ are identical with personal pronoun ‘ye and 

vo’. 

Methodology: 

 The data has been collected from AIIS (American Institute of 

Indian Studies) at Lucknow, it is based on day to day observation 

of learners’ conversation outside the classroom and some 

confirmation based on learners’ answer scripts. The sample size is 

30 from 18 to 30 age groups who are native speakers of American 

English learning Urdu as a foreign language. Some of them are 

heritage and some non-heritage. 

Sentences of Heritage learners: 

Errors are found in both (heritage and non-heritage) learners’ 

performance. But the difference is that the non-heritage learners 

have problems not only in the acquisition of word ordering are not 

even able to conjugate the verb ‘hona’ within a sentence, on the 

otherhand heritage learners have problems in other parts of 

language rather than verb conjugation. 

1. hum Urdu pədhte   haɪ.̃  

(We study Urdu.) 

2. vo  ghər   ja  nəhiː rəhiːhaɪ. 

 (She is not going home.) 

3. kya    aːp   Hɪndustaːn   se   haɪ?̃    

(Are you from India?) 

4. maɪ ̃ː  zyaːda Urduː sɪkhna  chaːhta   hũː.    

(I want to learn more Urdu.) 
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5. hum French nəhɪ pədhte haɪ.̃ 

(we do not study French.) 

6. tuːm chaːye piːte ho. 

(you drink tea.) 

7. maɪ ̃ː  kuːtta dərta  hũː. 

( I am afraid of Dog.) 

In the heritage learners’ sentences, there are other errors found but 

their verb conjugation within the sentence is correct. It has been 

found learners have problem in word ordering as to where should 

they place negation marking and postpositions within a sentence. 

As we can see in sentence (2), the ‘nəhɪ’ form is used after the 

main verb but in the Urdu language, the ‘nəhɪ’ form always comes 

before the main verb. In sentence (7) there is an omission of 

postposition (se). 

Sentences of non-heritage learners:  

Here a few sentences of non-heritage learners are given to show 

how they conjugate the verbs in Urdu.  

Erroneous sentence Correct Verb Conjugational Form 

1. maɪ ̃saːdɪyã   xəriːdtiː   haɪ.̃   (hũː) 

(I buy sarees.) 

2. aːp   ye   janta    haɪ?                            (haɪ)̃   

(Do you know this?) 

3. aːp  səbziː  taːzɪ   bechta    haɪ.          (haɪ)̃ 

(You sell fresh vegetables.) 

4. maɪ ̃Hɪndustaːnɪ   mɔːsɪqɪ     pəsənd    kərtiː  haɪ.  (hũː) 

(I like Indian music.) 

5. aːp    merɪ dost  haɪ.      (haɪ)̃ 

(You are my friend.) 

6. maɪ ̃  chəmməch  dhota   haɪ.   (hũː) 

(I wash spoons.)  

7. maɪ ̃unko   phuːl   bhejte      haɪ.̃   (hũː) 

(I send him/her flower.) 
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Non-heritage learners also have problems in word ordering along 

with verb conjugation.  As in sentence (3) the learner has used an 

adjective after an object but in Urdu adjective always comes 

before the object. As mentioned above there is no distinction 

between masculine and feminine in personal pronoun in Urdu.  

We can see in sentence (7) ‘unko’ is the oblique case of the 

personal pronoun and it can be used for both masculine and 

feminine. 

As learners are native speakers of English and English has less 

variations in pronouns and with verb conjugation.  Only three 

forms are used in the simple present tense ‘is, am, are’ in the 

sense of verb ‘to be’. Hence they find it more difficult in Urdu. 

The English language has singular pronouns, like ‘I, You, He/ 

She/ It’ and the plural pronouns ‘We, You, They’. With plural 

pronouns, the verb (to be) conjugation remains the same as in  

‘we/ you/ they are’ but with 1stperson singular pronoun, verb 

conjugation changes to ‘I am’. With third-person singular 

pronoun, it is: ‘He/She/It is’. Here, we can see an enormous 

difference between Urdu and English verb conjugation that is also 

problematic for non-heritage learners, as we can see in their 

sentences how they follow their native language and only a few 

‘to be’ verb forms apply with all pronouns. On the other side, 

heritage learners are proficient not in all but in basic verb 

conjugation which they have acquired from their parents who 

have cultural relations with the target language. 

There were other errors that were detected in the learners' 

sentences. But these errors are not under the purview of these 

study. 

Conclusion: 

The construction of sentences are based on the correct use of verb 

conjugation. If the learners cannot properly learn to conjugate, 

they will not be able to conjugate further tenses. Learners are 

native speakers of the English language, which is structurally very 

different so, they have to face difficulties in the acquisition of 

conjugation. Urdu and English are structurally very different (i.e. 

inanimate things are called as masculine and feminine, several 

forms of pronouns, etc.). In order to prevent acquisition 
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difficulties, classes must be demarcated for heritage and non-

heritage learners. It has been found that the learning complexity 

seems to increase for non-heritage learners in the combined class 

with heritage learners, who are proficient in basic verb 

conjugation. In order to teach heritage and non-heritage learners, 

the teaching materials should be according to the need of learners, 

which will bridge the gap between heritage and non-heritage 

learners' competence in the target language. Teachers should be 

careful to go ahead with teaching until learners are not proficient 

in basic construction like basic verb conjugation. 
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Abstract 

The past decades have witnessed a revolutionary change of 

metaphor and metonymy from being figures of speech to 

conceptual systems. Metaphor’s status as a conceptual system 

has been widely recognized. However, metonymy has received 

relatively less attention than metaphor, but its status as a 

cognitive instrument is no less important than metaphor at all. 

Metonymy is grounded in people’s experience, shaping 

people’s cognition and facilitating language expression.  

This article is mainly concerned with exploring the 

linguistically beautiful and rhetorically instrumental role 

played by metonymy throughout the Holy Qur’an. The study 

aims at finding out the best method for translating Qur'anic 

metonymies, through the assessment of the way’s metonymy is 

rendered in various translations of the Holy Qur'an. Data have 

been taken directly from source text i.e. The Holy Quran. A 

Sematico-Pragmatic model has been employed to assess the 

data. The evaluation of translations follows a linguistic 

approach based on analysis and comparison. 

The study also stresses the need to use footnotes in Qur'an 

translations to provide the background information necessary 

for bridging the cultural gaps and ensuring the correct 

understanding of a literally-translated metonymy. 
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1.0 Introduction 

The Quran is a master piece of Arabic language from the point of 

view of its linguistic grandeur and eloquence as it has been 

revealed in a clear Arabic tongue. Arberry (1996) in the 

introduction of his book the Koran interpreted states, the Quran 

"is neither poetry nor prose but a unique fusion of both. The 

Quran makes full use of rhetorical device in order to communicate 

effectively. Among the various rhetorical devices Metonymy is of 

prime focus. 

1.1. Statement of the Problem 

The job of the translator is to enable the writer/speaker to 

overcome cultural and linguistic barriers among different peoples, 

and by so doing, he provides readers with access to a wide variety 

of great works. The higher the quality of the source, the heavier 

the task of rendering it into other languages. The translator not 

only has to render the meaning of the text, but also has to 

maintain its style and spirit, and produce a text that sounds natural 

to the target language readers. Muslims consider the Qur'anic text 

to be of top quality. Although it poses a challenge to translators, 

regardless of their abilities, it has been translated over and over by 

Muslims and non-Muslims alike. According to Saab (2002), the 

first full translations of the Qur'an date back to the 16th century, 

and these were made by missionaries and were far from 

satisfactory, even misleading. The first Muslim translation, 

however, appeared only in the 20th century, precisely in 1905 by 

Abdul Haleem Khan. Then an abundance of translations followed, 

each attempting to be an improvement on existing ones. In fact, 

the Qur'an is believed to have been translated into 44 languages 

(Al- Awfiy, 2003). The total of the Qur'an translations is said to 

exceed 700 (Al-Laawindiy, 2001), some of which was carefully 

studied and reviewed by investigators such as Kidwai (1998) who 

reviewed more than 35 translations of the Qur'an. Although he 

recommended a few translations, he concluded, just as many 
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others did, that there is not yet a translation that is perfect at all 

levels, and there is always room for improvement. 

2.1. Translating Metonymy in Quran: 

Figurative language is a very important means that contributes to 

shaping the intended effect. It is used to intensify or soften the 

effect, or simply to direct the attention to a particular aspect of the 

denoted meaning. Until recently, academic interest in metonymy 

was not proportional to the frequency of use of this particular 

trope. Wendl and (2003) claims that metonymy is the most 

common figure of speech in biblical literature. However, there are 

indications that this may be true in all language, not only in the 

language of the Bible. Although the frequency of metonymy in 

Arabic is not supported by any statistical figures, there are 

indications that metonymy is quite common in Arabic as well 

(Sabrah, 2008). The Qur'an uses the linguistic tools of Arabic so 

that it may be understood and appreciated by the people to whom 

it was revealed. It is, therefore, expected that translators of the 

Qur'an will often encounter the problem of translating Qur'anic 

metonymies. There is, therefore, a need for clear guidelines as to 

how to treat metonymies of the Qur'an in a way that conveys the 

full meaning of the metonymies while maintaining the 

authenticity of the Qur'an as much as possible. The current study 

is meant to bridge this gap. 

3.1. Purpose of Study 

The objective of the paper is two-fold, The first objective involves 

selecting and examining renowned Qur’an English translations, 

authored by translators from different backgrounds, to highlight 

how the language of the Holy Quran is understood from an 

English perspective compared to Arabic understandings in 

addition to identifying key translation strategies used when 

rendering metonymic expressions in the Holy Qur’an. 

The second objective will attempt to find reasonable answers to 

the following questions: 

1. Why metonymy is important in conveying Qur’anic messages 

effectively? 

2.  Did the select English translations succeed in reflecting the 

intended meaning of ayahs (verses) rich in metonymy? 
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4.1. Assessing Translation 

A Sematico-Pragmatic model has been employed to assess the 

data. The model is composed of various procedures. It further 

compares the original text with the concerned translation. 

The following are the procedures: 

4.1.1. Procedures 

Highlighting key metonymic words/phrases in the ST 

and their renditions in the TT, (it is done using a bold 

font in both (ST and TT) text, to make it easier for 

readers to spot and locate exact metonymic expressions)  

Context of the Situation 

Contextual information which play a vital role in 

understanding of any verse. Removing context leads to 

various linguistic problem and sometime distortion of the 

meaning of source text. Contextual information has been 

delivered in this section if it facilitates the meaning. 

Substitution 

In this section, the metonymic expression and its intended 

meaning is discussed.  

Evaluation 

The intelligibility and accuracy of the rendition of 

metonymic expression has been examined evaluated in 

this section. 

5.1. Limitation of the study 

Since the holy Quran subsumes a huge number of metonymic 

expressions it was impossible to cover all expressions. That is 

why only some key representative example have taken in to 

account and analysed linguistically.  

6.1. Approach to Metonymy 

Metonymy, etymologically speaking, comes from the Greek word 

“metonumia” which means “a change of name” (Li 1998). Instead 

of referring to something directly, we can use some other terms 

related with it to refer to the specific thing. For example, the 

following sentences are common and frequent. 
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1)  Shakespeare takes up the whole bottom shelf. 

2)  Can I borrow your Shakespeare? 

Metonymy has for long been considered as a mere embellishment, 

a view that is considered by Birdsell (1986) as partially 

responsible for the backwardness of rhetorical studies in Europe 

in the eighteenth and nineteenth centuries. He states that "the 

ornamental rhetoric pushed the analysis of tropes, and perhaps of 

rhetoric in general into a very secondary role with respect to study 

of meaning and belief. Trope as aesthetic device features rhetoric 

as the beautification of pre-existing ideas" (p. 4). Metonymy has 

traditionally been defined as merely a figure of speech where the 

name of one entity is substituted for that of another entity that is 

contiguous to it (Peters, 2003; Wendl and, 2003). Thus, according 

to the traditional rhetorical view, metonymy is only referential, 

and it involves substitution provided that the substituted entities 

are contiguous. But this is only side of the picture the advent of 

Cognitive linguistics has reshaped the identity of metonymy and 

gave another dimension to research it. Metonymy does not simply 

substitute one entity for another entity, but interrelates them to 

form a new, complex meaning. (Radden & Kövecses:1999).With 

the advent of cognitive linguistics, metonymy has come to be 

realized not only as a matter of language, but also as an important 

aspect of cognition. This is illustrated by the following analogy: If 

you ask a person to show you his son, he will probably show you 

a picture of his face and you will be satisfied. But if he shows you 

a picture of his son's body, you will not be satisfied and you might 

ask, "But what does he look like?"(Lakoff and Johnson, 1980). 

Thus, according to cognitive linguists, metonymy is not merely a 

figure of speech; it is also a way of thinking and conceptualizing. 

Radden and Kövecses (1999) define metonymy as "a cognitive 

process in which one conceptual entity, the vehicle, provides 

mental access to another conceptual entity, the target, within the 

same idealized cognitive model" (p. 21). 

Since the topic of research is rendering metonymy from Arabic 

language, let’s take some definitions that are propounded by 

Arabic scholars and grammarians. In his seminal book Dalail al-

I'jaz (Intimations of Inimitability), the leading Arabic language 

scholar and literary theorist Abd al-Qahir al-Jurjani (400-471 
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A.H./1010-1078 C.E.) discussed metonymy in details and 

provided the following meaning: Kenayah [metonymy] occurs 

when the speaker wants to give a certain meaning but without 

using the relevant direct word, which is designated naturally for 

that intended meaning in the language. He, instead, opt for using 

another word that is closely related to or suggested by the original 

to communicate his message. For example, describing a woman 

as“naoom al-dhuha” a ‘late riser’ (i.e. she sleeps up to the 

forenoon instead of waking early in the morning), is a metonymic 

expression used to refer to a rich woman who employs retinue of 

servants and leads a luxurious lavish life. 

Tabanah (1988) devoted a full section to metonymy in his book 

Lexicon of Arabic Rhetoric and outlined that this term, i.e. 

Kenayah, has many definitions in the Arabic language. He 

discussed the most famous five definitions, the top of which is a 

meaning that is almost the same one provided by the Cambridge 

Dictionary: “metonymy is to refrain from naming something 

directly, opting for using a word that has a description one of its 

qualities or features” (p. 593) (researcher’s translation). 

6.1.1. Classification of English Metonymy 

In traditional rhetoric, metonymies are classified according to the 

kind of relation between the source and target. Consider the 

following statement: He bought a Ford the intended meaning is 

"He bought a car produced by Ford". This metonymy is classified 

under the category: Producer for Product. Lakoff and Johnson 

(1980) classify metonymies into the following categories: 

1.  Part for Whole: We don't hire longhairs. "Longhairs" is used 

here to refer to "people with long hair". Initially, Lakoff and 

Johnson suggested another category (i.e. Face for Person), but 

later, they noted that this category should fall under the Part 

for-Whole category. 

2.  Producer for Product: He's got a Picasso in his den. In this 

example, "Picasso", a name of a famous artist, is used to refer 

to that artist's painting. 

3.  Object used for User: The buses are on strike. "The buses" is 

used here to refer to "the drivers of the buses". 
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4.  Controller for Controlled: Napoleon lost at Waterloo.  

"Napoleon", a name of a French emperor, is used to refer to 

the army led by that emperor. 

5.  Institution for People responsible: The army wants to 

reinstitute the draft. "The army" is used to stand for the 

commanders of the army. 

6. Place for Institution: Wall street is in a panic. "Wall Street" 

is used to stand for the US stock exchange which is located on 

that street. 

7.  Place for Event: Watergate changed our politics. "Watergate", a 

name of a place, is used to refer to a series of scandals during 

the presidency of Nixon. 

8.  Symbolic metonymies grounded in the cultures and religions. 

The Example Later, Lakoff (1990) adds three more categories: 

9.  Object for Goal: This is exemplified by cases where a 

concrete object like a staff or bat stands for a goal like a win 

or a hit. 

10.  Seeing something done for making sure that it is done: See 

that he gets his money. The intended meaning is "Make sure 

that he gets his money". 

11.  Thing perceived for Percept: According to Lakoff, percepts 

are sounds, smells, pains, etc. while the thing perceived is the 

entity which produces the percept, such as alarm clocks, 

injuries, etc. He illustrates this by contrasting the following 

two sentences: There goes the beep. (No metonymy) There 

goes the alarm clock. (A metonymy where the alarm clock 

stands for its sound). The aforementioned list of metonymies 

does not mean that it is exhaustive. 

Lakoff and Turner (1989) has also classified metonymy from the 

following perspective: 

1.  Author for Works. The example provided by Lakoff and 

Turner is taken from The Tower by Yeats: "It seems that I 

must bid the muse go back Choose Plato and Plotinus for a 

friend." The intended meaning is "spend time reading works 

by Plato and Plotinus". It is not clear why Lakoff and Turner 
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reduced the previous category Producer for Product to Author 

for Works. This would exclude cases where a painting is 

referred to by the name of the painter. 

2.  Building for Institution: The White House is responsible for 

that policy. "The White House" is used to refer to the US 

president and his officials. 

This category is similar to Lakoff and Johnson's Place for 

Institution. Yet, again, Lakoff and Turner's category is narrower. 

3.  Effect for Cause: Don't get hot under the collar. The 

intended meaning here is "don't get angry".  

4.  Name for Reputation: An example is in the phrase "To 

blacken someone's name". The word "name" is used to refer 

to reputation. Here, there is an interaction with the basic 

metaphor GOOD IS WHITE/BAD IS BLACK.  

5.  Part for Whole: Everyone who wants a roof should have 

one. The word "roof" is used to refer to the whole house.  

6.  Words for the Concepts they express: Those are foolish 

words. The intended meaning is "Those are foolish ideas". 

6.1.2. Metonymy in the Arabic Literature 

While doing literature review, we come across various types of 

metonymy that exist in Arabic language. Tabanah (1988) debated 

different types of metonymy as suggested by some leading Arabic 

scholars, including Ibn al-Sarraj (?-316 A.H./?- 928 C.E.), Ibn al-

Athir (558-637A.H./1163-1239 C.E.), al-Sakkaki (555-626 

A.H./1160-1229 C.E.), and others. He summarized different types 

of metonymy in the Arabic Language in the following three main 

categories: 

I. Metonymy of Quality (Kinayah un al-sifah) 

II. Metonymy of Described ((Kinayah un al-Mausoof) 

III. Metonymy of Attribution (Kinayah un al-Nisbah) 

The following is an account of aforementioned three types of 

metonymy with some representative examples and interesting 

couplet of Classical Arabic poetry followed by brief explanations 

to spell out the context and message of metonymic expressions. 
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 Metonymy of Quality: (Kinayah un al-Sifah) 

Metonymy of Quality means to attribute a certain trait to the 

described object with the aim of conveying a message or 

highlighting a deep meaning that is associated with, or 

understood from, that trait. Thus, this type of metonymy, i.e. 

consists of the following three main elements: 

(a)  The literal word that is used to attribute a certain trait to 

the described object. 

(b)  The described object; someone or something referred to 

using the rhetorical power of metonymy. 

(c)  Underlying message/the deep meaning intended to be 

conveyed by, or understood from, the use of metonymy. 

For example, in an expressive and elegiac line of poetry, 

the pioneering Arab female poet al-Khansa (?-24 A.H. /? - 

644 C. E.) remarkably utilized the powerful effect of 

Metonymy of quality, to describe the three unique 

qualities of her deceased brother Sakhr, by saying: 

“taveel un najaadrafi ul Emad- kaseerurramaadiza ma 

shata” 

Translation: {His sword has long suspensory cords, his 

abode is a place known for its visitors *** (and ovens of) 

his house become full of ashes in the wintertime} 

In a grief-stricken and mournful tone, Khansa tries to express her 

deep sorrow and passionate grief about her brother’s death by 

metonymically underlining his three unrivalled qualities as 

follows: 

Taveel un najaad: literally, ‘he owned a sword with long 

suspensory cords. Metonymically, ‘he was a tall and strong man’. 

This is because swords made in this way naturally require tall and 

strong men. 

Rafi ul Emaad: literally, ‘his abode was a place well known for 

its visitors (mainly because of its high pillars)’. Metonymically 

‘he was a person of exalted nobility’. The poet is attempting here 

to stress that her late brother was a noble-born, reputable and 

decent man. He enjoyed a high and esteemed position in the 

society because houses built in this way (using high pillars) 

customarily refer to upper class and nobility. 
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Kaseerurramaadiza ma shata: literally, ‘in the wintertime, (ovens 

of) his house become full of ashes’. Metonymically “he was a 

generous, philanthropic, bountiful and open-handed man’.  

Al-Khansa’s deep message here is: Sakhr was well known for big-

heartedness, generosity, and kindness to everyone, especially in 

the wintertime when help and relief are most needed. The 

presence of so many ashes in his house refers to his considerable 

and keen efforts to consistently provide food and all kinds of 

hospitality to his visitors, the poor, etc. 

 Metonymy of Described: (Kinaya un al-Mausoof) 

Metonymy of Described means to mention the quality and 

attribution but omit the described object. The leading 

Egyptian poet and dramatist Ahmed Shawqi (1287-

1351/1868- 1932 C.E.) provided his readers with the 

following prime and representative example for the metonymy 

of described: 

“wa li baina al -zalooedamunwalahmun :huma al-wahi 

al-lazisakela al-shababa” 

Translation: {And within my ribs are flesh and blood: *** 

(they are) my broken heart that bereaved of youth} 

Literally, the two Arabic words (damunwalahmun)in the 

aforementioned line of poetry means flesh and blood but the deep 

meaning that is understood from the context is largely different. 

The poet here used the figurative power of metonymy of described 

to refer metonymically and indirectly to his broken heart and 

emotional pain without the need to name what he meant directly, 

because, by the power of metonymy, the message will be more 

eloquent, articulate and communicative. 

Metonymy of Attribution: (Kinayah un al-Nisbah) 

In this type of metonymy, the quality and the described object are 

mentioned while the attribution is entirely omitted. The poet 

Zeyad al-Ajam (?-100 A.H./?-718 C.E.) wanted to praise the 

generosity and good manners of Abdullah bin al-Hashraj (?-90 

A.H./?-708 C.E.), Nisabur’s ruler at his time, but without naming 

him directly. Therefore, he resorted to the metonymy of attribution 

and composed the following beautiful line of poetry: 
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“inna al-samahata walmurooata   fi qubbatin 

zuribat ala ibn e al-hashraj” 

Translation: {Liberality, considerateness and 

nobility*** are all in Ibn al-Hashraj’s tent} 

The described here is represented by ‘Ibn al-Hashraj’, the quality 

is signified by the attributes of ‘liberality, considerateness and 

nobility’. These good manners, however, are not used in  

this context to refer directly to the described himself. Instead, they 

are used to link/attribute the aforementioned attributes to the 

ruler’s place of residence by using the power of metonymy of 

attribution. 

7.1. Analysis and Evaluation 

The following is an account of the analysis of metonymic 

expression and their corresponding rendition in the three English 

translation in order to find mismatch, if any, between source and 

target language. The three translations are as following: 

1. The Meaning of the Glorious Qur'an (1992) by M. M. 

Pickthall, a British Muslim convert. 

2. The Koran Interpreted(1996) by A. J. Arberry, a British 

Christian scholar of Arabic, Persian and Islamic studies. 

3. Interpretation of the Meanings of the Noble Qur'an in the 

English Language(1996) by M. Al-Hilali and M. Khan. Prof. 

Al-Hilali was a Moroccan, originally Tunisian, who was 

interested in Arabic and Islamic studies. 

Example 1. Part-for-whole Metonymy 
 

Source Text 1. Sura Al-Baqarah (sura no. 2), verse 43.  ِقيُموا
َ
أ

ُعوا َمَع  لرَّ ِكِعيَن 
َ
اْرك ََ  و

َ
اة
َ
ك ا   لزَّ

ُ
 َوآت

َ
ة

َ
َل   لصَّ

Transliteration   Waaqeemus salaata wa aatu-zzakaata warka'oo ma'ar 

raaki'een) 

Pickthall (TT 1) (And bow your heads with those who bow (in 

worship)) (p. 11). 

Arberry (TT 2) Arberry: And bow with those that bow (p. 34). 
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Hilali (TT 3) And perform al-salat and give zakat and bow 

down (or submit yourselves with obedience to 

Allah) Ar-Raki-un. 

 

Here, in this verse the metonymic expression i.e. the command 

 irkau/ ([you, plural, imperative] bow) is used to refer to the/  ركعوا 

action of praying or submitting because bowing is one of the most 

important signs of surrender and submission. The command 

expressed by the word  ركعوا  /irkau/ literally means "bow down". 

However, this is a command to submit oneself to Allah (or to pray 

to Him). This meaning is expressed in the form of a command to 

bow down because bowing is the deed most expressive of total 

submission to the Creator. Thus, the resulting metonymy 

substitutes a word that denotes a whole action by another word 

that denotes only part of it. 

All translators render the metonymy literally, maintaining the 

stress on the command of submission to Allah. Note that 

Pickthall's choice of equivalent for the word   ركعوا  /irkæ u:/ is 

totally erroneous. He wrote bow your heads, whereas bowing, as 

expressed by the word  ركعوا /irkæ u:/, means "to bow the top half 

of the body" rather than the head only. Al-Hilali and Khan first 

translate the metonymy into the same metonymy, and mention, in 

parentheses, one of the possible intended meanings beginning 

with the conjunctive or, which indicates that it is an alternative 

reading. The use of or should be avoided in any translation unless 

it is part of the original message. 

Example 2.  

Source Text Sura Al-room (sura no. 30) verse 30     ْ ِق
َ
وَ
َ
 ف

يِن َحِنيًفا  َوْجَهَكَ ِللِدِّ

Transliteration Fa-aqim wajhaka li-ddeeni Haneefaa 

Pickthall (TT 1) So set thy purpose (O Muhammad) for 

religion. (P. 129) 

Arberry (TT 2) Arberry: So, set thy face to religion (p. 182). 
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Hilali (TT 3) So set your face (O Muhammad) toward 

religion(P.544) 

The context of this verse is that Almighty has clearly stated that 

whoever submits himself to Allah, i.e. performs deeds in sincerity 

for Allah's sake without partners, will enter Paradise. 

The substitution that is involved in the concerned verse is word 

 .wadh/ (face) which is used to mean for the whole body itself/ وجو 

This is due to the reason that face is considered as most graceful 

and elegant part of human body. 

Al-Hilali and Khan renders the metonymic expression literally so 

as to maintain the rhetorical impact of the metonymy. Though 

Arberry has translated the same expression by substituting it from 

that of an intended meaning i.e. “will” in Sura Baqra (Sura 2 

Verse 112) “Nay, but whosoever submits his will to God”.  

Pickthall substitute the metonymic word 'face' with what they 

assume to be the intended meaning i.e. “purpose”.  

Example: 3 Cause-for-effect Metonymy 

Source Text Sura AL- Imran (sura no. 3 verse no 45) ُْ ََ َيا َمور 

 َْ ََ ُن َم ر  ى  ب  ِسيُح ِعيس َ
َ  
ُمُ   ْل ُ   س  ٍ  ِمن  ِلَمة

َ
ُرِك ِبك

ِّ
َ ُيَبِش

َّ
 ِإنَّ  َّلل

Transliteration Inna- llaaha yubashshiruki bi Kalimatim minhusmuhu 

lmaseehu 'Eesab nu Maryama  

Pickthall (TT 1) Mary! Allah giveth thee glad tidings of a 

word from Him, whose name is the Messiah, 

Jesus, son of Mary… (P. 16) 

Arberry (TT 2) ´Mary, God gives thee good tidings of a 

Word from Him whose name is Messiah, 

Jesus, son of Mary (p. 26). 

Hilali (TT 3) O Maryam (Mary)! Verily Allah gives you 

the glad tidings of a word [“BE!”- and he 

was i.e. Isa (Jesus) the son of Maryam 

(Mary)] from him his name will be Messiah 

‘Isa’(Jesus) the son of Maryam (Mary).. 

(P.74) 
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This verse reports the address of the angels to Mary as they gave 

her the glad tidings of the birth of the Messiah, Jesus, peace be 

upon him (At-Tabariy, 2001).  The substitution in this verse 

involves the replacement of the word “Jesus” with that of 

“Word”. Each translator has rendered it literally in order to 

maintain the meaning of source text.  

When this verse is taken literally, it means that Mary was given 

the glad tidings that she will be given a word and that word will 

be named Jesus. Because of the resulting incongruity, the 

recipient is likely to assume that the word /kalima/(word) is not 

used here to refer to the combination of letters or sounds that 

expresses meaning. Rather, it must be used to refer to a human 

male since it is followed by the word  سوم  /isma hu /(his name). 

Mary's son is referred to as a word because he was the result of 

Allah's commanding word /kun/ (Be!). The literal and figurative 

meanings have a cause-and-effect relationship. 

 

Example. 4 Effect-for- Cause Metonymy 

Source Text Sura AL- Imran (sura no. 3 verse no 133) 

ُض  ر 
َ  
َماَو ُت َو ْل ُضَها  لسَّ ة  َعر 

ْ  َوَجنَّ
ُ
ك ِفَرةَ  ِمن  َرِبِّ

ْ
ى َمغ

َ
 َوَساِرُعا  ِإل

Transliteration Wasaari'ooo ilaa maghfiratim mirRabbikum wa 

Jannatin arduha ssamaawaatu wa-lardu 

Pickthall (TT 1) And vie one with another for forgiveness 

from your Lord, and for a Paradise as wide as 

are the heavens and the earth, (P. 20) 

Arberry (TT 2) And vie with one another, hastening to 

forgiveness from your Lord, and to a garden 

whose breadth is as the heavens and earth (p. 31). 

Hilali (TT 3) And march forth in the way (which leads 

to)forgiveness from your lord, and for 

paradise as wide as heavens and earth…(P.93) 
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In this verse the inevitable consequence of something has spelt 

out instead of the cause. The word مغفرة /maGHfirat/ (forgiveness) 

is used when the intended meaning is "the causes of forgiveness". 

It is more encouraging to refer to good deeds by their rewards. It 

Results a kind of enthusiasm and motivation amongst recipients. 

This is the reason behind the replacement of “good deeds "from 

that of “forgiveness". 

All translators, except Al-Hilali, render the metonymy literally, 

maintaining the effect of the direct connection between the 

command and the reward. Hilali has added some extra parts i.e. 

“the way which leads to” in translation, which are apart from 

source text. This is probably done in order to root out any doubt 

from the source text and make it clearer.  

Example.5. General-for - Specific 

Source Text Sura AL-A`raf (sura no. 7 verse 31.)   َوآ آَم ِِ َيوا َب

ِجد    ِلِّ َمس 
ُ
َد ك ْمَ ِعن 

ُ
ك
َ
ت
َ
و  ِزين

ُ
ذ
ُ
 خ

Transliteration Yaa Banneee Adama khuzoo zeenatakum 'inda 

kulli masjidin  

Pickthall (TT 1) O Children of Adam! Look to your adornment 

at every place of worship(P.46) 

Arberry (TT 2) Children of Adam! Take your adornment at 

every place of worship (P.67) 

Hilali (TT 3) Children of Adam! Take your adornment (by 

wearing your clean clothes) while praying and 

going around (the Tawaaf of) the Ka bah (p. 

203). 
 

Arabs used to take off their clothes before walking around the ka 

bah, claiming that their clothes were dirty with sins. In this verse, 

Allah addresses all the children of Adam commanding them to 

keep their clothes on when they go to mosques in general (At-

Tabariy, 2001). 

The word نووة  zeenah/(adornment) is used when the intended/ َز

meaning is "clothes". The word نوة  zi:nah/(adornment) is used/ َز
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when the intended meaning is "clothes". Literal understanding of 

the command in this verse entails that people have to adorn 

themselves before going into mosques. At-Tabariy (2001,) 

explains that the command is actually for people to wear clothes 

before they enter mosques, contrary to the common practice in 

Makkah at the revelation time. There is a general-for-specific 

relationship between the literal and figurative meanings of the 

metonymic word. Each translator has perfectly maintained the 

substitution by not translating the intended meaning as literal 

meaning but there is doubt that the recipient would get to the 

intended meaning without the help of a commentary. This is why 

Hilali also has mentioned the intended meaning in parenthesis. 

Example.6. Referring to an Entity by its Location 

Source Text Sura Yusuf (sura no. 7 verse 82.)    َ
َ
ْرَيةة

َ
ق
ْ
ِِ ال

َ
وَ َو س 

ا ِفيَها  نَّ
ُ
ِتآ ك

َّ
  ل

Transliteration Wa s'alil qaryatal latee kunnaa feehaa 

Pickthall (TT 1) Ask the township where we were, (P.74) 

Arberry (TT 2) Enquire of the city wherein we were (P.106) 

Hilali (TT 3) Al-Hilali and Khan: And ask (the people of) 

the town where we have been (p. 305). 

 

Context of situation:  

When Prophet Joseph – peace be upon him – arrested his brother 

Benjamin claiming that he stole the bowl of the king, his step-

brothers went back to their father, Prophet Jacob –peace be upon 

him – and told him about the event. They said if he didn't believe 

them, he should ask the people of the town they came from and 

the caravan they came in (At-Tabariy, 2001)The word  القرية /al 

qaryah/(the town) is used when the intended meaning is "the 

people of the town". Since a town is a place where people live, 

and since inanimate objects like houses and streets cannot be 

asked, the recipient will probably assume that it is people of the 

town who are intended by the word.   لقوور /qarya/this kind of 

metonymic expression is very close to that of content versus 
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container where container is referred as content due its close 

association as discussed by crystal (2008) an attribute of an entity 

is used in place of the entity itself. People are using metonyms 

when they talk about the bottle (for the drinking of alcohol) All 

translators except Al-Hilali and Khan maintain the metonymy, 

rendering it literally. In this way, they manage to maintain the 

effect which is probably to stress the fact that the theft story has 

become known to everybody in the town. 

8. Conclusion: 

Translation itself is a highly challenging task let alone the 

rendition of metonymy. The pertinent study reveals various 

aspects difficulty do the translators face while translating it into 

some other language. The difficulty doubles when we look at 

metonymy from cognitive perspective which claims that. 

Metonymy does not simply substitute one entity for another 

entity, but interrelates them to form a new, complex meaning. 

Cognitive linguistics has reshaped the identity of metonymy and 

gave another dimension to research it. 
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Arabic Sources: 

ر )  ل آ   لقرآن. ضبط و تعليق  2001 لطبر ، محمد بن جَر (. جامع  لبيان عن تََو

 محمام

 م ر إحياء  لتر ث  لعربشاكر. بيروت: 

لرفاعي  1988طبانة، ٌبدو . 
ٌ
لنشر ٌو لتازيع ٌبجدة ٌوم ر  

ٌ
ْلنارة ل

ٌ
غة  لعربية. ٌم ر  

َ
. ٌمعجْ  لبل

لثالثة
ٌ
لطبعة  

ٌ
اض،   لنشر ٌو لطباعة ٌو لتازيع ٌبالَر

ٌ
 ل
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Reviewed by:  Syed Ghufran Hashmi, Department of Linguistics, 
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  sghufranhashmi@gmail.com 

Muqaddama tareekh-e-zaban-e-Urdu is a landmark academic work 

on the origin and evolution of Urdu language. Considered by many 

as the scholarly magnum opus, muqaddama tareekh-e-zaban-e-

Urdu is a systematic description of the origin and historical 

development of Urdu language. Masud Husain Khan’s theory is 

deemed in the academic circles as one of the most consistent with 

plausible arguments on the origin and development of Urdu. In his 

book, the author posits a detailed and logical explanation of the 

origin and historical development of Urdu.  

Earlier, many scholars of repute, for instance, Muhammad Husain 

Azad, Hafiz Mahmood Sheerani, Shamsullah Qadri, Mohiuddin 

Qadri Zore, Syed Sulaiman Nadvi, T. Grahame Bailey, had 

propounded their theories on the origin of Urdu. However Masud 

Husain Khan, as a trained and accomplished linguist who has a 

keen insight of the Indo-Aryan linguistics, adopts a modern 

linguistic approach to study the issue. The author has the advantage 

of his understanding of the Shauraseni Prakrit that later developed 

into dialects, such as Khariboli, spoken in and around Delhi.  

The book is divided into five chapters. Chapter one is a brief history 

of the evolution of Indo-Aryan languages. The contents of this 

chapter inquire into topics related to demarking the land of the 

Aryans; and their arrival in India and classify different periods of 

Indo-Aryans into – ‘the ancient era,’ ‘the middle era’ and ‘the 

modern era.’ 
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Chapter two delves upon modern Indo-Aryan languages and 

provides us with its classification. It gives us insight into modern 

Indo-Aryan languages of Western India and its dialects. Braj, 

Mewati, Haryanvi and Khariboli. The book says the emergence of 

these modern Indo-Aryan dialects could not have begun earlier than 

the 10th Century. Consequently, Sheerani’s theory that saw 

the Punjab region as the cradle of Urdu; and premised that Urdu 

was brought to Delhi by Muslim armies after the conquest of 

Punjab, is not plausible. 

Chapter three is an analysis and investigation of the Development 

of Urdu in India. It provides a systematic study of the different 

stages of the evolution of Urdu. Beginning in Northern India from 

12th Century to 17th Century, the author claims Haryanvi and 

Khariboli had major influence on Urdu; and that the same language 

reached Deccan in the 13th and 14th centuries with the Muslim 

armies. Following its development in the Deccan, it slowly gained 

refinement over the centuries and a standard Urdu language 

evolved in its present form in Northern India from 17th Century to 

the year 1857.   

In chapter four, origin of Urdu - various linguistic perspectives, the 

author takes a modern linguistic approach to offer a methodical 

account of the origin of Urdu. It distinguishes between Urdu and 

Braj and Punjabi – which are spoken not in the immediate vicinity 

of Delhi. While in chapter five, Language-in and around Delhi – 

the concluding one, argues for the origin of Urdu in Haryanavi and 

Khariboli. The author stresses that among the four vernacular 

dialects, Haryanvi and Khariboli were the two dialects that 

appeared to be more significant in influencing the development of 

Urdu. 

The author argues that the grammatical and phonetic similarities 

between Punjabi and Urdu – as claimed by Shirani to assert the 

Punjabi origin of Urdu, is not fully substantiated by data. On the 

contrary, he points out many dissimilarities between the two 

languages and claims that Shirani had ignored the dialects spoken 

in and around Delhi in establishing the origin of Urdu. He further 

noted many similarities that exist between Urdu and among other 

languages and dialects, such as Bengali, Gujarati, Haryanvi and 

Khariboli. Scholars like Shaukat Sabzwari and Gian Chand Jain too 

reject Shirani’s for his theory of Punjabi origin of Urdu. 

http://en.wikipedia.org/wiki/Deccan_Plateau
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Thus, based on a diachronic analysis, the author attempts to argue 

for historically authentic evidence in establishing the true 

genealogy of Urdu. The book takes historical and comparative 

linguistics perspective to found that Urdu was born in and 

around Delhi – the capital of India. Muqaddama tareekh-e-zaban-

e-Urdu offers evidence to suggest that Braj 

Bhasha, Mewati, Haryanvi and Khariboli – the four vernacular 

dialects, influenced Urdu language during its very long and 

formative stages, however, Urdu owes much for its present 

standard form to Haryanvi and Khariboli. First published in 1948, 

the book, originally his Ph.D. dissertation, has gone through many 

editions in India and Pakistan. Muqaddama tareekh-e-zaban-e-

Urdu is a must read for a linguist, Urdu enthusiast and the general 

people alike. 
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NECROLOGY 

TRIBUTE TO PROF. IQTIDAR HUSAIN KHAN 

 

Professor Iqtidar Husain Khan was the former chairman of the 

Department of Linguistics and the Dean, Faculty of Arts, Aligarh 

Muslim University, Aligarh.  

Professor Khan had distinguished record as a student. He had done 

MA (English) from Aligarh Muslim University, Aligarh and M.A. 

(Linguistics) from Delhi University. He obtained his Ph.D. degree 

in Linguistics from Aligarh Muslim University under the 

supervision of Professor Masud Husain Khan. The topic of his 

research was “A Comparative and Contrastive Study of Standard 

Urdu and Standard Hindi” which is considered as a remarkable 

work for Urdu-Hindi comparison.  

In 1970, Professor Iqtidar Husain Khan was appointed as lecturer 

in the Department of Linguistics, Aligarh Muslim University, 

Aligarh and became reader in 1979. He retired as the Dean, Faculty 

of Arts in the year 2000. 

Prof. Khan had visited several European and South East Asian 

Countries as the visiting scholar. He had also visited USSR under 

USSR Cultural Exchange Programme of the Government of India. 

As an eminent scholar and researcher, his contributions in the area 

of Linguistics are unforgettable and cannot be ignored. His work in 

the field of Contrastive Linguistics in the form of a monograph 

entitled “Phonetics and Phonemics (Urdu) has become a landmark 

contribution in Urdu Linguistics, an assignment offered by Bureau 

for promotion of Urdu (Govt. of India).  

His book “Studies in Contrastive Analysis” which was first 

published in 1989 is a significant contribution towards the study of 

Contrastive Analysis for Urdu-Hindi. First part of the book is a 

revised and upgraded version of the Ph.D. work of Professor Iqtidar 

Husain Khan entitled “A Comparative and Contrastive Study of 
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Standard Urdu and Standard Hindi”. In this book, he dealt with the 

Socio-Semantic Study of Urdu-Hindi Lexicon in the light of Robert 

Lado’s concept of meaning and Ferdinand de Saussure’s notion of 

Value. He had also shown the relevance of Sapir-Whorf hypothesis 

to his study of lexicon. Prof. Khan had also proposed the analysis 

of lexicon which was based on the model of Katz and Fodor (1963). 

He concluded that “the difference in the vocabulary is not simply 

of form and word-structure, as certain authors have tried to make 

out. These are the connotations, collocations and collective 

unconsciousness, about the imagery and associations of the form 

that make the words so different.” In second part of the book, he 

discussed the different level for contrastive analysis i.e. 

Phonological, morphological and syntactic. 

Apart from this, Professor Khan had authored several other books 

in English as well as in Urdu on different aspects of Linguistics. 

Few of them are Urdu Lisaaniyaat, Urdu sarf-o-Nahv and 

Lisaniyat ke buniyadi Usul. 

He has contributed immensely in the area of Grammar, 

Psycholinguistics, Contrastive Linguistics, Urdu Linguistics and 

Stylistics. His scholarly contributions have tremendous influence 

on the researchers and students of linguistics. The Department will 

remember Professor Iqtidar Husain Khan for the enormous support, 

dedication, encouragement and enthusiasm that he provided during 

their stay. His death is a great loss the linguistic fraternity 

worldwide in general and to the Department in particular. We all 

will always remember him profoundly. 

 

 

Shamim Fatma 

Department of Linguistics, 

Aligarh Muslim University 
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